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Pastorala la Praznicul
Invierii Domnului

2024

* NICOLAE

din mila lui Dumnezeu

Arhiepiscop al Arhiepiscopiel Ortodoxe Romane a
Statelor Unite ale Americii g1

Mitropolit al Mitropoliei Ortodoxe Romane a celor
doua Americi

“Hristos a inviat din morti, fiind
incepaturd (a invierii) celor adormifi.
Ca de vreme ce printr-un om a venit
moarteaq, tot printr un om si invierea
mortilor. Caci, precum in Adam toti
mor, asa $i in Hristos toti vor invia”
(1 Corinteni 15, 20-22)

Iubitului cler gi dreptmaritorilor crestini din sfanta noastra
Arhiepiscopie, pace si nadejde neclintita de la Hristos Domnul cel Inviat,
iar de la noi arhiereasca binecuvantare.

Preacucernici Parinti, lubiti Credinciosi,
Hristos a inviat!

D3am slava lui Dumnezeu ca ne-a invrednicit
sa rostim din nou aceste cuvinte ce ne vestesc
fiecadruia Tnvierea lui Hristos, minunea ce a
schimbat soarta omului si a lumii, minune ce a
descoperit biruinta vietii asupra pacatului,
suferintei si mortii, si sansa omului de a trece din
viata aceasta la cea veshica, dupa cum ne spune
Sfantul Apostol Pavel: ,lar Dumnezeu, Care a
inviat pe Domnul, ne va invia si pe noi prin
puterea Sa” (I Corinteni 6, 14).

Am petrecut cu totii zilele intristarii din
Saptamana Sfintelor Patimi pentru a ajunge sa
ne vestim, in dimineata Tnvierii, minunea ridicarii
Domnului din mormant. De aceea, se cuvine sa
reflectam acum la semnificatiile Rastignirii,
Mortii si Invierii Mantuitorului lisus Hristos.

Sfintele Evanghelii prezintd aceste evenimen-
te ca Implinind cuvintele Mantuitorului, neintelese
de Sf. Apostoli: ,De atunci a inceput lisus sa le
arate ucenicilor Lui cd El trebuie sd meargd la
lerusalim si sG pdtimeascd multe de la batrani si
de la arhierei si de la cdrturari si sa fie ucis si a
treia zi sa invieze” (Matei 16, 21; Marcu 8, 31; Luca 9,
22). Sf. Chiril al Alexandriei descopera sensurile
Patimilor Celui fara de patimi: Duc la moarte pe
Datatorul vietii. Si s-a fdcut aceasta pentru noi,
prin puterea si iconomia dumnezeiascd mai

presus de minte... Cdci patima lui Hristos s-a
prefdcut intr-un mijloc de biruire a mortii, si
moartea Domnului s-a fdcut inceputul
innoirii omenirii spre nestricdciune si viatd
noud. Purtdnd pe umeri lemnul pe care avea
sa fie rdstignit, inainteazd, fiind osandit de mai
inainte la moarte si purtand aceastd hotdardre
asupra Lui humai pentru noi. Cdci a luat
asupra Sa osdnda ce atdarna cu dreptate
asupra celor pacdtosi, in baza Legii. Pentru cd
S-a fdcut pentru noi blestem, cdci ,,Blestemat
este tot cel spanzurat pe lemn,” dupd cum s-a
scris (Galateni 3, 13)).1 Cel ce s-a coborat din cer,
Fiul lui Dumnezeu dupa al carui chip a fost omul
creat, Cel ce s-a smerit pe sine chip de rob luand
(Filipeni 2, 7), a acceptat pana la sfarsit asu-
marea conditiei umane. Pacatul lui Adam a
insemnat instrainare de Dumnezeu, indeparta-
re de Creator si de izvorul vietii, ceea ce a dus |a
moarte. In loc de viata deplina, omul s-a aflat
sub osanda mortii. Pentru ca moartea sa nu mai
aiba stapanire, pentru vindecare de osanda,
Hristos, Dumnezeu-omul, a primit rastignirea
pe lemn: Cel ce n-a stiut de pdcat S-a fdcut
blestemat pentru noi, ca sd ne elibereze pe noi
de vechiul blestem.?

Prin jertfa si moartea Sa pe cruce, El ne
arata cat de mult ne iubeste. Prin aceasta
suferinta, care aduce mantuire tuturor
oamenilor, Hristos ne adevereste ca a surpat
peretele cel despartitor dintre noi si Tatal,



dupa cuvintele Sf. Chiril al Alexandriei : Dupd
ce s-au sdvarsit toate impotriva Mantuitorului
Hristos si El Si-a dat duhul pentru noi, de
acum inchindtorii lui Hristos vor avea sd se
imbogdteascd in toatd intelepciunea, intru
toatd cunostinta si in tot cuvéntul, primind
cunostinta tainei Lui netulburatd si liberd de
orice umbrd.3 Hristos s-a aflat cu trupul n
mormant, dar cu sufletul S-a coborat la iad
pentru a elibera pe cei tinuti de puterea mortii.
Coborarea lui la iad este un eveniment de o
importanta cosmica, dupa cum invata Sfintii
Parinti: trupul cel preacurat al Domnului a fost
asezat in pamant ca un far luminos si
stralucirea lui de neoprit si splendoarea puter-
nicd a indepdrtat intunericul care domnea in
iad si a luminat marginile pdmantului..
Stralucind pdand la marginile pdmdantului
strdlucirea divinitdtii a omordt moartea si
iadul.. Si acum toate: cer si pdmant si cele de
sub pamant au primit lumina Sfintei Treimi.
Prin cdldura acestei lumini dumnezeiesti omul,
lumea si creatia intreagd sunt insufletite,
sdrbatorind cu bucurie de nedescris.*

Cel rastignit, mort si asezat in mormant
nou nu a fost tinut de moarte. Datatorul Vieti,
Viata prin fire, nu putea suporta stricaciunea.
Cel ce s-a supus legilor firii noastre si a luat
asupra Sa ultima consecinta a pacatului,
moartea, a dat viata firii care avea nevoie de
viata, firii noastre umane.> Acest lucru il
marturisim Tmpreuna cu Sf. Vasile cel Mare:
Inviind a treia zi si cale fdcand oricdrui trup
spre invierea cea din morti - cd nu era cu
putintd a fi tinut sub stricdciune Incepdtorul
vietii - fdcutu-S-a incepdturd celor adormiti,
Intéi ndscut din morti, ca sd fie El Insusi
incepdtorul tuturor in toate.® lar fmpreuna cu
Sf. loan Gura de Aur: Unde-ti este, moarte
boldul? Unde-ti este, iadule, biruinta? Inviat-a
Hristos si tu ai fost nimicit... Inviat-a Hristos si
viata stdpdneste.”

Preacucernici Parinti, lubiti Credinciosi,

impérté$indu-ne de aceste talcuiri ale
Sfintilor Parinti, se cuvine sa intelegem ca

Note

' Sf. Chiril al Alexandriei, Comentariu la Evanghelia Sfantului
loan, PSB 41, p. 774.

* |bidem.
* Ibidem, p. 784.

“N. Vasiliades, Tainstvo smerti, p. 182, la Metropolitan Hilarion
Alfeyev, Christ the Conqueror of Hell. The Descent into Hades
from an Orthodox Perspective, St. Vladimir's Seminary Press,
2009, p. 213.

Moartea Mantuitorului este izvorul mortii
noastre pentru pacat, iar Invierea Lui, izvorul
invierii noastre cu Hristos spre vesnicie. De
acest lucru ne incredinteaza Sf. Apostol Pavel:
Asadar, dacd ati inviat impreund cu Hristos,
cdutati cele de sus, unde se afld Hristos,
sezdnd de-a dreapta lui Dumnezeu, Cugetati
cele de sus, nu cele de pe padmant; Caci voi ati
murit si viata voastrd este ascunsa cu Hristos
intru Dumnezeu (Coloseni 3, 1-3). Vestirea
Tnvierii Domnului se cuvine si fie pentru
fiecare crestin izvorul unei alte vieti, traita
impreuna cu Hristos cel Inviat pentru noi si
pentru a noastrd mdantuire. Cel ce crede in
Tnviere devine imitator al Celui inviat, nu mai
este tinut de pdcat si moarte si doreste cele
ceresti: Faceti ceea ce a fdcut si El, iubiti ceea ce
El a iubit si, afland intr-un voi harul lui
Dumnezeu, sd iubiti in schimb firea voastrd in El,
cdci precum El sdrdcind nu a pierdut bogdtiile
Sale, smerindu-Se nu si-a micsorat slava si
murind nu si-a pierdut vesnicia, asa si voi sd
cdlcati pe urmele pasilor Lui; sG dispretuiti cele
pdmdntesti ca sG dobanditi cele cere,sti.8

Va indemn pe toti, preoti si credinciosi, sa
impartasim cu fratii nostri, in aceste zile ale
Tnvierii, aceastd nadejde a invierii noastre cu
Hristos. Vestindu-ne unii altora ca Hristos a
inviat! sa o facem cu sufletul plin de speranta ca
Domnul cel Inviat va aduce pace si buna
intelegere si lumii noastre!

V& imbratisez in Hristos Domnul Cel Tnviat i
va doresc sanatate si Sarbatori fericite!

Adevarat a inviat!
Al vostru frate intru rugaciune catre Dumnezeu,

1 Mitropolitul NICOLAE

Chicago,
Praznicul invierii Domnului, 2024

° Cf. Ibidem, p. 787-788.
® Liturghia Sf. Vasile cel Mare.
7 Cuvant de invatatura la praznicul Invierii Domnului......

° Sfantul Leon cel Mare, Predici la Nasterea si Ardtarea
Domnului si la perioada Penticostarului, Editura Reintregirea,
Alba lulia, 2016, p. 182-183.
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Meditation of His Eminence
Metropolitan Nicolae for the
Sunday of Orthodoxy

Reverend Fathers, Beloved faithful,

The first Sunday of Great Lent is dedicated
to the victory of the Orthodox Faith over
heresies. The Fathers who gathered in the
Ecumenical Councils of the fourth to the
eighth centuries settled the right doctrine
about the deity of the Son and of the Holy
Spirit, as well as the true veneration due to
icons. After more than a hundred years of
controversies and battles against the holy
icons, the veneration of the Holy Icons, the
Holy Cross, and the Holy Relics was re-
established by the Seventh Ecumenical
Council in Nicaea in 787, and then by the
Council of Constantinople in 843. This Council
decided that on the first Sunday of Great Lent
the triumph of Orthodoxy over all heresies
should be celebrated, and that this Sunday
should be called the Sunday of Orthodoxy.
The Sunday of Orthodoxy commemorates
the struggles and the victory over the
heretics, a victory that is synthesized in the re-
establishing of the veneration of icons.

The icon is a window into the Absolute
which reveals to us the world transfigured,
the world of those who partake of divine
grace and bring us this transfiguration, that is,
holiness. The representation in the icons of
the Savior and of the saints is justified by the
Incarnation of the Word of God: “The Word
became flesh and made his dwelling among
us. We have seen his glory, the glory of the
one and only Son, who came from the Father,
full of grace and truth” (John 114). According

to the witness of the Holy Gospel, the Unseen
God became visible through His Son who
became man by taking upon Himself our
human nature. And if the Son, Who became
man, is the image or visible icon of the
Heavenly Father (see Colossians 1:15), then the
visible image of the Son can be pictured in
icons. Thus in the icon of Christ we see the
God-Man, the Incarnate Son of God. In this
sense the icon has as its basis the incarnation
of the Son of God, in Whose image the first
man was created (see Genesis 1:26).

The Church Fathers have taught us that
through the veneration of icons we do not
worship material, but we venerate the person

* Meditation offered on the Sunday of Orthodoxy, March 24, 2024, at the Pan-Orthodox Vespers
celebration at St. Theodosios Cathedral (OCA), Cleveland, OH.
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represented in the icon. The Fathers tell us
that the honor given to the icon is
transmitted to the one pictured in it (St. Basil
the Great, On the Holy Spirit), that the silent
image speaks from the walls, accomplishing
great good (St. Gregory of Nyssa), and that
when we as Christians kiss with our physical
lips the image of Christ, of an apostle, or of a
martyr, with our soul and our mind we are
kissing Christ and His saints (Leontios of
Neapolis).

But the icon has its basis not only in the
Incarnation of the Son of God, but also in His
Resurrection. Without the Resurrection of
Christ, the icon would not be a representation
of a transfigured life, but merely a commem-
orative picture. This means that the icon
brings God among us, while it also raises us
up to the understanding of our life as a
participation in the life of God. This is the
Christian life which is revealed to us by the
icon, nothing other than man restored to the
image of God, man who is intended for
holiness, for the brightness of the image of
God to shine from his countenance.

In the icon of a saint we see his deified
body, which becomes incorruptible like the
glorified body of Christ, because the saint's
body participates in advance in the state of
the spiritual body which man will receive at
the universal resurrection. Thus the icon
presents us with the story of the life of the
saint and a foretaste of his life in the Kingdom
of Heaven. The icon represents the image of
man in which the grace of God resides,
sanctifying him entirely, body and soul. In this
sense, the icons of the saints show us that it is
possible to obtain holiness in any time and in
any place, if a person loves God and seeks His
holiness.

Beloved believers,

The celebration of the Sunday of
Orthodoxy is an extraordinary opportunity for
us to give witness to these truths of the
Orthodox Faith; for us to speak about icons
and about holiness, about foretasting the joy

of the Kingdom of God. Only Orthodoxy has
preserved the icon with its profound
meanings. Only Orthodoxy still has this sign
of eternity in our churches and in the homes
of the faithful. At the end of the Vespers
service on the Sunday of Orthodoxy, we have
a procession with the holy icons and we
affirm in a strong voice: “This is the faith of the
Apostles; this is the faith of the Fathers; this is
the faith of the Orthodox; this is the faith
which sustains the universe!” This witness
ought to go beyond the walls of the Orthodox
Churches and be heard in the entire world.
Our world needs to hear the witness of the
Orthodox Faith, that is, of the true Christian
Faith. For in our world today we are being
confronted with teachings and practices
which, in the name of freedom, are in total
contradiction with Christian teaching. And
what is surprising in the history of Christianity
is that some of those who ought to be
defending and proclaiming Christian
teaching are letting themselves be swept
away by this great temptation of the world
which some call post-modern. We find that in
the name of tolerance we are trampling upon
Christian principles and accepting as normal
(or as some say, alternative) that which for
Christians of the past two millennia has
represented sin and human weakness. We
seem to not understand that times change,
but the Faith remains unchanged. If we
confess that we are Orthodox, | mean, those
who preserve the true faith, the faith of the
Apostles, then we must find the way to bring
the witness of our faith to light.

What, in fact, is the way? How can we
respond to the challenges of our world, the
challenges of technology, of speed, of
internet communications which often bring
us false information? How can we respond to
the temptation of our world which insistently
promotes the material to the detriment of
the spiritual? How can we make it so that
these nice words about holiness and eternity
will not remain idle talk? | believe we must



remember that Orthodoxy means right faith,
but also right honor of God. Orthodoxy
means to believe rightly, not in something,
but in Someone, in Christ as the true God
Who is revealed to the world; and it means to
rightly honor not an abstract thing, but God
the Trinity: Father, Son and Holy Spirit. And
this right honor is discovered in prayer. Prayer
is the voice of man seeking God. Prayer is
giving oneself to God, which is clearly evident
in the common prayer which culminates in
the Divine Liturgy. In the Divine Liturgy we
offer ourselves, and we ask for Christ, Who
can change our nature into His image, the
true image of God. Through prayer and
through communion with the Body and
Blood of our Lord, our divided nature receives
the power to be reintegrated and brought
back into peace. In prayer, the mind is united
with the heart, and the entire creation
regains its original unity with God and the
world.

The very first sign of our right worship
ought to be prayer. The prayer rule that we

Sfantul Sinod al Bisericii Ortodoxe
Romane a decis ca anul 2024 sa fie denumit
LAnul omagial al pastoratiei si ingrijirii
bolnavilor si An comemorativ al tuturor
Sfintilor tamaduitori fara de arginti”. Prin
urmare, din incredintarea si cu binecuvanta-
rea Tnaltpreasﬁn'qitului Parinte Nicolae,
Mitropolitul Ortodox Roman al celor doua
Americi, am purces la alcatuirea acestei
lucrari ce se inscrie In eforturile depuse si pe
pamant american, pentru intelegerea si

THE

fulfill at home with our family can be the
most appropriate example for our children to
not forsake their Orthodox faith. Prayer
together with fasting can be the spiritual
school of our family, where our children will
receive the appropriate Christian education.
Prayer in Church for our loved ones and for all
mankind reinforces and heightens our home
prayers. And through our heightened prayer,
that which we do at home and that which we
do in Church, we can find the way to the
witness of the true faith to the world in which
we live. The saints pictured in the icons were
all people who prayed. If we are Orthodox
Christians who honor the Holy Icons, then we
should also be people of prayer, people who
love God and seek holiness. There could be
Nno more appropriate admonition on this day
of celebrating the Sunday of Orthodoxy than
that we pursue this prayer for holiness. Then
the world will receive our witness and will
rediscover the true Christian Faith, the
Orthodox Faith.

