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St. Andrew of Crete.

ON THE DORMITION OF OUR MOST HOLY
LADY, THE MOTHER OF GOD

he present feast celebrates a mystery that we refer to
as “the falling asleep of the Mother of God,” a
mystery that exceeds the power of speech. Our words,
for their part, have little confidence and are not
unaware of their weakness, or of how, in all modesty,
one ought to avoid saying the unsayable by keeping a
deep silence. But the gift must be celebrated, not
buried in silence: not because it is some new
discovery, but because it has now come to its fitting
outward form.

If only we, too, illumined by this present feast of
light, could be found worthy of the supernal glory of
that light above all light, and could see the mystery
clearly for ourselves! I think it would be good to warn
some of you here: the choir of the saints is not
accessible or receptive to everyone equally. It is only
open to those who have moved beyond all material
things in purity of mind. If you trust me, as a friendly
counselor, you will bid farewell to the lusts of the
flesh, you will purge yourself as far as possible from all
friendship and commerce with this material world
below; you will put on the blessed and holy light
which shines from above, and walk with the Mother
of God. For the most holy Virgin did not walk this
earth in a way contrary to the laws laid down for us
from above; she was not born, nor did she live by rules
foreign to those of our nature, even though she
received a supernatural pattern of life that was
different from ours—in its end as in other respects. She
lived, after all, and she gave birth, and finally she left
this world, in a way superior to our normal way; so,
she really surpassed, in greatness of nature, all who
live in this world of change.

Come, then, let us celebrate now in a way that
befits her: everything conspires to make this feast
more beautiful, to increase our joy! For look, all of you
who hear my words, look at what is now before our
eyes: the Queen of the nations — I mean the Church
of the faithful — today leads the solemn procession for
the Queen of our race, who today is received royally
into the Kingdom of Heaven by God, the King who
rules over all. The Church brings in tribute today her
most beautiful and festive possessions.

It is truly a new spectacle, never before conceived
of: a woman who surpasses the heavens in purity of
nature enters the holy tabernacle of the heavenly
sanctuary; a virgin, who surpasses the very nature of
the Seraphim by the miracle of giving birth to God,

draws near to God, the first of natures and begetter of

all things; a mother, who has brought forth Life itself,
produces an ending of her own life to match that of
her Son. It is a miracle worthy both of God and of our
faith! For as her womb was not corrupted in giving
birth, so her flesh did not perish in dying. What a
miracle! The Child put corruption to flight, and the
tomb did not admit of corruption — for it has no claim
on holy things. What proof is there, you want to
know? Let no one here ask in ridicule how her tomb
could have been empty. For I will ask you in return:
how has her body disappeared?> Why was there no
shroud in her sarcophagus, if what was laid in the
tomb did not escape corruption—if the treasure was
not carried away? And if these facts are correct, why
was her passing over to heaven not genuine, when the
rest of the details were: the separation of her soul from
her body, her putting-off of flesh, the end of her
incarnate existence, the separation of her parts, their
dissolution, their rejoining, their rehabilitation, their
removal to the invisible realm? For her sepulcher
remains empty until today, as a continuing witness to
her passing.

To this perfect spiritual banquet of minds, the
fleshly mother of the eternal Mind invites us. Let no
one refuse to join this feast, on seeing our shabby
wretchedness; the mystic story behind these inspired
reflections was not prepared by us, but by the Mother
of God herself. Already she, who begot Wisdom itself
in the flesh, has imitated Wisdom in her own being
and has offered herself completely as a mystical,
heavenly banquet-table, prepared for those who are
spiritually initiated in divine realities, and she invites
us generously to the feast. She shows us herself as the
holy table, bearing in her womb, through God’s
dispensation, our Lord and God Jesus Christ, Who is
nothing other than our life-giving Bread — Him Who
is eternal life, holding all creation together, made
bread from the leaven of Adam’s dough. Those who
approach Him in a holy way He leads to new life and
transforms into divine reality, cleansing them and
making them immortal by making them His own,
through participation in a totally new kind of
fellowship with him. This, surely, is what refreshes
those who love Him, what constitutes their very life.
It is an excellent, indescribable life; nothing we know
in this creation is more exalted than this!

* Excerpted from: St. Andrew of Crete. “On the Dormition of Our Most Holy Lady, the Mother of God.” On the Dormition of Mary: Early Patristic
Homilies. Popular Patristics Series 18. St Vladimir’s Seminary Press, 1997. Translated by Brian E. Daley S.J.
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Preafericitul Parinte Patriarh Daniel la 15
ani de slujire patriarhala

La 30 septembrie 2022 s-au implinit
15 ani de la intronizarea Preafericitului
Piarinte Daniel ca al saselea Patriarh al
Bisericii Ortodoxe Romiane. Este un
binecuvantat prilej si adresim si noi,
slujitorii altarelor si credinciosii
Mitropoliei Ortodoxe Romine a celor doud Americi,
un cuvant de multumire lui Dumnezeu pentru toate
implinirile Bisericii noastre in acesti 15 ani de slujire
patriarhalid si de felicitare Parintelui Patriarh Daniel.

Intaia griji a Parintelui Patriarh Daniel a fost cea
a predicarii Cuvintului Evangheliei spre intirirea
credintei poporului in vremurile complicate pe care le
triim. Aceastd grijd s-a ardtat in multimea tipariturilor
cirtilor de cult, a celor de spiritualitate ortodoxd, a
manualelor pentru scoali si universitate. Mai
important, lumina Cuvédntului Evangheliei a inceput sa
patrundd in casele credinciosilor prin infiintarea
Centrului de Presi Basilica format din cinci
componente: Radio Trinitas, Trinitas TV, publicatiile
Lumina, Agentia de stiri Basilica si Biroul de presi si
relatii publice. Aceasti misiune de predicare a
Evangheliei se implineste apoi prin catehizarea
copiilor si a tinerilor prin ora de religie in scoala
publicd, prin activititile cu tinerii, infiintarea si
sustinerea asociatiilor tinerilor. Cuvdntul Evangheliei
ajunge acum in spitale, armati, penitenciare, diferite
institutii caritabile si centre sociale infiintate de
Biserici.

Activitatea rodnicd a Pirintelui Patriarh Daniel
se vede apoi in organizarea Bisericii Ortodoxe
Romine care are un nou