ARHIMANDRIT HRISOSTOM CIUCIU

cinstirea acestor Sfinti, doctori fara de arginti,
dar si pentru a largi cu macar putin,
orizonturile propriei noastre intelegeri a ceea
ce Inseamna in esentad vindecarea. Aceasta
intelegere o dorim a fi imbratisata si asumata
in contextul nevointelor duhovnicesti prileju-
ite de Postul cel Mare in care ne aflam.
Astfel, vom pune acestui demers, acelasi
nceput pe care Sfintii Parinti [-au pus Postu-
lui Mare, adica momentul caderii protopa-
rintilor nostri din Gradina Raiului. Acel

FAITH
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moment ne poate invata semnificatia
cauzelor care au dus la starea noastra de
boalg, slujind Tn acelasi timp si ca model, cale
de povatuire spre limanul linistii, de iesire
adica din aceasta stare si, implicit, cale spre
vindecare. Vom pune inceput, asadar, prin
cuvintele Sf. Maxim Marturisitorul:

,Protopdrintele Adam, nerezemdandu-
si ochiul sufletului in aceastd lumind
dumnezeiascd, ci pipdind si mangaind cu
amandoud mainile amestecdtura mate-
riei, ca un orb, in intunericul nestiintei, s-a
aplecat intreg spre simtire, predandu-se
el. Dar primind prin aceasta veninul
stricdcios al celei mai amarnice fiare, nu
s-a bucurat nici de rodul simtirii precum
voia, incercadnd sd dobdndeascd, cum nu
trebuia, cele ale lui Dumnezeu, fdard
Dumnezeu si inainte de Dumnezeu, si nu
dupd Dumnezeu. lar aceasta nu se putea.
Deci ascultdnd de simtire — care lua
sfetnic pe sarpe, mai mult decat pe
Dumnezeu si poftea pomul oprit, de al
cdrui fruct aflase de mai inainte cd este
impreunat cu moarteq, fadcandu-si din el
parga mdancdrii — si-a schimbat viata
dupd asemdnarea fructului, fdcdndu-si
moartea vie in toatd vremea petrecerii de
aici. Cdci dacd moartea este descom-
punerea fapturii, iar trupul, care se sustine
prin  afluentd de mdancdruri, se
descompune in mod natural necontenit,
evaporandu-se prin curgere, Adam ne-
contenit Isi tinea in vigoare moartea
pentru sine si pentru noi prin cele despre
care credea cd sustin viata. 1

Cele materiale au fost asezate de
Dumnezeu avand sadite in ele ratiuni
dumnezeiesti, adica acel potential care, prin
raspunsul omului, aveau sa-si atinga
(dezvolte) si scopul, anume unirea dintre om
si Dumnezeu. Lumea intreaga a fost creata
pentru a fi, pentru a deveni mai bine zis, un
mediu de dialog intre om si Dumnezeu. Prin
urmare, cele materiale trebuiau sa fie
conduse de spiritul omului, Infrumusetate

dar si mijlocitoare, indrumatoare catre Duhul
Domnului. Asta inseamna ca omul, care se
bucura deja in Rai de aceste lucruri materiale
— care-| apartineau desigur lui Dumnezeu -,
Nu se putea bucura in mod deplin de acestea
daca el nu le privea in lumina Duhului, daca
nu le considera ca pe niste daruri avand
unicul scop, anume acela de a mijloci unirea
dintre Daruitor si primitor.

Rezulta din cele spuse mai sus ca una din
caracteristicile lucrurilor materiale pe care
omul ori nu le-a luat in seama3, ori le-a inteles
in mod cu totul gresit, era aceasta pecete
pusa de Dumnezeu, aceea de DAR. Atunci
cand nu privesti lucrurile materiale ca pe un
dar, atunci vei sfarsi prin a le percepe doar ca
avand valoare prin ele insele. Este si aici o
idolatrie, caci, asemenea unui idol, iti opreste
privirea asupra lucrului in sine, blocandu-te
acolo, fara a mai avea posibilitatea de a privi
dincolo de acel lucru. Este un fel de orbire
care se transmite de la trup la suflet si apoi si
la duh, instraindndu-te nu numai de firea ta,
ciside Dumnezeu. Te transformi, chiar fara a-
ti da seama, cum spune mai sus Sf. Maxim
Marturisitorul, in chiar acel lucru. Omul
devine nu doar trupesc, material, ci chiar
supus acesteia (materiei), neputand sa se
debaraseze, sa se smulga din robia aceasta.

Problema pe care o identifica aici Sfantul
Maxim este aceea ca omul a schimbat o viata
cu alta. In loc sa traiasca o viatd cu totul
spirituald, dumnezeiasca, a Iinceput sa
traiasca o alta viata care-l ducea catre moarte.
Si, pentru ca prin suflarea de viata primita de
la Dumnezeu, sufletul omului a primit
capacitatea de a se indrepta catre infinit, iata
ca omul este pus in fata unei alegeri: a urma
unul din cele doua vieti — spre viata sau spre
moarte — ambele vesnice. Nemurirea omului
Nnu este un dat al firii sale, ci ceva ce ar fi trebui
dobandit in urma relatiei. Ar fi trait vesnic
daca s-ar fi unit cu Cel vesnic, daca si-ar fi trait
viata impreuna cu Dumnezeu, viata pe care
Acesta i-a propus-o. Dar omul, luandu-si ochii
de la Dumnezeu - adica Dumnezeu
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nemaifiind unicul sprijin si Indrumator al
omului — a ales o alta viata, cu alte reguli, de
data asta ale sale, proprii vointei sale, inca
insuficient incercata. Dar aceasta viata, dupa
cum l-am auzit pe Sfantul Maxim, a fost
amestecata, impreunata cu moartea, ceea ce
inseamna ca viata pe care a ales-o omul
ducea catre moarte.

Este nevoie sa facem aici o scurta
paranteza, pentru a intelege acest mod de
impreunare dintre viata si moarte. Intr-o
lucrare intitulata ,lisus Mesia In Biblia
Ebraica”, Pr. Prof. Eugen Pentiuc, decanul
Institutului Teologic Ortodox ,Holy Cross”,
limpezeste foarte frumos acest aspect, pe
care-l intdlnim la Facere 2, 16-17: ,Din toti
pomii din rai poti sa mananci, iar din pomul
cunostintei binelui si raului s& Nnu Mananci,
caci, In ziua in care vei manca din el, vei muri
negresit!” Parintele Pentiuc spune ca ,intr-o
traducere corecta, Dumnezeu a spus. «cu
siguranta vei incepe sa mori», cuvinte redate
de obicei prin «vei muri negre$it»”2. Este prin
urmare, o problema de traducere, sau mai
bine zis de interpretare, care ne arata modul
in care, din momentul in care omul a gustat
din fructul oprit, moartea a inceput sa
lucreze, sa se insinueze incet-incet in viata lui.
Era prin urmare tot viata, dar in care intrase
moartea prin boald, o viata de care omul
trebuia sa scape. Aici apare insa o problema:
nu poti renunta la viata decat prin moarte,
adica prin omorarea acestei vieti. Acesta este
sensul ,existential” pe care Sfantul Maxim il
da ascezei:

lui Domnului, moartea adevdratd a mortii,
care pe de-o parte stricd stricdciuneq, iar pe
de alta face loc in cei vrednici vietii fericite si
nestricdciunii.”3

Vedem din cele spuse de Sfantul Maxim
ca asceza consta in esential in incetarea
vietuirii bazate pe considerente pur
materiale. Tnseamn& a schimba o viata
pentru alta; incetam a ne hrani in mod
exclusiv din lucrurile materiale, indreptandu-
ne catre cele duhovnicesti. Odinioara in Rai,
raul se ascundea in spatele aparentei binelui.
Omul ar fi trebuit sa intuiasca acest lucru.
Prin hranirea din Pomul vietii si din ceilalti
pomi — fiecare cu darul sau — omul si-ar fi
intarit puterile naturale, devenind mult mai
profund, un adevarat om duhovnicesc, care
ar fi putut intui prezenta raului ascuns in
spatele binelui. Dar, trandavindu-se, el a
ramas intru determinismul celor exterioare,
fiind condamnat amagirii ,oferite” de forma
fara de continut.

J[Ascetii] au socotit, cu drept cuvant, ca
trebuie sd lepede viata aceasta prezentd,
dacd vor s-o dobdndeascd in chip curat pe
aceeq, precum o cere ratiunea. Si, fiindcd
lepddarea vietii nu se face fard de moarte, au
socotit drept moarte a mortii renuntarea la
iubirea trupeascd, prin care s-a fdcut intrarea
mortii in viatd. Prin aceastd renuntare au voit
ca, pricinuind o moarte mortii, sd inceteze a
trai mortii, murind moartea cinstitd inaintea



Boala poate fi definita destul de bine in
conformitate cu cele spuse pana aici, caci
pana in ziua de astazi, captiv aceluiasi deter-
minism al superficialitatii, omul defineste si
boala si — pe cale de consecinta —insasi vinde-
carea din perspectiva simptomului, adica al
aparentei. Fara a-si da seama, omul ramane
captiv aceluiasi tribut platit superficialitatii,
adica al celor materiale sau altfel zis, al tuturor
celor ce cad sub simturi. Ba chiar a ajuns
foarte folosita, asemenea unui proverb,
expresia: ,Perception means reality!”

Acest ,tribut” despre care am amintit mai
sus poarta numele in teologie de ,vointa
gnomica” (yvopwov BéAnua). Sfintii Parinti — si
dintre ei, cei care au detaliat mai mult aceste
aspecte, se numara Sfintii Chiril al Alexandriei,
Maxim Marturisitorul si loan Damaschin -
spun ca la inceput, prin creatie, natura (firea)
omeneasca, cea care participa la viata si slava
dumnezeiasca, era fara de pacat prin fire
avand vointa libera, fiind insa in acelasi timp
supusa devenirii sau schimbarii conform unui
urcus in trepte, pentru c3, prin fire, Dumnezeu
este Singur nesupus schimbarii.

Schimbarea nu intervine in om decat prin
libera alegere a persoanei. Libertatea poate
deveni astfel chiar un astfel de sursa a
pacatului. Asadar, dupa cum subliniaza Sf.
loan Damaschin, pacatul nu sta in fire, ci in
libera alegere. Aceasta vointa o numesc
Parintii ,vointa gnomica”, sau vointa din
optiune, adica acea vointa care se poate
opune vointei naturale care, prin fire nu dorea
altceva decat ceea ce era propriu si de folos
ei, adica voia lui Dumnezeu. Aceasta vointa
naturala (din creatie) era cea care poseda si
capacitatea de a se impartasi de Dumnezeu,
urcand astfel spre castigarea asemanarii cu
El. pe langa aceasta voie, mai exista insa un
soi de discernamant, o calitate a persoanei
care are, prin ea, posibilitatea de a ezitain a-L
alege pe Dumnezeu si voia Sa, rezultand de
aici, evident razvratirea. Asa s-ar traduce
,vointa gnomicad”, o functie a ipostasului
creat, adica acea alegere individualizata a

persoanei (in separare adica de Dumnezeu).
Hristos nu a avut aceasta vointa gnomica.
Prin urmare, in cazul lui Adam, ,vointa
gnomica” a dorit ceea ce era contrar vointei
lui Dumnezeu, ceea ce a constituit de fapt
greseala. Dar aceasta, fiindca era greseala
ipostasului — caci alegerea aceasta, dupa cum
am zis, era manifestarea personala, adica a
ipostasului —, ea a intrat si in firea omului,
afectand toate facultatile firesti ale omului,
evident cel de dupa cadere. De atunci
ncoace, omul, in loc sa fie atras si determinat
de voia lui Dumnezeu si, prin aceasta, de
urmarirea binelui sau firesc, adica de
Tmpartasirea continua de viata inepuizabila
pe care i-o oferea relatia cu Creatorul sau, a
intrat sub dominatia mortii. De fapt el a
nceput sa traiasca o cu totul alta viata care,
pentru ca se indeparta de Dumnezeu in loc
sd se apropie de El, era o viata ce se termina
inevitabil cu moartea. Astfel, legea care
determina in mod nefast universul omului, a
devenit boala.

Aceasta ,vointa gnomicad”, sau alegerea
celor potrivnice lui Dumnezeu, a devenit
xdarul” pomului cunostintei binelui si al raului
sau, altfel zis, sursa bolii. Cel care refuza a-si
face voia impiedica printr-un singur gest
intrarea raului in viata sa, oprind astfel
avansarea bolii. Vindecarea asadar, de aici ar
trebui sa Tnceapad. Cel care-si taie voia,
omoara aceasta viata veche, sortita mortii,
printr-o singura loviturd, inca dinainte ca
aceasta sa prinda putere. Facand astfel,
primeste in dar o alta viata, cea dupa
Dumnezeu.

Postul, alaturi bineinteles de rugaciune,
constituie expresia cea mai concretd, sau
manifestarea caii ascetice, considerata, dupa
cuvintele Mantuitorului Hristos, a fi lupta cea
mai eficienta, dar si apriga, o lupta in care
trebuie sa te angajezi plenar, impotriva raului,
personificat de ,cel rau”, adica de diavolul. A
zis Hristos: ,Acest neam de demoni nu iese
decat numai cu rugaciune si cu post” (Matei
17, 21; Marcu 9, 29) si astfel El a pus piatra de



temelie a ascezei, subliniind doua aspecte
fundamentale ale acesteia, anume
importanta, seriozitatea acestei lupte si
angajarea plenara a omului. Zicand ,acest
neam de demoni”, Mantuitorul Hristos indica
nu tipul de demoni — Sfintii Parinti fiind
unanim de acord ca El se refera la toti
demonii — ci rautatea si indarjirea cu care
acestia ataca neamul omenesc. Aici, in acelasi
context, credem ca se incadreaza si termenul
,neam”, adica lupta demonilor devine una
care-si disputa locul si mai ales intaietatea
fnaintea lui Dumnezeu, diavolii fiind gelosi pe
oamenii care Nnu numai ca le-au luat locul, ci
au fost ridicati mai sus de ei, devenind parte
din familia lui Dumnezeu, ,neamul” Lui,
conform cuvantului Sf. Apostol Pavel: ,Deci,
dar, nu mai sunteti straini si locuitori
vremelnici, ci sunteti impreuna cetateni cu
sfintii si casnici ai lui Dumnezeu” (Efeseni 2,
19). Apoi, alaturand postul si rugaciunea in
acest mod exclusiv — nu iese decdt cu post si
rugaciune - Mantuitorul Hristos arata
angajarea plenara a omului, trup si suflet, in
aceasta lupta, dar si urgenta, necesitatea
acestui razboi, asa cum va zice mai tarziu,
Sfantul Pavel: ,in lupta voastra cu pacatul, nu
v-ati impotrivit inca pana la sange” (Evrei 12,
4). Ascetii sunt aceia care au inteles faptul ca
nevointa duhovniceasca este o lupta pentru
Dumnezeu si pentru o viata traita impreuna
cu El si nu o cale de a deveni mai buni. In
acelasi timp ei au inteles si faptul ca aceasta
nevointa este o alegere personald, o
exercitare a vointei sanatoase, celei de
dinainte de cadere, in fapt, o marturisire a
dragostei fata de Dumnezeu. Ei, alegandu-L
pe Dumnezeu, de fapt pornesc pe calea
vindecarii vointei lor, vointa care am aratat ca
este imbolnavita de acea vointa gnomica,
adica vointa optionala, adica cea care
considera autonomia si departarea de voia lui
Dumnezeu, o optiune viabila. Ori vindecarea
acestei vointe se face prin ,omorarea”
optiunilor potrivnice voii lui Dumnezeu, o
lupta apriga impotriva celor materiale. lata
cum vede Parintele Dumitru Staniloae
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aceasta mortificare a unei vointe, pentru
invierea alteia:

JAscetii au ales moartea vietii care se
hrdneste numai din cele materiale. Pe de
altd parte, el nu au voit s& moard pur si
simplu, ci sa schimbe viata cea dupd trup cu
cea din Dumnezeu. Deci trebuiau sd
ramdand intr-o continuitate a subiectului
care voieste. Astfel au realizat moartea vietii
dupd trup, renuntdnd la iubirea fatd de trup,
sau la iubirea trupeascd, prin care viata cea
dupad trup a intrat in om. Dar, omordnd prin
gceasta sursa de alimentare a vietii celei
dupd trup, au omordt propriu-zis moartea
promovatd de aceasta. Ascetii au urmdrit
astfel nhu moartea vietii, ci moartea mortii,
moartea procesului de descompunere. In
acelasi timp, prin aceasta au facut loc in
fiinta lor, vietii din Dumnezeu, care nu se
descompune"4.

Este asadar o lupta pentru viata, desi
Tmbraca acest aspect al mortii, ceea ce
dezvaluie si taina Postului, care se apropie cel
mai mult de imaginea pomului cunostintei
binelui si al raului, din Rai. Atunci, omul a fost
pus in fata unei provocari pe care el a grabit-o.
Pomul acesta avea aparenta de bine si frumos,
asa cum gasim scris in Cartea Facerii: “De
aceea femeia, socotind ca rodul pomului este
bun de mancat si placut ochilor la vedere si
vrednic de dorit, pentru ca da stiinta..”
(Facerea 3, 6). Omul ar fi trebuit sa-si foloseas-
ca puterile naturale — intarite prin harul lui
Dumnezeu pe care si |-ar fi impropriat prin
mancarea din ceilalti pomi, incepand desigur
cu Pomul vietii — pentru a depista raul ascuns
in spatele binelui, moartea ascunsa in spatele
vietii. Astazi, dupa Intruparea Fiului Iui
Dumnezeu, nouad, celor botezati in Numele
Lui, ni se cere sa ne folosim nu numai puterile
naturale (cele cu care suntem inzestrati in
mod natural prin creare), ci si cele duhovni-
cesti (cele primite la Botez). Vedem un astfel
de exemplu in viata Maicii Domnului.

Pururea-fecioria Maicii Domnului, naste-
rea Domnului nostru lisus Hristos din ea si
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moartea Lui, zice Sf. Ignatie Teoforul, sunt ,trei
taine rasundtoare care s-au savarsit in tacerea
lui Dumnezeu”. Adevarata vindecare asa a
inceput, In tacere. Mai intai prin biruinta
Fecioarei Maria asupra tuturor ispitelor care
au venit asupra ei. Prunca Maria si-a folosit, ne
invata Biserica, puterile sale naturale, puteri
pe care si le-a Intarit hranindu-se cu intelep-
ciunea si harul dumnezeiesc in timpul cat a
stat in Templu. Trebuie subliniat faptul ca Fiul
lui Dumnezeu trebuia sa-Si formeze trupul
dintr-o astfel de femeie, care sa-si fi folosit
toate — si In mod plenar — puterile firesti sau
naturale pentru a birui ispitele. Cea care avea
sa devina Maica lui Dumnezeu trebuia asadar
sa fi realizat ceea ce Adam esuase, adica sa se
foloseasca de tot ceea ce Dumnezeu pusese
la dispozitia omului, pentru a-L cauta pe El si
a-si dori sa se uneasca cu El. Prin urmare, iata
ca a fost un om — inainte de Intruparea Fiului
lui Dumnezeu - care sa fi implinit ceea ce i se
ceruse (initial) lui Adam in Rai, anume
Fecioara Maria! Este de la sine inteles faptul
ca, acum dupa venirea lui Dumnezeu pe
pamant, noua, ca cei care suntem botezati in
Numele Preasfintei Treimi, ni se cere mai mult
decat a ne intoarce la starea lui Adam de
dinainte de cadere. Nu doar puterile firesti, ci
si cele duhovnicesti se cer a fi puse in lucrare.
Se intelege Thsa ca aceasta lucrare nu se mai
incadreaza nicicum in cadrele celei firesti, ca
odinioara, desi suntem inca ispititi de asta.

Puterile duhovnicesti nu depind de noi, ci
ele sunt ale Duhului Sfant. Acesta, spun
Parintii, este expresia bucuriei comuniunii de
iubire intratrinitare. Pentru noi, din perspec-
tiva pe care ne-am asumat-o in demersul de
fatd, aceasta se concretizeaza prin faptul ca
orice lucrare, ca sa fie duhovniceasca, trebuie
sa fie rodul unei impreuna-lucrari dintre noi si
Dumnezeu. Vindecarea incepe de aici si, in
acelasi timp, se si termina aici. Este adica, in
acelasi timp, si incipient si punct terminus. Dar
orice impreuna-lucrare cu Dumnezeu este o
taing, o lucrare care se savarseste in tacerea lui
Dumnezeu. Tacerea noastra, ca reciprocitate

apartinand aceleiasi impreuna-lucrari, devine
la modul manifest prin atentie neabatuta. Este
vorba despre atentia care-l arata pe om a fi
adevarat ascultator, lasdndu-l lui Dumnezeu
primul si ultimul cuvant, considerand ca fiind
adevarate si vrednice de urmat, doar ratiunile
dumnezeiesti. Ascultatorul este asadar acela
care renuntd la ,darul”  liberului arbitru”, la
vointa gnomica primita ,in dar” de la pomul
cunostintei binelui si al raului. Este iarasi acela
care a inteles, in sfarsit, care este adevaratul
,dar” si rostul acestuia.

Sfintii doctori fara de arginti au inteles
in modul cel mai profund aceste lucruri.
Lucrarea lor sta sub semnul cuvantului lui
Hristos: ,Tamaduiti pe cei neputinciosi, inviati
pe cei morti, curatiti pe cei leprosi, pe demoni
scoateti-i; in dar ati luat, in dar sa dati” (Matei
10, 8). Daca citim cu atentie vietile acestor
sfinti, vom vedea faptul ca ceea ce i-a unit,
dandu-le aceeasi denumire si un loc special
printre cetele sfintilor, este constiinta ca
Dumnezeu este Singurul si Adevaratul
Doctor si ca aceasta, adica vindecarea, este
un dar din partea Lui. Lucrarea acestor sfinti,
desi savarsita in tacere, scoate la iveala cateva
caracteristici prin care ei au aratat, aratand
inca, ce inseamna cu adevarat sanatatea si
viata. Hristos a spus: ,Eu sunt Calea, Adevarul
si Viata. Nimeni nu vine la Tatal Meu decat
prin Mine” (loan 14, 6). Aceasta inseamna ca
cele trei nu sunt nicidecum concepte, ci o
Persoana. Prin urmare, daca vrem viata
trebuie sa intram in relatie cu Hristos care
este Viata.

Actiunea cea mai mare de vindecare pe
care Sfintii doctori fara de arginti o savarsesc in
permanenta in viata noastra nu se poate citi in
vietile lor, caci a devenit tacere in tacerea lui
Dumnezeu. In mod tainic, ticerea lor ne atrage
si pe noi In aceste profunzimi ale relatiei cu
Dumnezeu, indemnandu-ne, chiar fara a ne da
seama, la a deveni oamenii cei ,tainici ai inimii”
(cf. 1 Petru 3, 4). Acolo, raul nu poate patrunde.
Acolo este adevarata sanatate. De aceea Postul
se cere a fi pastrat in taina inimii, ca o taina ce



trebuie sa ramana - in esenta ei — intre noi si
Dumnezeul nostru, fiind luminata de
sentimentul senin al implinirii  voii Ui
Dumnezeu. Asa ar trebui sa intelegem
indemnul Domnului si Mantuitorului nostru
lisus Hristos:

»,Cand postiti, nu fiti tristi ca fatarnicii; ca
ei isi smolesc fetele, ca sa se arate oamenilor
cd postesc. Adevdrat grdiesc voud, si-au luat
plata lor. Tu insd, cand postesti, unge capul
tau si fata ta o spald, ca sd nu te ardti
oamenilor cd postesti, ci Tatdlui tdu care este
in ascuns, si Tatdl tdu, Care vede in ascuns, iti
va raspldti tie” (Matei 6,16-18).

Au inteles Sfintii doctori fara de arginti ca
viata este un dar de la Dumnezeu si, prin
urmare, este ceva maret, demn de inaltimea
lui Dumnezeu. Mostenirea lor fata de noi
aceasta este: Vindecarea nu trebuie cautata
printre cele marunte, omenesti, ci sus, printre
cele in care Se salasluieste Dumnezeu. Este
un lucru serios si maret pe masura dragostei
lui Dumnezeu fata de noi. Este mai presus de
toate un dar, pe care se cuvine (mai ales) ca
cel ce se afla in nevoie sa-l primeasca cu toata

Note

1 SE. Maxim MARTURISITORUL, Ambigua, 42, trad.,,
introd. si note de Pr. Dumitru Staniloae,
EIBMBOR, Bucuresti, 2006, pp. 232-233.

2 pr. Eugen Pentiuc, lisus Mesia in Biblia
ebraicd, Basilica, Bucuresti, 2016, p. 62. Aici
Parintele Pentiuc face o analiza mai amanuntitg,
a termenilor (vezi pp. 62-63), aratand moartea ca
fiind rezultatul unui proces, si nu un rezultat cu
efect imediat, asa cum s-a Impamantenit
perceptia.

3 Sk Maxim MARTURISITORUL, Ambigua..., 43, p.
235.
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recunostinta si responsabilitatea urmarii si
implinirii acestuia ca model.

Sfintii doctori fara de arginti, tocmai
pentru ca au inteles aceasta dragoste si au
primit-o in inima lor, ne-au lasat si noua
aceste indemnuri, devenind pentru noi, cum
spune Sf. Vasile cel Mare, calea de capetenie
pentru aflarea caii ce ne duce spre mantuire:

..Calea de cdpetenie pentru descoperi-
rea adevdrului madntuitor este cercetarea
Sfintelor Scripturi, pentru cd in ele ni s-au
transmis atat poruncile privitoare la faptele
noastre, cat si vietile fericitilor bdrbati, care
stau in fata noastrd, vrednice de a fi imitate
ca niste icoane vii ale vietuirii lui Dumnezeu.
Si astfel, in orice parte simte fiecare crestin
ca-i lipseste ceva, aici isi afld, ca intr-o
farmacie de obste, leacul potrivit pentru
boala lui, bineinteles dacd va fi hotdrat sa-si
urmeze modelul”®.

4 pr. Dumitru Staniloae, nota 191, in: Sf. Maxim
Marturisitorul, Ambigua..., p. 236.

S sf, Ignatie Teoforul, ,Epistola cdtre efeseni”,
in coll. PSB (Parinti si Scriitori Bisericesti), vol. 1,
.Scrierile Parintilor Apostolici”, trad., note si indici
de Pr. Dumitru Fecioru, EIBMBOR, Bucuresti,
1979, p. 163.

6 Sf. Vasile cel Mare, ,Epistole”, Ep. 2, Ill, in:
Scrieri, partea a lll-a, Despre Sfantul Duh,
Corespondentd (Epistole), in coll. PSB, vol. 12,
trad., introd., note si indici de Pr. Constantin
Cornitescu, Pr. Teodor Bodogae, EIBMBOR,
Bucuresti, 1988, pp. 119-120.
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Women and Open Retreat

Holy Archangel Michael Church in
Southbridge, MA, and our AROLA members
had the joy to once again welcome Mother
Gabriela Ursache as a guest speaker for our
Women AND Open retreats on March 29th -
315t This was another successful retreat with
about 90 attendees. Because last year many
women expressed the desire for their entire
family to meet Mother Gabriela, this year we
structured our event in such a way to assure
everyone's participation in Mother Gabriela's
lectures.

Friday night, March 29th was dedicated
to women only. The lecture on The Image
of the Mother of God in the Church and
Family brought women attention. As usual,
the Question & Answers session was
considered the most interesting part of the
lecture because of the opportunity to ask
practical questions for the spiritual life.

Friday, during the Women Retreat we
considered the best opportunity to
announce and congratulate one of the
winners of AROLA’s Mother of Year prize,
Sophia Pitsillides, member of Holy Archangel
Michael Church. Sophia is a Deputy Principal
of a school in Auburn, is a wife, a mother of
five beautiful children, and a pious Orthodox
believer (a convert). The diploma and the
present (3 very inspired books in English
about raising children), sent to our parish by
AROLA through the love and effort of Mrs.
Mirela Manga, were granted to Sophia during
the retreat. Tears and joy mixed together!

PRESBYTERA CAMELIA DOWNIE

From the first lecture we would like to
share with our readers some of the most
important ideas Mother Gabriela brought
forth to the public attention.

e The Holy Mother is the icon of the
perfect unity between man and God.
She is a model both for women, and
for men. In the Holy Mother we
understand the women'’s priesthood:
to bear children. The fruits of the
womb are the women's priesthood.

e Jesus Christ interacted with women.
He spoke to women, allowed them to
ask questions. Jesus had female
disciples too.

e Thevirtues of the Holy Mother urge us
to follow her model in our life.

e Martha is the symbol of the services to
the Lord and Mary is the symbol of
discipleship. Martha knew the
Scripture and she confessed that
Jesus was God: “Yes, Lord | know that
you will resurrect... (John 11:24)." Mary
stayed at the foot of our Lord listening
to His teaching. Martha and Mary as
sisters represent the services to our
neighbors.

e God poured the gift of prophecy upon
both men, and women, young and
old.

e The grace of the Holy Spirit is given to
each of us according to the measure
of God's gift. We all are called to grow
spiritually and to attain the maturity



of manhood, the fullness of God.

The woman’s principal role in the
family is to nurture the souls of all
members of the family, to maintain
discipline, and good order in the
house.

We women should improve our
spiritual life to be an example for the
entire family.

When we work on ourselves by
personal discipline, prayer rules,
patience, humility, and love we help
the family and model our children.
Marriage is the image of Christ ‘s unity
with the Church.

Unity of the marriage is not only in
body but also in soul.

The spouses should uphold each
other. One has some gifts, and the
other has other gifts. They complete
each other.

Women are the priests of the family.
They set up an icon corner, they are
taking care of the children’s daily
prayers, and the men are the
providers. If the mother has a special

relationship with the Holy Mother she
brings that relationship into the
family, to her children.

The wife and the husband should be
obedient to each other.

Discipline and teach the kids when
they are young. When we pray to our
Lord and especially to our Holy
Mother, we are too busy or impatient
to hear her answer. We have to have
patience to listen to her answer and
give thanks to everything, even giving
thanks for not giving us what we were
praying for. When we ask Her
something in prayer, we already have
our expectation about what the
answer should be.

All strengths stay in humility because
pride is fragile.

God became incarnate to make us
new people, not better people.

The hearts of the mother and the
child (in the womb) have the same
rhythm, and it is also an example of
the perfect union between the Holy
Mother and God.
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e The Holy Mother is the prototype of
the virgin (monastic) and mothers.
Virginity is not only physical, but it also
means the guarding of our senses.

e \When we do not appreciate the gift,
we do not appreciate the giver. When
people do not respect and revere the
mysteries of the Church, they do not
respect and revere God, the Giver.

® Preserving virginity before marriage is
beautiful. The union between man
and women is blessed by God in the
marriage. Abstinence is hard,
especially at a young age, but it is
beautiful. If we fall, there is
repentance, and we can change
anytime we realize that we did
something wrong. We never know
when our end will come.

e \When we mature spiritually, we can
go back to confession and make a
lifetime confession. Fr. Roman did
lifetime confessions several times
before he died. When you remember
something you did not confess
before, run to confession.

Friday, we finished our day with
community prayer: the evening prayer. The
prayers were conducted by Fr. John and
Mother Gabriella.

Saturday, March 30th e started the day
with the participation in the Divine Liturgy
followed by Memorial services. Our cantors
welcomed the guest cantors who together
offered a very nice, spiritual byzantine
chanting, both for Divine Liturgy and
Vespers.

Saturday retreat was an Open Retreat,
allowing the participation of men and
children along with the women.

The first lecture: “Home as church -
Prayer as the door to Joy”

Some ideas from the first lecture:

e To be a spiritual person means to be

filled with the Holy Spirit.

e To be mature in Christ is opposite to

jealousy, envy, to have your own will,
anger, etc.

A family cannot be spiritual without
communal prayer.

If we do not establish a family prayer
rule before we have children, it will be
very difficult to have a family prayer
rule afterwards.

There are some rules for the prayer:

o We stay in front of the icons,
and we read the prayers from
the books.

o When we are used to these
kinds of prayers we go to
noetic prayer, to the stillness
and peacefulness.

o Then our attention goes to the
heart and warms it, and then
we become humble.

A family who does not pray together
does not stay together.

The discipline of prayer is very
important. We should say the
morning and evening prayers. During
difficult times we can add more
prayers. We can also add more
prayers during joyous times.

If we show a superficial attitude
towards God and prayer, it can be very
damaging for the children.

We have to prepare our children for
how to face the world, the
temptations; how to keep their faith
in an unbelieving world. To teach
them to resist the world and not to
imitate it, and to not compromise.

St. Basil the Great said in the Homily
for the youth that he who does not
have a work discipline does not have
the prayer discipline.

The conscience is the voice of God in
us.

e We should pray: God, the Holy
Spirit, speak to me. May it be
according to Your Word. Your will be
done, not mine.



After lunch, the second lecture:
“Climbing the Ladder of the Virtues”
Important ideas:

Our soul is the soil where we cultivate
virtues. What we sow is what we
harvest.

Love of the world comes from the love
of our body but Love of God comes
from love of the spirit.

There are moral virtues (kindness, joy,
peace, faithfulness, courage, moral
justice, etc), and spiritual virtues;
(humility, freedom from pride, prayer,
longing for the kingdom of God, etc))
and theological virtues: faith, hope,
and charity.

Vices include laziness, ignorance,
jealousy, self-love, forgetfulness, love
of material things, greediness, avarice,
gluttony, anger, self-esteem/vanity,
etc.

Avarice is the root of many evils.

We oppose gluttony with abstinence.
Cut down the portion.

We oppose avarice with compassion
for the poor; anger by good will; self-
esteem/vanity by doing good deeds
in secret. Pride by not judging or
despising others; anger by humility.
What is anger good for? We should
be angry against sin, and against
demons, but not angry because other
people do not do my will, or because
they are not as | would like them to
be.

If you are fighting against avarice, you
have to detach yourself from the
material things. See what you can
renounce. Avarice comes from the

fear that we do not have enough, and
this is why we do not share with
others. If we are able to surpass this
fear, we will see that the more we
give, the more we get. Being
responsible is good, but keeping
everything God gave us is bad.

e Everything we have is from God and it
should be returned to God by giving
alms, and giving to the church.

e We will not be freed of passions if we
do not practice the virtues.

e Virtues should be cultivated in our
souls; we do this when we choose to
be better.

e Prayer is a virtue; the soul is eager to
be with God.

e There are 3 stages of the spiritual life:

o Slave - obey because of the
fear of God.

o Servant - obey seeking for
rewards.

o Sons and daughters of God -
love motivates obedience.

After the two lectures and Questions and
Answers session we ended the day by
attending the Vespers.

Sunday, March 315t after Matins and
Divine Liturgy mother Gabriela had the last
lecture about Monastic life and living as an
Orthodox Christian in the present time.

Our attendees thanked us for another
wonderful retreat being ready for the next
one — Young Adults Retreat and Open
Retreat (allowing all ages, May 30th —June
15t2Nd, \with guest speaker Fr. Turbo Qualls.
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ARHIDIAC. DR. ADRIAN SORIN MIHALACHE

Intrucat lumea este creatd din nimic, tot
ceea ce a aparut prin voia lui Dumnezeu are
0 baza in El. Fiecare lucru sau fiinta vie din
cele ce exista reflecta ceva din puterea si
intelepciunea, maretia si bunitatea Lui. In
acest fel, intreaga existenta, miscarea, diver-
sitatea sau pozitia celor ce ne inconjoarg, se
descopera ca fiind aspecte ce cuprind si
reflecta structura Creatiei, putand dezvalui
intelesuri despre lucrarea Creatorului. Tns3,
prin aceasta abordare, reflectia patristica
cuprinde intreaga sfera de reflectie a filosofiei
si intreg spatiul de investigatie al stiintelor,
anuntand ca in toate sunt ascunse intelesuri
edificatoare.

Reflectii metafizice si patristice cu privire
la cele ce exista

Reflectia filosofica face numeroase refe-
riri la ideea ca realitatea este clasificabila. O
prima analiza atenta privind felul in care se
pot opera distinctii intre cele ce exista, este
oferita de Aristotel, in Categorii. Constantin
Noica observa, In comentariul facut acestei
opere, ca Aristotel isi alege ca punct de
plecare, tiparele In care ne exprimam cu
privire la lume, si la lucrurile ei. Semantica si
sintaxa, este imprimata de o anumita
stratificare a realitatii, care se regaseste si in
felul cum intrebuintam cuvintele.

Pe scurt, Aristotel propune zece categorii:
substantd, calitate, cantitate, relatie, loc,
timp, pozitie, posesie, actiune si pasivitate.
Plecand de la observatiile cu privire la cele
create, si utilizand aceste repere ale reflectiei

filosofice, Sf. Maxim Marturisitorul face o
clasificare asemanatoare. El invoca insa, cinci
ratiuni generale, categorii, in limbajul
aristotelic. Acestea sunt: fiinta (substanta, gr.
ousia), miscarea (gr. kinesis), diferenta
(deosebirea, gr. diafora), unirea (combinarea,
sinteza, amestecare, gr. krasis) si pozitia
(stabilitatea, gr. thesisﬂ. Parintele Staniloae
face o scurta corespondenta intre cele zece
categorii aristotelice si cele cinci propuse de Sf.
Maxim: ,ldentice sunt substanta, pozitia, si (cu
un nume deosebit) miscarea (la Aristotel,
actiunea). Relatia a devenit la Sf. Maxim
sinteza. Diferenta, care e proprie Sfantului
Maxim, e la Aristotel expresia generala a
deosebirilor categoriilor. Locul e implicat, la Sf.
Maxim 1n pozitie; timpul, Tn miscare;
cantitatea, in fiinta; calitatea, In diferents;
posesia in rela'gie”z.

Desigur, cele doua abordari distincte,
deschid un camp de lucru interesant, situat la
granita dintre teologie si filosofie. Nu este aici
locul pentru o astfel de analiza. Facem doar
mentiunea ca acestea fac posibile, prin
contemplare naturald, o anumita cunoastere
despre Dumnezeu si despre raporturile Sale
cu lumea si cu omul. Sfantul Maxim
Marturisitorul dezvaluie aspecte importante
privind raporturile omului cu lumea. Intrucat
lumea este creata din nimic, tot ceea ce a
aparut prin voia lui Dumnezeu are o baza in El.
Fiecare din cele ce exista sunt folosite de
sfantul Maxim drept ,obiecte ale contemplarii
si modele ale urcusului spiritual al omului
spre Dumnezeu”s.



Intreaga existenta este invatitoarea
teologiei

Substanta (gr. ousia) este fiinta creatiei,
toate celelalte categorii fiind predicate ale ei.
Substanta este, dupa Sf. Maxim Marturisi-
torul, ,invatatoarea teologiei”, pentru c3,
spune el, plecand de la lucruri, omul ajunge
s& constate existenta unei cauze. Ins3, ce
anume este aceasta cauza dupa fiinta ei, Sf.
Maxim Marturisitorul spune cg, in lucruri ,nu
este dat niciun semn"4. Cu alte cuvinte, fiinta
insasi are un caracter revelator, pentru ca
existenta ei naste intrebari cu privire la cauza,
la ceea ce a facut posibila existenta ei, la
Cauzatorul ei. Tns&, intrucat intre fiinta
cauzata si fiinta cauza este o discontinuitate
de putere”5, si lumea nu sta de sine ci pe
puterea lui Dumnezeu, noi nu putem
cunoaste ce este in sine aceasta fiinta.

Din perspectiva stiintifica, potrivit datelor
actuale, In imensitatea spatiului cosmic sunt
mai mult de o suta de miliarde de galaxii,
fiecare avand in medie o suta de miliarde de
stele. Daca ar fi sa tinem cont de varsta si
intinderea Universului propuse de stiinta, s-ar
putea spune ca din contemplarea fiintei se
desprinde nu doar ideea existentei unui
cauzator, ci si puterea si vesnicia Lui. Pe de alta
parte, fizica dezvaluie astazi si faptul ca
materia este energie, posedand constitutie
duala, unda si corpuscul, sugereaza ca poate fi
patrunsa de energiile necreate ale Iui
Dumnezeu, si poate fi transfigurata in ultima
instanta, in eshaton. Din perspectiva teologica,
s-ar putea spune ca ceea ce exista, substanta
in diferitele ei forme, si in structurile ei intime,
Nnu este complet afectata de caderea omului,
nu este ,ingrosatd” pana la opacizarea
completd, ciinca mai arata intr-un fel, ceva din
planul pe care Dumnezeu il are cu referire la
lume, altfel spus ,umbra celor viitoare”®.

THE

In diversitatea lumii...

Deosebirea, diferenta (gr. diafora) se
refera la diferentele existente intre naturile si
formele din cadrul substantei creatiei, ce
asigura diversitatea. Si aceasta este pusa in
legatura cu Dumnezeu. ,Diferenta dintre
creaturi [..] ne arata pe Dumnezeu ca Cel ce a
distribuit in ele o varietate armonioasa si
neconfundata de ratiuni, dupa care se
conduc si se mentin. Diferenta fapturilor ne
aratd judecata distinctiva si unificatoare a lui
Dumnezeu in cadrul Universului. Ea e nedes-
partita de actul creatiei de la inceput si de
actiunea continua a proniei. Caci Dumnezeu
a creat lucrurile repartizate dupa ratiuni
distincte si armonioase si le mentine ca atare
in miscarea lor continua””.

Datele stiintelor naturii dezvaluie cople-
sitoarea complexitate si diversitate a Creatiei.
Exista o varietate de particule in lumea
cuantica si de substante chimice simple, dar
si diverse specii vii ale diferitelor regnuri.
Aceasta lume ne arata, potrivit interpretarii
Parintelui Staniloae, genero-zitatea lui
Dumnezeu, bunatatea cu care El ne-a daruit
intreaga natura ca scoald, in care sa ne ascu-
tim simturile, sa largim orizontul intelegerii
noastre, facandu-le mai sensibile spre cele
duhovnicesti, ca sa putem descoperi maretia
si intelepciunea Lui, ascunse in ea. Dar diver-
sitatea lumii fizice, asa cum este ea pusa in
valoare de stiintele naturii, ne sugereaza si
puterea lui Dumnezeu, Care poate randui
fiecarei specii vii, din milioanele existente, si
fiecarui fel de substanta, un rol in aceasta
diversitate coplesitoare, incat ele nu se incal-
ca unele pe altele intr-un mod distructiv, nici
Nnu raman fard un anumit rost pentru viata.
Dumnezeu nu a adus doar la existenta mate-
ria lumii, ci a pus diversitatea elementelor ei
intr-o existenta bogata, in care partile se
leaga intre ele, putand incorpora opere mai
inalte. Intr-un mod asemanator, Dumnezeu
Nu a adus speciile vii la o viata saraca, cila una
buna, in care fiecare specie participa, prin
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viata si lucrarea ei, la intreg, putand contribui
la un scop mai inalt. Deci, Dumnezeu nu le-a
adus doar la viata, si in diversitate. El le si
pastreaza in unitate, puterile create si speciile
alcatuind un mediu de viata potrivit cu nevo-
ile omului. Chiar din perspectiva stiintifica,
felul In care sunt potrivite toate aceste
caracteristici ale lumii, fac relevant intr-un fel
ca intreg cosmosul este biofil, un fel de
habitat8 pregatit pentru viata si pentru om.

..se vede Judecata distinctiva si
unificatoare a lui Dumnezeu

Din perspectiva teologica, este semnifi-
cativ faptul ca aceasta coplesitoare diversi-
tate de substante, particule, puteri sau specii
nu slabeste unitatea lumii. Toate sunt create
intr-un fel de imbratisare, de solidari-tate care
este, pana la urma, chipul comuniunii
Treimice, Intiparit in Creatie. Mai mult, faptul
ca toate acestea se aduna in om, si faptul ca
fiecare din aceste existente lucreaza ca parte
a lumii, in legatura cu alte parti ale lumii,
indica faptul ca si omul ar trebui sa vietuiasca
orientat spre un scop mMai inalt, spre intregi-
rirea diversitatii lumii cu planul spiritual al
vietii, pornind de la existenta, prin existenta
buna, catre existenta fericita.

In aceasta se vede puterea unificatoare a
Logosului si diversitatea ratiunilor Lui, adan-
cul intelepciunii si nesfarsita bogatie a lui
Dumnezeu Daruitorul care orienteaza prin
toate pe om catre El. ,Propriu-zis este una si
aceeasi Ratiune, care prin infinitatea si
transcendenta ei este in sine si pentru sine
negraita si necuprinsg, fiind dincolo de toata
creatiunea si de deosebirea si varietatea ce
exista si se cugeta In ea, aratandu-se si
multiplicandu-se din bunatate in toate cate
sunt din ea, pe masura fiecareia si recapi-
tuland (readucand) toate in sine™ .

Unitatea lumii se implineste prin
comuniunea cu Dumnezeu

Unirea (combinarea, sinteza, amestecare,
gr. krasis) reprezinta atributul substantei prin
care elementele pot fi ,asociate”, for-mand
altele compuse, distincte si stabile. Stiinta
prezinta multe aspecte privind combinarea
elementelor din lumea fizica. Ea arata ca
legile simple, ce guverneaza lega-turile dintre
particulele elementare fac posi-bila alcatuirea
atomilor, diversele combinatii de atomi sau
molecule in reactii chimice, pe care se
bazeaza tehnologiile actuale. Stiinta arata ca
procesele naturii se desfasoara pe baza
acelorasi mecanisme, in apa sau in sol, in
magma terestra sau in tesuturile vii. Intreaga
diversitate a lumii sensibile, corpurile fizice si
milioanele de specii, dar si tot ceea ce omul
construieste, formele si structurile pe care
materia le primeste prin tehnologii, miile de
texturi, toate se sprijina pe imensa capacitate
de asociere, de combinare atomilor.

Din perspectiva teologica, se poate spune
trupul ,este aparatul unei sensibilitati si
expresivitati inepuizabile”, prin care ,omul se
intercaleaza ca un factor care intrerupe
legaturile proceselor naturii, stabilind lega-
turi voite, spiritual—naturaleﬂo. Prin aceasta,
omul patrunde mai adanc si intelege mai
temeinic structura materiei, si felul in care
sunt alcatuite lucrurile lumii create.

In fine, prin tehnologii omul se ajutd in
viata si ajuta si altora in traiul zilnic. El poate
face aceasta nu doar in vederea unor scopuri
materiale, ci si pentru o crestere spiritualg,
prin intelesurile duhovnicesti ale Creatiei, in
solidaritate cu semenii. De aceea, In ultima
instanta, din perspectiva teologiei, atributul
substantei de a suporta combinarea, are ca
finalitate intalnirea omului cu misterul
Creatiei, cu semenii lui si apropierea de
Dumnezeu.

In viziunea Sf. Maxim Marturisitorul,
lucrarea mainilor in cele sensibile si lucrarea
mintii cu cele inteligibile sunt cai de dezvol-
tare a virtutilor, iar cunoasterea rationalitatii



creatiei 1i intareste omului ideea ca el are un
rol creator in ea. In acest fel, lumea materiei
deschide viata omului spre semeni si il solicita
inspre cultivarea virtutilor.

Legile lumii inconjuratoare - indemn la
stabilitatea in bine

Pozitia se refera la stabilitate, dupa gr.
thesis. In legaturd cu aceasta s-ar putea
spune ca, potrivit datelor stiintifice, materia
are structuri stabile si intreg universul pare a
fi guvernat pretutindeni de aceleasi legi.
Procesele fizice se comporta la fel, in conditii
similare. Stabilitatea structurilor si formelor
materiei a facut posibilda nu doar civilizatia,
care se sprijind pe materiale, texturi si
substante. Nici viata, nici stelele, nici plane-
tele nu ar fi fost posibile, in situatia in care
natura nu ar fi pastrat legile cunoscute astazi.
Ciclurile naturii, anotimpurile, meca-nismele
vietii respecta anumite ritmuri, care s-au
dovedit esentiale Tn dainuirea vietii.

In aceste cicluri, fiecare existentd se leaga
in diverse forme cu altele care se leaga prin
alte modalitati cu altele, incat oricare dintre
ele se dovedeste a fi necesara pentru multe
din celelalte. In acest fel, toate existentele, fie
ca sunt puteri create, lucruri sau vietati,
contribuie la asigurarea conditiilor de viata
pentru milioanele de specii, legandu-se intre
ele, intr-o dependenta stransg, in care viata si
lucrarea fiecareia depinde de viata si lucrarea
tuturor, si viata si lucrarea tuturora depinde de
viata si lucrarea fiecareia, si de stabilitatea
fiecareia in hotarele lucrarii si in solidaritate!l.

Din perspectiva teologica, pozitia stabila a
puterilor, speciilor si a ipostasurilor in lume,
invata sa ne mentinem fermi in pozitia
binelui, refuzand ispita schimbarii inspre rau.
Felul cum fiecare parte a naturii (incluzand
aici si interactiunile care alcatuiesc lumea)
completeaza lucrarile celorlalte, si felul in care
fiecare specie vie, prin puterile si lucra-rile ei,
pune un hotar in lucrarile celorlalte, potrivit
legilor lor particulare, contribuie la pastrarea
armoniei Creatiei. In conformi-tatea lor, se
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vede legea bunad pusa de Dumnezeu in ele.
Incat, prin stabilitatea lor, in solidaritate si in
lucrarea bung, in legea lor, ele pot indreapta
cugetarea omului spre virtute, pe cat le este
lor cu putinta. Din perspectiva teologiei,
potrivit sfantului Maxim Marturisitorul, toate
aceste situatii ale stabilitatii partilor Creatiei
inspre binele comun, cheama si pe cei ce le
cugety, la un bine comun, in felul unei bune
vietuiri si lucrari in solidaritate cu semenii prin
cultiva-rea virtutilor. Stabilitatea aceasta este
Jnvatatoarea moralitatii voluntare, care
trebuie sa stea ferma pe langa ceea ce a
hotarat bine impotriva a ceea ce se opune
persistentei in el, neprimind sa fie abatuta de
la baza rationala a celei ce-i vin in cale"2.

intregul Univers si viata omului sunt in
miscare...

In fine, miscarea (gr. kinesis) este atribu-
tul care confera elementelor substantei
potenta asocierii in combinatii noi. Datele
stiintei arata ca, indiferent de scara la care
este facuta observatia, Tn natura exista
miscare. Pamantul se afla intr-o permanen-ta
miscare de rotatie In jurul propriei axe si se
invarte siin jurul Soarelui, cu o viteza de 30 de
kilometri pe secunda. Pe de alta parte,
Soarele se misca circular, in jurul centrului
galactic, iar Calea Lactee se apropie cu 90 de
kilometri pe secunda de insotitoarea ei,
Andromeda. Miscarea este insa prezenta si in
l[umea dimensiunilor mici. Practic, nicaieri in
stele, In spatiu, pe Pamant, sau in interiorul
atomului, nu existd ceva, care sa fie
incremenit. Universul intreg este strabatut de
pulsatii de energie, de o zbatere continua.
Miscarea este prezenta si la scara naturala.
Solul terestru se misca, pentru ca placile
tectonice aluneca fara incetare. Sub crusta, in
miezul Pamantului, un nucleu incandescent
agita o magma metalica fierbinte. Dar misca-
rea este prezenta peste tot in viata
organismelor, intr-o multitudine de procese,
in care se schimba materie si informatie.
Populatii intregi de mamifere, pasari, pesti



sau insecte migreaza de-a lungul intregului
an, intre diferite locuri de pe glob, unele
dintre ele facand calatorii impresionante, de
cateva mii de kilometri, pentru a se stabili in
areale favorabile.

.. de la existenta, prin existenta buna,
catre existenta fericita

Teologia patristicd nu a desconsiderat
miscarea lumii ci o pun e in legatura cu un
scop bun. Parintele Staniloae, scrie ca o lume
Lfacuta pentru a se misca pur si simplu spre
oriunde si fara sfarsit, este o lume fara sens,
fara rat;iune”B. Miscarea nu este o consecinta
a caderii, ci dimpotriva, semnul ca persoana
umana si Creatia sunt chemate la miscarea
inspre Dumnezeu. Sf. Maxim Marturisitorul
scrie ca ,fapturile se misca spre existenta
fericitd pe care nu o au inc3, spre deosebire de
Dumnezeu, Care este Insusi Daruitorul
existentei fericite”!%. Aceasta inseamna ca
.Nimic din cele facute nu-si este tinta sa
proprie, odata ce nu-si este nici cauza sa,
pentru ca altfel ar fi nefacut, fara inceput si
nemiscat, ca unul ce n-ar avea sa se miste spre
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Eminescu, dupa cum am afirmat in alta
parte, nu nhumai ca n-a fost strain de invata-
tura de credinta ortodoxa si de practica
Bisericii in care s-a nascut si din care mereu a
facut parte, dar a dovedit, chiar si in poezia sa,
a avea solide cunostinte teologice. De aceea
nu este de mirare c3 si in poezia Inger si
Demon elementul religios este extrem de
pronuntat.

Cadrul general al poemului este Biserica,
nu insa ca realitate statica, nu ,natura moarta
cu ingeri” ca-ntr-un tablou in care artistul
surprinde doar suprafetele imaginii, ci Biserica
in actiune, in functia ei esentiala, in elementul
ei dinamic, aici reprezentat de lumanarile
arzand, ceea ce implica faptul ca biserica e
deschisa, ca ne aflam in timpul unei slujbe
sau cel putin ca cineva a intrat si se roaga.

Poetul utilizeaza tehnica contrastului
chiar de la inceput, ceea ce sugereaza
paradoxul la nivel teologic, paradox ce, de
altfel, caracterizeaza teologia crestina in mod
definitoriu, atunci cand alaturda imaginea
lumanarilor arzand de cea a intunericului de
nepatruns al boltii, ca si cum, ca un nou
Areopagit, Eminescu foloseste ambele cai de
cunoastere, via positiva si via negativa, in
demersul sau teologic de aici.

Cu alte cuvinte, fizica si metafizica stau in
acest poem fata in fata, fizica sugerata de
prezenta persoanei care aprinde lumanari ce
ard si se consuma (fizic), iar metafizica
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sugerata de intunericul de nepatruns cu
ochiul al boltii ce aminteste de bolta cereasca
nepatrunsa, de creatie, de Creatorul de
dincolo de creatie dar prezent totusi in ea.

Si bineinteles ca asa cum intunericul de
nepatruns desi transporta mintea noastra in
metafizic, in apofaza, pastreaza totusi o
dimensiune din domeniul realitatii fizice, tot
asa flacara lumanarilor, desi din planul fizic,
tinde spre, si indica metafizicul prin aceea ca
lumina continuta in flacara, realitatea

catafatica, duce mintea cititorului spre
lumina creata de Dumnezeu Iinaintea
luminatorilor, soarele si luna, cand

Dumnezeu a spus inca din prima zi ,sa fie
luminad”, si a fost, deci spre o realitate de
dincolo de realitatea contextului nostru
existential.

Si totusi ambele dimensiuni, cea fizica si
cea metafizica se iIngemaneaza perihoretic,
se indica una pe alta si se Incununeaza
reciproc chiar In cAmpul paradoxului.

In strofa a doua paradoxul continud;
intalnirea contrastelor, coincidentia opposi-
torum, constituie motiv de frumusete si de
reflectie din partea cititorului. Imaginea
copilei din lumea vazuta se suprapune, se
completeaza cu cea a ingerului din lumea
nevazuta, din nou fizica si metafizica, deci
catafaza si apofaza dandu-si mana prin
chipul Maicii Domnului, personaj de aici si de
dincolo Tn acelasi timp, martora a unei
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intalniri mistice ce Tmbratiseaza intreaga
creatie, vazuta si nevazutad, ingenunchata
inaintea Creatorului ei.

Intalnirea dintre fizica si metafizica este
continuata pe plan moral, mai ales cel al
trairii interioare si in special al pozitionarii
acestor trdiri fata de Dumnezeu, coram Deo.
Compatibilitatea cu accente de contrast
dintre cele doua lumi din primele doua strofe
devine contrast pur si simplu in strofele
urmatoare unde copila in rugaciune amin-
teste de credinciosul constient de legatura sa
de depedenta cu Dumnezeu, In timp ce
imaginea barbatului sugereaza contrariul,
departarea de Dumnezeu, apostazia: inger si
demon. Ea, cufundata in rugaciune si
“Ingerindu-se”™:. ,Dar de-i umbra ei aceea -
atunci Ea un inger este”, el, admirand-o si
convertindu-se fie si pentru o clipa: ,Nu spre-
amor, spre-nchinaciune el genunchii-si
incovoaie”.

Crucea pe care el se sprijina cand i
observa eiingerirea sugereaza jertfa pe care o
va face pentru a putea spera in reciprocitatea
iubirii, acea convertire fie si de o clipg, caci, in
fapt, deosebirea dintre ei continua sa ramana
esentiald: ,Se iubesc - si ce departe sunt
deolalta amandoi”, intocmai ca Hyperion din
Luceafdrul unde el se converteste pana la a
cere schimbarea conditiei sale existentiale, ca
din nemuritor sa devina muritor, jertfa
suprema pe care doreste sa si-o asume din
iubire, fapt ce trimite direct la jertfa Iui
Dumnezeu pe cruce, din iubire pentru
neamul omenesc, evident, pastrand in minte
proportiile si diferenta contextuala.

Razvratirea impotriva divinitatii e nimic-
nicie si duce la nimicnicie. lluzia credintei ca
poti schimba, ca si creaturd, ordinea
Creatorului in univers aduce cu sine suferinta
de mai tarziu, cand, dupa o lupta cu cerul
bazata pe aceasta iluzie, constati, in sfarsit,
vanitatea si zadarniciea intreprinderii,
constatare ce aduce cu sine suferinta finala.

Acelasi sentiment de zadarnicie este
incercat si in urma luptei fara de succes

contra relelor lumii. In strofele finale ale
poemului, aceste douad planuri, lupta
mpotriva relelor lumii si cea impotriva
cerului se interpatrund, desi ele sunt atat de
diferite una de cealalta.

Similaritatea rezultatului celor doua lupte
— sentimentul nimicniciei - sugereaza
neintelegerea de catre om a sensului
lucrurilor (mai precis, multe din cele ce noua
ni se par rele, e posibil sa aiba un sens precis
in economia generala a guvernarii vietii si
universului), asa dupa cum nu intelegem
lucrurile Divinitatii, ceea ce de multe ori duce
la razvratire, cu acelasi rezultat, evident,
suferinta finald, aruncarea de la fata lui
Dumnezeu, iadul.

Este interesant de observat ca in poem el
asteaptd iadul ca deznodamant al modului
lui de a fi fost; dar in mijlocul suferintei de aici,
anticipand-o pe cea viitoare, deodata vine
mantuirea; Ea apare in ceasul mortii lui si-i
aduce impacarea generata de iubire:

,Este Ea. Cu-o multamire adancs,
nemaisimtita,

El in ochii ei se uita. - Mandra-i de
induiosere;

Ceasul ultim ii impaca toata viata-i de
durere;

Ah! sopteste el pe moarte - cine esti
gacesc, iubita”.

Trimiterea la jertfa de pe cruce a Fiului lui
Dumnezeu este din nou clara, iarasi pastrand
in minte proportiile si contextul.

Si Mantuitorul vine pe neasteptate, cand
a decis Dumnezeu, nu omul, ,la plinirea
vremii” cum zice Sf. Ap. Pavel (Galateni 4, 4),
si aduce prin si din iubirea fata de om
impacarea acestuia cu Dumnezeu.

Mila divina este mesajul final al poemului:

»El n-a vrut ca sa condamne pe demon, ci
a trimis

Pre un inger sa ma-mpace, si-mpacarea-
i..eamorul”.

Ca influentat de teologia origenista a
apocatastazei care promoveaza ideea ca la



urma urmelor, din iubirea ce-| caracterizeaza
esential, Dumnezeu va mantui chiar si pe
demoni, Eminescu incheie acest poem
teologic intr-o nota de speranta vindecatoare
care lasa sa primeze ideea ca in existenta totul

Annunciation:

Those, therefore, who allege that [our
Lord Jesus] took nothing from the Virgin do
greatly err, since, in order that they may cast
away the inheritance of the flesh, they also
reject the analogy [between Him and Adam].
For if the one who sprang from the earth had
indeed formation and substance from both
the hand and workmanship of God, but the
other not from the hand and workmanship of
God, then He who was made after the image
and likeness of the former did not, in that
case, preserve the analogy of man, and He
must seem an inconsistent piece of work, not
having wherewith He may show His wisdom.
But this is to say, that He also appeared
putatively as man when He was not man, and
that He was made man while taking nothing
from man. For if He did not receive the
substance of flesh from a human being, He
neither was made man nor the Son of man;
and if He was not made what we were, He did

Source:
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se centreaza pe Dumnezeu, El fiind ratiunea
suprema de a fi a tuturor lucrurilor si deci
calea spre El fiind cea mai sigura cale pe care
omul poate s-0 aleaga si s-o urmeze in viata.

The Analogy of Eve

and the Theotokos

ST. IRENAEUS OF LYONS (+202)

no great thing in what He suffered and
endured. But every one will allow that we are
[composed of] a body taken from the earth,
and a soul receiving spirit from God. This,
therefore, the Word of God was made,
recapitulating in Himself His own handi-
work; and on this account does He confess
Himself the Son of man, and blesses “the
meek, because they shall inherit the earth”
(Matt. 5:5). The Apostle Paul, moreover, in the
Epistle to the Galatians, declares plainly, “God
sent His Son, made of a woman" (Gal. 4:4).
And again, in that to the Romans, he says,
“Concerning His Son, who was made of the
seed of David according to the flesh, who was
predestinated as the Son of God with power,
according to the spirit of holiness, by the
resurrection from the dead, Jesus Christ our
Lord” (Rom. 1:3-4).

Superfluous, too, in that case is His
descent into Mary; for why did He come

St. Irenaeus of Lyons. “Christ assumed actual flesh, conceived and born of the Virgin.” Against

Heresies 3.22 (The Ante-Nicene Fathers 1:454-455).
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down into her if He were to take nothing of
her? Still further, if He had taken nothing of
Mary, He would never have availed Himself of
those kinds of food which are derived from
the earth, by which that body which has been
taken from the earth is nourished; nor would
He have hungered, fasting those forty days,
like Moses and Elias, unless His body was
craving after its own proper nourishment;
nor, again, would John His disciple have said,
when writing of Him, “But Jesus, being
wearied with the journey, was sitting” (In.
4:6); nor would David have proclaimed of Him
beforehand, “They have added to the grief of
my wounds;” nor would He have wept over
Lazarus, nor have sweated great drops of
blood; nor have declared, “My soul is
exceeding sorrowful” (Matt. 26:38); nor, when
His side was pierced, would there have come

forth blood and water. For all these are
tokens of the flesh which had been derived
from the earth, which He had recapitulated in
Himself, bearing salvation to His own
handiwork.

Wherefore Luke points out that the
pedigree which traces the generation of our
Lord back to Adam contains seventy-two
generations, connecting the end with the
beginning, and implying that it is He who has
summed up in Himself all nations dispersed
from Adam downwards, and all languages
and generations of men, together with Adam
himself. Hence also was Adam himself
termed by Paul “the figure of Him that was to
come” (Rom. 5:14), because the Word, the
Maker of all things, had formed beforehand
for Himself the future dispensation of the
human race, connected with the Son of God;
God having predestined that the first man
should be of an animal nature, with this view,
that he might be saved by the spiritual One.
For inasmuch as He had a pre-existence as a
saving Being, it was necessary that what
might be saved should also be called into
existence, in order that the Being who saves
should not exist in vain.

In accordance with this design, Mary the
Virgin is found obedient, saying, “Behold the
handmaid of the Lord; be it unto me
according to your word” (Lk. 1:38). But Eve
was disobedient; for she did not obey when
as yet she was a virgin. And even as she,
having indeed a husband, Adam, but being
nevertheless as yet a virgin (for in Paradise
“they were both naked, and were not
ashamed” [Gen. 2:25] inasmuch as they,
having been created a short time previously,
had no understanding of the procreation of
children: for it was necessary that they should
first come to adult age, and then multiply
from that time onward), having become
disobedient, was made the cause of death,
both to herself and to the entire human race;
so also did Mary, having a man betrothed to
her, and being nevertheless a virgin, by
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yielding obedience, become the cause of
salvation, both to herself and the whole
human race. And on this account does the
law term a woman betrothed to a man, the
wife of himm who had betrothed her, although
she was as yet a virgin; thus indicating the
back-reference frorm Mary to Eve, because
what is joined together could not otherwise
be put asunder than by inversion of the
process by which these bonds of union had
arisen; so that the former ties be cancelled by
the latter, that the latter may set the former
again at liberty. And it has, in fact, happened
that the first compact looses from the second
tie, but that the second tie takes the position
of the first which has been cancelled. For this
reason did the Lord declare that the first
should in truth be last, and the last first (Matt.
19:30, 20:16). And the prophet, too, indicates

the same, saying, “instead of fathers, children
have been born unto you.” For the Lord,
having been born “the First-begotten of the
dead” (Rev. 1:5), and receiving into His bosom
the ancient fathers, has regenerated them
into the life of God, He having been made
Himself the beginning of those that live, as
Adam became the beginning of those who
die (1 Cor. 15:20-22). Wherefore also Luke,
commencing the genealogy with the Lord,
carried it back to Adam, indicating that it was
He who regenerated them into the Gospel of
life, and not they Him. And thus also it was
that the knot of Eve's disobedience was
loosed by the obedience of Mary. For what
the virgin Eve had bound fast through
unbelief, this did the virgin Mary set free
through faith.

Simeon the God-Receiver — A New Isaiah
in the Temple:

Luke 2:22-40 in the Menaion of the Feast

of the Presentation

Luke 2:22-40 is a New Testament passage
covering the episode in which Joseph and
Mary bring the newborn Jesus to the Temple
to accomplish the traditional ritual practice of
pidyon haben, the redemption of the first-
born son. According to the ancient customs
of Israel, the firstborn had to be offered to
God to commemorate the salvation of the
Jewish firstborn babies in Egyth On this
occasion, parents offered a sacrifice, a pair of
turtledoves or two young pigeons. The
narrative also mentions an old man, Simeon,
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inspired by the Holy Spirit, who comes to see
the infant and pronounces a few words
glorifying God. Christians celebrate this event
through the feast of the Presentation, or the
Meeting, of the Lord.

However, one may find a puzzling
interpretation of this episode in some of the
troparia and kontakia of the feast included in
the Menaion as well as in the vesperal
readings. The second reading is the famous
passage of the Isaianic corpus recounting the
prophet’s vision in the Temple of Jerusalem.2
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Isaiah contemplates the Lord of the Powers
sitting on the divine throne in the Temple,
surrounded by seraphim and His divine glory:

In the year King Uzziah died, | saw the
Lord sitting on a throne, high and lifted up.
The house was full of His glory (kabod [Hebl];
doxa [Gr]). 2 Around Him stood seraphim;
each one had six wings: with two he covered
his face, with two he covered his feet, and
with two he flew. 3 And one cried to another
and said, “Holy, holy, holy is the Lord of hosts
(YHWH Sabaoth); the whole earth is full of His
glory!” 4 The lintel was lifted up by the voice
of those who cried out, and the house was
filled with smoke. 5 So | said, “Woe is me,
because | am pierced to the heart, for being a
man and having unclean lips, | dwell in the
midst of a people with unclean lips; for | saw
the King, the Lord of hosts (YHWH Sabaoth),
with my eyes!”3

What is, therefore, the connection
between Luke 2 and Isaiah 6? The modern
reader may be confused and find this
association unreasonable. But a more careful
reading of the other hymns (troparia and
kontakia) associated with this Feast of the
Presentation will shed a new light while
discovering the theological vision encom-
passed in the ancient hymnography of the
Church. For instance, the hymn in tone 1 at
the Litya of the feast, by a certain Anatolios,
asserts that Simeon saw a great light:

Mine eyes have seen the mystery hidden
from the ages, made manifest in these latter
days, the Light that disperses the dark folly of
the Gentiles without faith and the Glory of the
newly-chosen Israel.4

This fact makes us take a new look at the
two texts of Luke 2 and Isaiah 6 and inspect
any possible connection, this time helped by
the insights of the Menaion’'s hymnography
and its interpretation of Luke 2. Indeed, the
ancient hymnographers saw Luke 2 as more
than a mere fulfilment of a ritual practice of
the Old Testament. In addition, they under-

stood the episode as a theophanic
experience, because on that occasion, Jesus
Christ actually manifested his divine glory to
a prophet, the Elder Simeon.

Who was this character? We are told that
an old man called Simeon, a just and devout
man waiting for Israel’'s consolation, makes a
memorable speech. According to an ancient
tradition, Simeon was one of the seventy
scholars appointed to translate the Hebrew
Bible into Greek. He was translating no other
than Isaiah and came upon the
words, “Behold, the virgin (parthenos) shall
conceive and bear a Son.>" (Isaiah 7:14). As he
found it hard to believe that a virgin could
conceive, an angel appeared informing him
that the word parthenos was correct and that
he would live to see that thing accomplished.

The evangelist probably knew the
tradition because he also stated that Simeon
had had some previous visitations of the Holy
Spirit: “it had been revealed to him by the
Holy Spirit that he would not see death
before he had seen the Lord's Christ (ton
Hriston Kyriou).”6 In other words, he will not
die until he sees the Messiah. The expression
Hriston Kyriou [Gr.] or YHWH Messiah [Heb.],
therefore “the Lord's Christ,” or “the Lord'’s
Messiah,” which means “the Anointed of the
Lord,” occurs several times in the Old
Testament, where the term refers to the
kings Saul and David as “the anointed of
God.”” For that reason, the Messiah was
understood in ancient Israel as a political
leader, a descendant of David. However,
other documents speak of a Messiah coming
towards the end of times;8 some even depict
him coming in a glorious Iight.9 Because of
the ambiguous or multivalent senses, the
meaning was unclear for the people of Israel
in those times. In this context, the old Simeon
receives God's promise that he will see the
Messiah in his lifetime.

But how is it possible to know Messiah
among all the people of the world? Is there a



specific sign? We see that in the majority of
instances in the Old Testament, the Spirit of
God is also a constant presence at the
anointing of his elected ones. It is a similar
case now. The Holy Spirit guides Simeon to
the Temple and directs him to live there as he
also guides John from his parents’ house to
the Jordan desert. John the Baptist was also
taught how he would see Messiah in the
luminous glory of the Spirit descending on
him. Likewise, we will see that Simeon
confesses a similar thing in his hymn.
Consequently, like John the Bapitist, the Elder
Simeon was a person whom God allowed to
see the things of His spiritual kingdom.

Regarding the event of the Presentation,
the Gospel informs us that the same Spirit
overshadows the old man when the Virgin
brings her newborn child to the Temple.
Under the inspiration of the Holy Spirit, the
Elder Simeon blesses God and recites/intones
the well-known prophetic hymn called Nunc
dimittis:

Lord, now You are letting Your servant
depart in peace, / According to Your word; /
For my eyes have seen Your salvation / Which
You have prepared before the face of all
peoples, / A light (phés) to bring revelation to
the Gentiles, And the glory (doxa) of Your
people Israel.10

From the words of the hymn, we realize
that somewhere in the past, God had
promised Simeon that he would not depart
this world until he saw his Salvation. At this
moment, Simeon clearly states, “My eyes
have seen your salvation.” | would point out
that the word “salvation”, which Simeon used
in Hebrew or Aramaic (yéshuw’ah, yesha’) is
very close to Yeshua, which means “Jesus” in
Hebrew or Aramaic. However, the following
verses disclose much about the nature of this
vision. This salvation or savior is one which
God prepared before for all the nations,
therefore not only for the people of Israel. The
text asserts very clearly that Christians had a
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consciousness of the universality of the
Gospel message, as Saint Paul proclaimed
that in Christ, there is no Greek or Jew but a
new human being, a new creation according
to Jesus' icon.! Saint Paul, therefore, was not
the inventor of the Gospel's universalism,
because it was already present in the vision of
many early Christian communities of the first
century. It likely started with Christ, who
received the Samaritan and Canaanite
women, and the Samaritan leper.

Coming back to the nature of Simeon'’s
vision, we may see that he describes it as a
light intended to be revealed to the Gentiles
and, therefore, to the nations different from
Israel. Finally, he asserts that this light is the
glory of Israel. The usual interpretation is to



glorify, in the sense of praising, “your people
Israel” for this accomplishment. In a Christian
setting, the typical interpretation is that the
Israel of Nunc dimittis actually refers to the
“new lIsrael,” the Christian people or the
ecclesia, the Church. Not very differently,
other Christians prefer to give up the word
Israel and understand that the glory should
be ascribed to God's people and, therefore, to
the Church.

However, the word “glory” (kabod in
Hebrew and doxa in Greek) in the prophetic
writings and the Old Testament and in many
passages of the New Testament denotes the
divine light which surrounds God and the
light of heaven. The expression “the glory of
Israel” also refers to this divine and saving
light. Some scholars have already pointed out
that the expression denotes Christ.2 In our
context, this interpretation makes more
sense than the previous one. Simeon has
seen in the Infant the light which God had
prepared to reveal in a salvific act to all
nations. Therefore, this is the saving glory of
Israel, the divine and pre-eternal light which
Isaiah and other prophets contemplated.

Remarkably, one of the hymns of the
aposticha in tone eight, composed by St.
Andrew of Crete, identifies the Biblical figure
of the One enthroned on the Cherubim and
praised by the Seraphim in the heavens with
the new-born Jesus, while Simeon’s old arms
become His new throne. The text clearly
asserts that Simeon not only had the
inspiration to come to the Temple but also
contemplated the “pre-eternal light” and
therefore the divine glory in the infant Jesus.
Consequently, like Isaiah, Simeon enters the
same Temple, contemplates the same divine
light and the same divine character, and
becomes a new prophet:

He who is borne on high by the cherubim
and praised in hymns by the seraphim is
brought today according to the Law into the
holy temple and rests in the arms of the Elder

as on a throne. .. “Now let me depart, O
Master, as Thou hast before promised to me:
for | have seen Thee the pre-eternal Light."B

To be theologically more precise, as in the
case of the apostles Peter, James and John
on the Mount of the Transfiguration, it was
not Jesus who was transformed, but the
presence of the Spirit opened the eyes of the
disciples in order to perceive the spiritual
world and the light which surrounded Jesus
from his birth.

Thus, the Old Testament readings of the
Vespers of the Presentation, as well as the
troparia and kontakia of the feast, support
the interpretation that Simeon had a
prophetic vision. Typically, the vesperal
readings clarify some aspects of the feast's
Gospel and meaning, for example, the Jewish
custom to make a sacrifice for the firstborn or
the fact that Jesus comes to this world as
Isaiah prophesized that the Lord of Hosts will
come to the land of Egypt. However, the
most surprising is the second reading of the
Vespers, which is precisely the vision of Isaiah,
who saw God in the Temple, surrounded by
divine glory and sitting on the six-winged
seraphim. What would be the connection
with the Gospel? None, if we interpret
Simeon’s hymn Nunc dimittis metaphorically
or symbolically. But if we understand the
word “glory” as referring to the divine and
heavenly light, we realize that, according to
the Byzantine hymnographers and the
fathers who inserted the vesperal reading of
Isaiah’s vision, it had much in common with
the event of the Presentation, in the sense
that Simeon had a similar vision of the divine
glory.

In light of this interpretation, one may
also draw a few conclusions regarding the
translation and the liturgical use of the Nunc
dimittis hymn. We should not give up the
word Israel, because the text does not praise
the ancient Jewish people. Likewise, the text
does not praise us, the Christians, but, asin St.



Andrew’s hymn, it asserts that Simeon
contemplated in the Infant the divine light,
the glory of Israel, and this divine glory is the
salvation of all: “which You have prepared
before the face of all peoples.” Further, the
hymn specifies this as “the light to be
revealed to the nations.” Here, we should
probably use the definite article because it is
the specified light of the Infant. The same
light is further described as the “glory of your
people Israel,” and should require the definite
article likewise.

In conclusion, the Presentation in the
Temple was not only a particular moment in
Jesus’ life, such as the episode of His
circumcision. It is something more, a
theophanic event that should be associated
with other instances of divine manifestation
in the New Testament: Jesus’ Theophany at
the Jordan and His Transfiguration before the
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26:23; 2Sam 114; 1:116; 19:21.

8 Dan 9:24-27.

9 Tg. Neof. 12:42.

10 1k 229-32.

M2 cor517.

12 See Andrés Garcia Serrano, The Presentation
in the Temple: The Narrative Functions of Lk 2:22-39
in Luke-Acts (Rome: Gregorian and Biblical Press,
2012), 80. See also John J. Kilgallen, “Jesus, Savior,
the Glory of Your People Israel,” Biblica 75 (1994):
305-28.

13 Festal Menaion, 416.
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Romanian Orthodox Church Holy

Synod meets for first time this year:
main decisions

The Holy Synod of the Romanian Orthodox
Church met for a working session at Patriarch
Teoctist Aula of the Patriarchal Palace on
Thursday, February 29, 2024. The meeting was
chaired by His Beatitude Patriarch Daniel.

The Holy Synod resolved the following:

@ To declare 2025 as a Solemn Year of the
Centennial of the Romanian Patriarchate and
a Commemorative Year of the Romanian
Orthodox spiritual fathers and confessors of
the 20th century.

& To establish the Romanian Orthodox
Diocese of Great Britain, based in London, to
serve the over 1 million Romanian Orthodox
believers in this part of Western Europe.

€ To establish the Romanian Orthodox
Diocese of Ireland and Iceland, based in
Dublin.

@ To recall the position of the Romanian
Orthodox Church towards political life and
electoral campaigns in the context of the 2024
election year, in the sense of the non-
involvement of the Church in party politics,
because, according to Article 7 paragraph 1 of
Law no. 489/2006 on religious freedom and
the general regime of religious denominations,
the recognised religious denominations are

CHANCELERY OF THE HOLY SYNOD

factors of social peace and any attitude of
public hostility in society, of political
partisanship, of attacking the person or
straining relations with the public authorities
are contrary to the spiritual mission of the
Church in society.

@ To approve the volumes for December
and January of the Synodal Synaxarion of the
Romanian Orthodox Church.

& To approve the Akathist to the Holy
Unmercenaries Cosmas and Damian of Asia
Minor (November 1).

& To approve the Akathist to Saint
Gerasimos of Kefalonia (October 20).

& To approve the Akathist to the Holy
Unmercenaries Cyrus and John (January 31,
June 28).

& Organise a fundraising campaign
between March 1and March 1, 2024, to assist in
the construction of housing for Nagorno-
Karabagh-region Armenian refugees in
Armenia.

# Recall that through the Financial Control
and Audit Body of dioceses, metropolises, and
the Romanian Patriarchate, the church
authority verifies the financial and patrimonial
statements of parishes, dioceses and
metropolises. If deficiencies are found, it
adopts measures to remedy them, for whose
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correct application the Metropolitan Synod
and the Permanent Synod are responsible; the
respective Finan-cial Control and Audit Bodies
must be staffed with experienced specialists
(economists and financial auditors) who are
characterised by fairness, professionalism and
fidelity to the Church.

& To bless, encourage and support the
initiatives of Romanian Orthodox communi-
ties in Ukraine to re-establish communion with
the Mother Church - the Romanian
Patriarchate - through their legal organisa-
tion in a religious structure called the
Romanian Orthodox Church in Ukraine.

@ To reaffirm that all Romanian Orthodox
clerics and their flocks from the Republic of

Moldova who return to the Metropolis of
Bessarabia are canonical clerics and blessed
believers, and any disciplinary sanction
directed against them on the grounds of their
membership of the Romanian Orthodox
Church is considered null and void, according
to synod decision no—8090 of December 19,
1992.

& To express appreciation for the rich
social-philanthropic activity of the Romanian
Orthodox Church during the year 2023, which
produced visible positive effects in Romanian
society.

A Weekend of Spiritual Renewal:

St. John Cassian Feast Day
Celebrations at San Antonio

In the heart of San Antonio, Texas, the St.
John Cassian Romanian Orthodox Church
became a beacon of faith and fellowship on
March 2nd and 3rd, 2024, as it celebrated its
patron saint, St. John Cassian. This year's feast
was especially memorable, with the church
welcoming two esteemed scholars from
Romania: Fr. Professor Dr. Vasile Mihoc of the
Andrei Saguna Faculty of Theology, Sibiu, and
Fr. Professor Dr. Viorel Sava of the Dumitru
Staniloae Faculty of Theology in lasi.

The weekend's celebrations commmenced

FR. VALENTIN ILIES

on the evening of March 2nd with the
Vespers service, setting a tone of reverence
and anticipation. It was followed by a
thought-provoking conference led by Fr.
Mihoc, who delved into the theme of "Christ -
The Doctor and Healing Through Faith in
Him." Drawing from the Gospel and
teachings of the Church Fathers, Fr. Mihoc
illuminated the dual nature of Christian
salvation, emphasizing that it offers healing
not just for the soul but for the body as well, a
holistic approach to wellness commanded by
the Lord Himself.



The festivities continued into the next day,
March 3rd, starting with Orthros and the
Divine Liturgy. The services were jointly
celebrated by Fr. Valentin llies, alongside the
visiting Fr. Mihoc and Fr. Sava, and Fr. Gabriel
llies from Saint Mary Romanian Orthodox
Church in Austin. The Liturgy, a pinnacle of
Orthodox worship, was a profound experience
of communal prayer and devotion.

Following the Divine Liturgy, Fr. Sava
addressed the congregation with a talk on
"Triodion, Time of Healing Through
Repentance." This period leading up to Great
Lent is seen as a time for personal and
communal reflection, a preparation for the
spiritual journey of Lent. Fr. Sava, quoting the
revered Fr. Cleopa, stressed the importance
and power of prayer, especially highlighting
the silent, heartfelt prayer that transcends
words and resides in the depth of one's heart.

The weekend was not only a celebration
of St. John Cassian but also a profound
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communal experience of spiritual renewal
and education. Participants were reminded
of the importance of both physical and
spiritual healing, the power of repentance,
and the depth of silent prayer. It was a time of
preparation not just for the upcoming Creat
Lent but for a lifelong pilgrimage towards
holiness.

As the festivities concluded with a shared
lunch, the sense of community and shared
faith was palpable. The visit by Fr. Mihoc and
Fr. Sava served as a bridge, connecting the
local parishioners with the rich theological
heritage of Romania, fostering a deeper
understanding of their faith and traditions.
The St. John Cassian feast day celebrations
thus stood as a testament to the enduring
spirit of Orthodox Christianity, its teachings,
and its capacity to unite believers across
continents in prayer, reflection, and joy.
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Father Athanasie Ulea's

missionary visit to Texas

FR. GABRIEL ILIES

St. John Cassian Mission - San Antonio, TX,
and Nativity of the Mother of God Mission -
Austin, TX, were very happy to receive the visit
of Fr. Athanasie Ulea from January 26th to
February 4th, 2024. Given his medical training
as a psychiatrist and psycho-therapist, Father
Athanasie presented and discussed two
important current topics: addiction and
depression.

Our passions (addictions) come in many
forms, and they often bring depression into
our lives. Therefore, to cure them, we need to
know and understand where they start, how
they manifest, and how they are treated so
that we can begin to cure them.

In San Antonio, on Saturday, January 27th,
after Vespers, Father Valentin Ilies began with
a short introduction about Father Athanasie
and welcomed him to American soil. The
conference on addictions succeeded in
opening everyone's eyes to understand them
better and thus combat them. The next day
after Divine Liturgy, the conference on
depression followed, which drew much
interest from those present, given the fact
that almost one in three people on the
American continent suffer from depression at
some point in their lives.

On Tuesday, January 30, the Feast of the
Three Hierarchs, we prayed together at the



Greek Monastery of the Holy Archangels in
Kendalia, TX, the foundation of Father
Ephrem the Philotheite. On Thursday,
February 1st, we visited another of Father
Efrem's foundations, the "Saint Paraskevi"
Monastery of Nuns in Washington, TX, where
we participated in the Service of Prayer for the
Feast of the Meeting of the Lord.

In Austin on Saturday, February 3th, after
welcoming remarks by Fr. Gabriel lies, Fr.
Athanasie began a five-hour workshop on
addictions. Some of the main ideas were the
following: in addition to genetic or
environmental factors, addictions can stem
from problematic social relationships,
loneliness, because of illness or as an attempt
to deal with depression, loss, grief, etc.
Psychologically, an inner tension caused by a
soul void, conflicts or disappointments can
lead to the use of addictive substances or
behaviors through narcissistic withdrawal
into a freely controlled and omnipotent
fantasy world. This produces relaxation and
euphoria, but leads to cerebral and social
disturbances, which in turn lead to a return of
the initial exacerbated tension that further
sustains the vicious cycle of addiction. That is
why correcting social relationships is a key to
curing addiction. Of particular importance in
this regard is the relationship with the
confessor, through which we rethink our
relationships to relate in the right love for self
and neighbor. Other indispensable elements
in healing are prayer and other ascetic
methods in the church such as metanias and
fasting, as well as replacing unhealthy habits
with other elements such as sports, working
with one's hands, hobbies, etc. The hardest
part, however, is the awareness that we are
gripped by a certain addiction, and the
willingness and flexibility in thinking to
accept to cure it. The day ended in prayer,
with a great Vespers and other constructive
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discussions.

The day after the Divine Liturgy, the
conference on depression took place. As one
of the most prevalent illnesses today,
depression needs our attention. As with
addictions, in addition to genetic or
physiological factors, depression can be
triggered by problematic relationships,
loneliness, various illnesses or medications,
old age, significant losses in life, etc.
Psychologically, deprivation in early child-
hood causes an oral deficit, when the child
lacks basic things, or a narcissistic deficit,
when the child is not valued as much. This is
how 'existential underachievement' devel-
ops, when the person feels that he has too
little attention, too little value, becomes a
nobody or has the impression that he can do
nothing. This leads either to increased
emotional needs, with the adult becoming an
"emotional beggar", with an increased need
for attention, closeness, understand-ing, or to
the development of a problematic self-
esteem, when the adult expresses an
increased self-esteem on the outside, directly
proportional, however, to his inner smallness,
a self-esteem compensated by seeking
recognition through performance,
exaggerated ethical and moral standards or
self-sacrifice. Such mechanisms ultimately
lead to burnout and depression. This can
manifest itself very differently, ranging from
typical cases of sadness with mental and
motor withdrawal and sluggishness, to states
of dissatisfaction, restlessness, agitation.

After these intense days, we all realized
how significant it is to prevent depression and
replace addictions with good relation-ships
with the people in our lives. We give glory to
God for the memorable experiences and
hope that Father Athanasie will return to our
midst to help us in our spiritual ascent.
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Father Daniel Ene's Pastoral Visit to

Southern Chile

IULIANA GHEORGHE

From March 1st-5th, 2024, Fr. Daniel Ene
visited us as a delegate of the Romanian
Orthodox Metropolia of the Americas, with the
blessing of His Eminence Metropolitan
Nicolae and with the consent of His Eminence
Bishop John, Bishop of Caracas and South
America of the Russian Church Outside Russia
(ROCOR). During his visit, Rev. Fr. Daniel Ene
celebrated Sunday Liturgy in the Orthodox
Church of St. Silouan the Athonite in
Concepcidn together with the parish priest of
this church, Rev. Fr. Dean Alex Aedo Vilugron.

On Saturday, we also celebrated the
baptism of little Parascheva, granddaughter
of the Romanian emigrant Don Juan Esteban
Ciorba, who emigrated to Chile in the middle
of the last century and who baptized his first

granddaughter in the presence of a Romanian
priest and served in a bilingual service. He
concluded his migration process by reuniting
with the culture, the people, the Church and
the soul of his ancestors.

Father Daniel also met with youth,
catechumens, and newly baptized people
who have embraced Orthodoxy. He also met
with the Parish Council, and the community
was very pleased with his teaching and
fatherly love. The Romanian community
appreciated Father Ene's special efforts to
travel such a long distance to bring
Romanians the joy and blessing of their native
language, combined with Romanian
spirituality and culture. We thank Mrs. Simona
Teius, a Romanian who has been living in Chile



for more than 30 years, for her collaboration
and for welcoming and hosting Father Daniel
Ene.

The Orthodox Church of St. Silouan the
Athonite is an Orthodox community under
the ecclesiastical protection of the Russian
Orthodox Church outside Russia, which was
built on land donated by the Palestinian Arab
community, and its construction was carried
out with the help of the Presidency of the
Republic of Chile as a special contribution in
the year of the great earthquake in
Concepciodn, starting its work in 2010. This
work was completed with contributions from
benefactors and the work of the entire local
community. Today, this Church is going
through a process of search, prayer, and
reflection in search of a greater Orthodox
identity, within the reach of our people and a
better projection in missionary development.
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Father Daniel's missionary journey ended
with a visit to the city of Valdivia, somme 600
kilometers south of the city of Concepcién,
where there is an Orthodox commmunity under
the protection of St. Nectarios, but which does
not yet have a physical building and services
are held in outbuildings provided by other
churches or in the homes of the faithful. There
he was welcomed by a Romanian
collaborator, Mrs. luliana Gheorghe, in whose
house a blessing service was held for pupils
and teachers for the beginning of the school
year in this country.

Finally, we are grateful for this opportu-
nity to welcome Father Daniel in our midst, it
was a blessing from God for our Orthodox
community, and we ask God to continue to
bless him in his life and in the service of the
Orthodox mission in South America.

Parintele Costica Demetriu Popa

(1925-2024) — primul preot ortodox
roman misionar in America Latina

Am aflat cu intristare despre trecerea din
aceasta viatd, la varsta de aproape 99 de ani, a
venerabilului Parinte Costica Demetriu Popa,
preot imbisericit la biserica Sfantul Spiridon -
Vechi, Protoieria Sector IV Capitalg, fost pastor
timp de mai mult de patru decenii al
romanilor ortodocsi din Venezuela.

Parintele Costica Popa s-a nascut la data
de 25 martie 1925, in localitatea Beceni, din
judetul Buzau, intr-o familie de oameni
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gospodari, tatal sau fiind primar al acestei
comune. Dupa absolvirea Seminarului
Teologic Ortodox din Buzau si a Facultatii de
Teologie Ortodoxa din Bucuresti, in ziua de 2
noiembrie 1946, vrednicul de pomenire ierarh
Antim Angelescu, episcopul Buzaului, I-a
hirotonit preot pe seama parohiei Gura
Dimienii, in Episcopia Buzaului, unde a slujit
timp de sapte ani, dupa care, fortat de
regimul ateu, fiind etichetat, din cauza
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originii ,nesanatoase”, ca fiu de chiabur, a fost
nevoit sa-si paraseasca locurile natale.

A fost primit in Mitropolia Olteniei in anul
1953, fiind numit preot slujitor la Catedrala
Mitropolitana din Craiova de catre
Tnaltpreasﬂntitul Parinte Firmilian Marin,
Mitropolitul Olteniei, si angajat in adminis-
tratia eparhiala.

In anii care au urmat decretului de
amnistie generala din anul 1964, vrednicul de

pomenire Patriarh Justinian Marina a
incercat sa intareasca diaspora, purtand de
grija credinciosilor romani ortodocsi risipiti pe
toate continentele lumii. Astfel a Tngaduit
unor personalitati ale Ortodoxiei romanesti,
precum Roman Braga, Felix Dubneac si
Bartolomeu Anania, sa facd misiune in
diaspora, fara sa mai fie stingheriti n
misiunea lor de supravegherea Securitatii.
Din valul acesta de misionari a facut parte
si parintele Costica Demetriu Popa, care a
fost trimis Tn Venezuela, In anul 1968, sa i
pastoreasca pe romanii de acolo, fiind astfel
primul preot ortodox roman misionar in
America Latina. Acolo a slujit timp de mai
bine de patru decenii, reusind sa infiinteze, in

Caracas, capitala Venezuelei, o parohie cu
hramul Sfintii Imparati Constantin si Elena si
sa ridice o biserica de lemn in stil maramu-
resean, sfintita Tn anul 1999.

Dupa 31 de ani de misiune jertfelnica in
America Latina, Parintele Costica Demetriu
Popa, cu ajutorul neconditionat al tuturor
romanilor din Venezuela, isi vedea implinit un
ideal al sau, simbol al unitatii romanilor din
aceste meleaguri indepartate: sfintirea
bisericii parohiale cu hramul Sfintii Tmparati
Constantin si Elena de catre intaistatatorul
Bisericii Ortodoxe Romane de atunci,
Parintele Patriarh Teoctist Arapasu. Acesta
marturisea in cadrul acestui eveniment:
»Sunt coplesit de frumusetea acestui sfant
lacas, care va dainui peste veacuri, tot asa
cum au dainuit si infruntat veacurile bisericile
noastre maramuresene”, sublini-ind faptul ca
»=acolo unde Dumnezeu isi indreapta privirea,
infloresc virtutea si sfintenia”.

Parintele Costica Popa a slujit ocazional si
in Argentina, Brazilia, Colombia si in Panama,
fiind un adevarat misionar al Ortodoxiei In
America de Sud si un model autentic al
preotului din diaspora care si-a dedicat
intreaga viata slujirii Bisericii si aproapelui.
Pentru jertfelnicia sa, a fost rasplatit de doua
ori cu cea mai Tnalta distinctie a Bisericii
Ortodoxe Romane, Crucea Patriarhalg,
conferita de patriarhii Justinian Marina si
Teoctist Arapasu.

Eminenta Sa José Ali Lebrun Moratinos,
Arhiepiscop de Caracas, i-a acordat titlul
onorific de Monsenior. A fost membru al
Consiliului Bisericilor Istorice, din partea
Bisericii Ortodoxe Romane. Pentru slujirea sa,
a primit titlul de membru de onoare al
Fundatiei ,Stefan cel Mare” din Chicago,
oferit de Tnaltpreasfintitul Parinte Arhiepis-
cop Nicolae, iar in ziua de 10 aprilie 2003 a
primit Ordinul national ,Serviciul Credin-cios”
in grad de Cavaler din partea Presedin-tiei
Romaniei.

In aceste momente intristate, adresdm
familiei Parintelui Costica Demetriu Popa si



tuturor celor care l-au cunoscut si pretuit un
gand parintesc de mangaiere, amintind de
cuvintele Mantuitorului lisus Hristos: ,Bine,
sluga buna si credincioasa, peste putine ai
fost credincioasa, peste multe te voi pune,
intra intru bucuria Domnului tau” (Matei 25,
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21). Ne rugam Preamilostivului Dumnezeu sa
daruiasca odihna vesnica sufletului sau si sa il
aseze in randul slujitorilor din Ceruri, in
lumina, pacea si iubirea Preasfintei Treimi.

Vesnica lui pomenire din neam in neam!

Cu parintesti condoleante si binecuvantari pentru cei indoliati,
1 Daniel
Patriarhul Bisericii Ortodoxe Romane

Dorinne-Icky Suba

6 mai 1938 — 30 ianuarie 2024

In amurgul praznicului Sf. Trei lerarhi,
Vasile, Grigorie si loan, deci in seara zilei de 30
januarie 2024, a plecat la Domnul sufletul
Doamnei Dorinne Suba, ndscutd Vintan,
ultimul devotat membru care a parcurs pana
la ultima suflare aproape intreaga istorie a
Parohiei si a Catedralei Buna Vestire din
metropola Cleveland a Statului Ohio,
ajungand la venerabila varsta de 85 de ani.
Precizam ca ea a fost cunoscuta de comuni-
tatea noastra, si de multi din afara, sub
numele de doamna Icky.

PR. ION GHERMAN

Deci asa a hotarat Dumnezeu ca in o zi de
Praznic crestin sa dezlege sufletul nobil al
doamnei Icky de trupul ravasit de boala si de
suferinta, mai ales in ultima parte a vietii. Tot
in o zi de mare praznic, cel al IntAmpinarii
Domnului, au inceput ceremoniile indatina-te
ale inmormantarii ca sa fie pus trupul ei in
sanul pamantului in 3 februarie, tocmai in ziua
pomenirii Dreptului Simeon si a Prooro-citei
Ana. Nu-i de mirare ca s-a intamplat asa caci
in miezul acestui praznic gura venerabi-lului
batran, impovarat de ani si de oboseald, a
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rostit o rugaciune binecunoscuta pana astazi:
"Acum slobozeste pe robul Tdu Stdpdne
dupd cuvantul tdu in pace cd vdzurd ochii
mei mantuirea Ta...". Nu-i de mirare savarsirea
ei din viata in zile de praznic, mai degraba ar
trebui sa fie o luare aminte, pentru ca
Dumnezeu Milostivul are randuielile Lui,
pentru fiecare credincios in parte despre
timpul si vremea cand sa-I mute in viata
vesnica. Un raspuns la aceasta lucrare tainica
a Domnului ar putea fi faptul ca viata
doamnei Dorinne-lcky a fost legata de
biserica noastra de la nastere pana la moarte.
Motivez aceasta afirmatie prin datele din
biografia ei.

Dorinne -Icky s-a nascut in 6 mai 1938 ca
dar al Domnului celor doi parinti Gheorghe si
Eleonora Vintan. Curand dupa nastere, pe 31
julie 1938, a fost botezata in biserica proaspat
fondata (1 septembrie 1936), Buna Vestire.
lata, asadar, nascuta biologic in Cleveland, si
tot aci, duhovniceste, in bise-rica din acest
oras cam printre primii copii botezati in
aceasta noua parohie. Din surse familiare am
aflat ca mica, doar de cativa anisori, s-a intors
in Romania unde a trait o bucata de vreme

IN LOVING MEMORY

Dorinne

€€ I Cky”
Suba

May 6, 1938 -
January 30, 2024

pe meleagurile hunedo-rene, ca apoi
fmpreuna cu mama sa revinad in SUA unde a
trait, a mers la scoald, si a lucrat pana la
sfartitul vietii. I-a lipsit mult tatal Gheorghe
carearamasin Targ, fiind inchis sub dictatura
comunista, si cu care s-a reintalnit la sfarsitul
anilor '60. Tn anul 1971 ii cere méana si se
casatoreste cu proaspatul venit in America
tanarul inginer Alexandru Suba, primind
taina Cununiei tot in biserica Bunavestire.
Amintim ca acum trei ani, in biserica noastr3a,
Sandu si Icky au celebrat nunta de aur, 50 de
ani de casnicie, rugaciunea de multumire si
binecuvantarea fiind oferite de chiar
chiriarhul nostru Inalt-preasfintitul Mitropolit
Nicolae. Impreuna, Sandu si Icky, s-au angajat
in viata bisericii noastre slujind-o in variate
domenii: administrativ-financiare, caritabile,
spirituale. Mana in mana, ei au slujit si
asociatiile laice romanesti: Carpatina, Uniunea
si Liga, cluburi etnice. Prin caracterul ei
prietenos Icky a fost parte si din "Clubul
fostelor colege de scoald”, cu care se intalnea
cu regularitate, iar acest club, cu mana de
membre care au mai ramas in viata, s-a
intalnit pentru ultima oara acestia venind la



capataiul lui Icky din zilele de priveghere.

Nascutd, crescuta si deplin integrata in
comunitatea romaneasca ortodoxa, si total
atasata bisericii, Dorinne-lcky Suba nu a
putut decat sa creasca in un mod de viata
plin de demnitate si cinste. Ce particularitati
de caracter si demnitate se poate spune ca a
caracterizat-o pe Icky Suba?

Faptul de a fi o femeie bung, asa cum am
stiut-o, fara indoiala ca se datoreaza cresterii si
trairii ei in Biserica. Doamna Icky Suba nu a
fost o fanatica in ale credintei dar si-a format o
conduita crestind si morala din invataturile si
sfaturile evanghelice pe care le-a cules din
biserica. S-a spovedit si s-a cuminecat cu
regularitate, lucrari care au ajutat-o sa treaca
cu bine peste multele probleme si necazuri cu
care numai ea a stiut cate au fost. Eu, personal,
pe femeia aceasta n-am vazut-o suparata pe
cineva, nu am auzit-o batjoco-rind sau
ponegrind pe cineva. Intotdeauna ma
intdmpina cu zambet si cu buna dispozitie.
Aveai o pace in anturajul ei!

Una din virtutile morale cu care noi
romanii obisnuim sa ne laudam este
"ospitalitatea”, care s-ar traduce, sa ai usa
deschisa la toata lumea. Icky a fost si ramane
un exemplu! Rand pe rand in casa ei si-au
aflat gazduire, cel putin pentru un timp, multi
emigranti din Tara noastra. Eu insumi, cel ce
semnez acest articol, m-am odihnit in casa lor
ovreme.

O alta calitate a fost devotamentul fata de
parohia in care s-a nascut duhovniceste sj s-a
format ca o crestina binecunoscuta. A slujit
Parohia ca membra a Reuniunii Doamnelor,
secretara financiara al acestui Comitet foarte
multi ani, si presedinta vreme de 7 ani sub
pastoratia subsemnatului. Ea a preluat modul
de lucru al inaintaselor din Comitetul AROLA,
l-a continuat dar l-a si imbunatatit. A
reprezentat parohia in diferite asociatii
ortodoxe la nivel local si la nivel eparhial, A fost
cea care a initiat si sustinut actiuni de
binefacere si activitati voluntare pentru
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finatarea parohiei, a propus si s-au oferit
ajutoare nevoiasilor. Daca Reuniunea
Doamnelor are un palmares asa de bogat
este si meritul si contributia doamnei Icky.

Este insa bine stiuta ultima parte a vietii ei
care a fost una de durere si adanca suferinta.
Putem da marturie si unii dintre noi care am
vizitat-o dar cea mai buna marturie o poate
da Sandu, sotul ei, care a fost langa ea zi si
noapte. Demn de scos in evidenta, cred eu,
este devotamentul fata de un angajament ce
posibil sa si-I fi facut, reciproc, ca sa poarte de
grija unul de altul pana la moarte. Altfel nu ne
putem inchipui "incapatanarea” lui Sandu de
a o ingriji acasa, cum a putut, si a nu se folosi
de alte locuri de ingrijire atat de la-ndemana
aici In America. Asa a inchis ochii sub privirea
inlacrimata a Iui Sandu! Si de acees,
sunandu-l pe Sandu, in seara trecerii ei la
Domnul, cu gandul sa merg la el pentru a nu
fi singur, cu glas jalnic a "strigat” la mine: "nu
sunt singur, sunt cu sufletul lui Icky”.

Marturisind toate acestea despre vredni-
cia doamnei Dorinne-lcky Suba, nu ne-a
surprins deloc faptul de a vedea atatea flori
daruite si atata lume care a venit sa-i dea
ultima sarutare si sa-si ia ramasul bun "pana
la Judecata de pe urma si obsteasca inviere”.

Slujba Tnmormantarii a fost oficiatd de
parintii Petru Neaga-paroh si lon Gherman.
Inhumarea a avut loc in Cimitirul "Chestnut
Grove Cemetery”, aproape de casa lor, din
Olmsted Falls.

Mesajul de mangaiere care ni l-ar lasa
adormita in Domnul nouad, nu ar fi altul mai
potrivit decat cel din psalmul 114: "Intoarce-
te, suflete al meu, la odihna ta, cd Domnul ti-
a facut bine..Binepldcutd voi fi eu inaintea
Domnului in padmantul celor vili.”.
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TEODOR — DOREL STROIE

26 august 1958 — 16 martie 2024

PR.ION GHERMAN

cald, inteligent, generos si credincios” cum |-
a caracterizat o publicatie din Romania care a
anuntat decesul lui. S-a stins din viata asa
cum se consuma o lumanare din practica
noastra de cult, lumanarea care, de fapt, a ars
la capataiul sau prin purtarea de grija a sotiei
sale Sorina si a familiei dragi. Lumanarea! Da
lumanarea care arde si consuma materialul,
dar in acelasi timp raspandeste lumina si
caldura.

A ldsat in urma un gol mare, intdi in casa
si familia lui, dar nu mai putin i va simti lipsa
biserica noastra Bunavestire si intreaga
comunitate crestina din jurul ei. De fapt
pentru trecerea lui la Domnul a suspinat o
larga comunitate de romani din America si
din Tara Mama, mai cu seama Tara Fagara-

A plecat dintre pamanteni, spre a se  suylui, tinutul sdu natal. Am bigat de seam3 si
salaslui sufletul sau in vesnicia lui Dumnezeu,  cati oameni din lumea americana au regre-

vrednicul de pomenire Teodor- Dorel Stroie. tat imboln&virea si decesul lui, cameni pe
S-a despartit de cei dragi ai lui in sambata  care i-a impresionat personalitatea si com-
Sfintilor Cuviosi din 16 martie 2024. "Un om portamentul lui moral si, peste acestea, ta-
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lentul lui artistic de sculptor.

Se potriveste aici strigatul regelui David
ramas in paginile Scripturii Vechiului Testa-
ment din 2 Regi 3:38 "Oare nu stiti cd un om
mare a cazut astazi in Israel”.

Cum s-ar putea privi viata lui Dorel pentru
a scoate In evidenta cat mai bine darurile cu
care Dumnezeu l-a inzestrat? Cel mai bun
lucru ar fi sa ne apropiem de viata lui prin
prisma profundei credinte ortodoxe care a
stapanit intreaga sa viata.

Credinta ortodoxa, prin care s-a mantuit
Dorel, a primit-o prin taina Botezului in
biserica din satul natal, Beclean, de langa
Fagaras, unde s-a nascut pe 26 august 1958
ca dar al lui Dumnezeu parintilor sai Teodor si
Aurica, al doilea dar dupa sora lui mai mare
Mioara. Crescut in tinutul din apropierea
manastirii Brancoveanu Sambadta de Sus,
Dorel a avut marele privilegiu sa se formeze
crestineste sub grija pastorald alor doi mari
duhovnici ardeleni, Arsenie Boca si Teofil
Paraianu. L-a intalnit si s-a folosit de sfaturile
parintelui Arsenie, dar cel mai mult I-a
calauzit duhovniceste parintele Teofil.
Parintele Teofil afirma in una din expunerile
sale ca el pe cineisi apropie si este vrednic de
prietenia sa pe acela il are in inima toata
viata: "Cel ce intrd in inima mea acolo
rdmane, nu mai iese.” Acesta a fost si cazul
lui Dorel si stau marturie numeroase scrisori
de la parintele Teofil pe care le-a pastrat in
casa sa de-a lungul anilor.

Viata religioasa, Dorel si-a cladit-o nu doar
ascultdnd indrumarile marilor lui duhovnici,
ci si cultivand-o prin impartasirea cu Sfintele
Taine, practicarea rugaciunii zilnice impreu-
na cu Sorina si copiii in fata icoanelor cu care
este Impodobita casa, pelerinaje la manastiri,
chiar pana la Muntele Athos, si lectura
religioasa, procurandu-si carti pentru hrana
duhovniceasca. Cine i-a vizitat sau ii va vizita
pe Sorina si pe copii, va vedea o biblioteca
bogata, cum numaiin casa unui "teolog” poti
afla.

THE

Cum am putea explica la Dorel aceasta
preocupare si cultivare duhovniceasca?
Cunoscandu-| destul de aproape, ani la rand
fiindu-i duhovnic, gandesc ca lasand in urma
cei doi ani de facultate in inginerie la Brasov
"ia venit dor de duca” si a plecat, prin mari
riscuri, peste granita Tarii cu alti doi colegi si
prieteni. Prin lugoslavia de atunci, si dupa un
popas in ltalia la "Campul Latina”, unde a
prins bine limba Italiana lucrand la diferite
ferme agricole, a ajuns In America. Deci,
socot eu ca intelectualul din el, odata
abandonand studiile ingineresti, I-a condus
spre cultivarea intelectuala convertind-o spre
inzestrarea artistica si religios-morala. lata
motivul Thzestrarii bibliotecii familiei cu carti
de mare valoare religioasa si artistica.

Depanand, dupa puteri si cunoastere,
firul vietii sale I-am cunoscut pe Dorel ca pe
unul care afisa pe fata si comportamentul
sau smerenie si sinceritate, de aceea, in o
imprejurare din viata bisericii, careva din
credinciosi a afirmat: "cine I-ar putea acuza
pe a Dorel de viclesug sau rautate?” Daca
privim si la poza care insoteste acest articol
putem vedea o fata de om care place mult la
infatisare si care transpare pace si liniste.
Aceste maniere m-au facut la un moment
dat sa-l aleg slujitor, In calitate de crasnic in
sfantul Altar, pozitie ce a slujit-o pana la
imbolnavire si deces.

In slujba Bisericii, dar mai cu seam3 a
credintei, pot spune cu certitudine ca Dorel a
aratat o Tnalta constiinta religioasa pe care,
hotarat, a decis sa o imprime si vietii de
familie. Tn America, unde a dorit s& ajunga,
Dumnezeu Atoatestiutorul, i-a calauzit pasii
nu spre o metropola mare, si stim ca sunt
multe In America de Nord, ci spre un oras mai
mic, Youngstown, din Ohio. Si nu oriunde in
acest loc, ci spre familia lui John si Sorina
Guseila, si ei originari din Fagaras, binecuvan-
tati cu trei fete. Si ochiul lui Dumnezeu,
Atoatevazatorul, Il urmareste! Dintre cele trei
surori Guseila: Simona, Sorina si Sandra, Dorel
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a pus ochii pe cea mijlocie, pe Sorina, cu care
a intemeiat casnicia de peste 40 de ani. De la
acest moment de viata a inceput escaladarea
vointei lui Dorel de a imprima vietii de familie
o0 adevarata traire crestineasca. Rezultatele
acestei ascensiuni se vor observa pe tot
parcursul vietii lor. Eu i-am intalnit odata cu
mutarea lor din Youngstown in Cleveland si
cand au aparut la slujbele din Catedrala
noastra Bunavestire. Atunci am aflat ca in
America si-au ales ca Indrumator spiritual un
alt mare duhovnic roman, pe parintele
Arhimandrit Roman Braga, fost preot in
Youngstown, iar mai apoi duhovnicul manas-
tirii de maici Schimbarea la fata din Ellwood
City, PA, intemeiata de Maica Alexandra, fosta
Principesa lleana a Romaniei.

Vorbind de randuiala vietii crestinesti din
familie, de care s-a ingrijit Dorel cu Sorina,
pentru mine si comunitatea noastra, prima
mare impresie a fost dragalasenia micutei lor
fiice, Cristina, care senin si cu dezinvoltura
spunea crezul la Sf. Liturghie in fata credin-
ciosilor prezenti. A urmat apoi legaturi mai
apropiate, familia Stroie, urmand sa fie
binecuvantati de Dumnezeu cu inca doi
copilasi, Teodor-James si Nicole Mary, au dorit
sa le fim noi, preotul loan si preoteasa Dorina
nasi de botez. Ravna lui Dorel de a imprima
viata de adevarat crestin in casa lui iata ca a
condus spre a face din fiica Nicole astazi
preoteasa parohiei Bunavestire prin casatoria
ei cu teologul si acum preotul Petru Neaga.

Bine inteles ca orice preot preocupat de
buna organizare a multiplelor activitati din
parohia sa incearca sa promoveze in functii
de raspundere pe "oamenii potriviti la locul
potrivit.” Vazand buna randuiala in aceasta
familie toti credinciosii au fost de acord sa le
cerem ajutorul in diferite domenii de
activitate. Astfel, atat Dorel cat si Sorina au
devenit profesorii la Scoala duminicala mai
multi ani. Dorel apoi a fost ales membru in
Consiliul Parohial, si multi ani presedinte. A
fost delegat la Congresele Eparhiale, membru
in corul "Osana”, si crasnicul altarului. Peste
toate acestea Dorel nu s-a sfiit sa poarte grija
cladirii bisericii, instalatiilor, curateniei sf. altar,

si alte multe lucrari. Fara pretentii si cu mare
bucurie "s-a fdcut tuturor toate”!

Este deosebit de important sa punctam
in acest parcurs biografic si darul artistic cu
care Dumnezeu l-a inzestrat. Acest "talant” I-
a consacrat pe Dorel a fi un mare si talentat
sculptor. S-a intamplat ca avandu-l aproape,
foarte des sa aflu cum si-a descoperit el
talentul de sculptor: "Mergeam, zicea el, pe o
carare de sub munte, de la orasul Victoria
(aici era elev la Liceu) catre Manastirea
Brancoveanu si am gasit un ciot de lemn. L-
am ridicat si cu cutitul din buzunar am
nceput sa cioplesc varful batului si am scos
o fata umang, intentionand fata parintelui
Teofil la care mergeam in vizitd.” Aceasta
lucrare primordiala se afla siacum in casa lor.
Darul sculpturii In lemn si piatra Dorel |-a
desavarsit in America devenind si sursa de
existenta pentru casa lor. Vreau sa afirm cu
curaj ca din mana lui Dorel nu a iesit orice
lucru. Lucrarile lui sunt de o mare finete si
deosebit de profesional executate. A lucrat
pentru doua mari companii de monumente
funebre in Cleveland dar, pe langa crucile din
cimitire, se pot vedea diferite alte sculpturi
luate prin comanda personal. De exemplu,
undeva in Cleveland, Kotecky Monument,
este plasata macheta in granit a unui
automobil "Chevy Truck”. In Bazilica "The
National Shrine of the Immaculate
Conception” din  Washington DC, este
sculptura Sfintei "Katery Tekakwitha”, prima
nativa indiana-americana canonizata de
Biserica Romano-Catolica, executata de Dorel.
La dezvelirea acestei statui din capitala
Americii a fost invitat si Dorel, participand cu
Sorina si copiii, Cristina, Tedy si Nicole. Aceasta
este, as zice eu, o capodopera a lucrdrilor sale
si cand am vazut-o Tmi venea sa repet
cuvintele marelui sculptor Michelangelo, care
atunci cand a terminat lucrarea unei
importante statui, cred ca statuia lui David, i s-
a adresat "si acum, vorbeste". Dorel executa
lucrari de mare acuratete si finete motiv
pentru care eu l-am si supranumit "Dorel
mana de aur”.

Sfantul Apostol Petru in epistola sa 1



Petru 5, 5 invata: "Dumnezeu le std impotrivd
celor mandri, dar celor smeriti le d& har.” Asa
l-a ales Domnul pe Teodor Stroie ca In
smerenia pe care a cultivat-o n toti ani vietii
sa dobandeasca Harul dumnezeiesc si sa faca
cele mai multe lucruri placute Tatalui ceresc
si In folosul semenilor sai. Pe langa maretele
fapte pe care le lasa in urma in virtutea
darului artistic dobandit si a multor lucrari de
binefacere, Teodor Stroie lasa dupa el o
familie frumoasa zidita pe temeliile credintei
in Dumnezeu dimpreuna cu cre-dincioasa lui
sotie, Sorina. Au crescut in duhul credintei pe
cei trei copii daruiti de Dumnezeu: Cristina,
Tedy, astazi intors sa lucreze in Romania, si
Nicole pe care i-au trimis in lume sa aduca
roade vrednice de lauda. Cei doi gineri, lonel
Sirca si Petrisor Neaga, au aflat consoartele lor
de viata Cristina si Nicole pregatite pentru
inteme-ierea unor familii trainice. Aceste
osteneli ale lui Dorel au binecuvantat casa lui
cu cei noua nepoti, Implinindu-i-se bucuria de
a vedea pe "copii, copiilor sdi" care il chemau
"tata”.

Smerit s-a aratat trupul sau si in sicriul in
care a fost infatisat oamenilor la priveghi si

slujba inmormantarii. Dar a fost bogata adu-
narea credinciosilor care au venit sa-i dea
"sdrutarea cea mai de pe urmd”, la priveghi si
serviciul Tnmormantarii. Multime de credin-
ciosi erau cu lacrimi pe obraz si mai cu seama
fiii lui spirituali, finii pe care i-a cununat si
botezat impreuna cu Sorina. Impresionant a
fost soborul slujitorilor, zece la numar, in
frunte cu Tnaltpreasfintitul Mitropolit Nicolae
cu Protopopul Calin Barbolovici, Preotul
duhovnic lon Gherman, biserica Bunavestire,
Protopopul Remus Grama, biserica Sf. Maria,
Preotul Petru Neaga, biserica Bunavestire,
Preotul Lucian Cristea, Romania, Preotul
George Cautis, Detroit, Pr. Jan Cizmar, St
Theodosius, Cleveland, Pr. Christophor
Zaferes, Lorain, OH, Pr. Michael Corbin,
Cleveland. Pana la obsteasca inviere, trupul
credinciosului Teodor Stroie a fost inhumat
langa parintii sai in cimitirul manastirii
ortodoxe "Adormirea Maicii Domnului” din
Jackson, Michigan.

lisuse Tmparatul cel preavesnic arata-l pe
robul tau Teodor Stroie mostenitor Imparatiei
Tale!
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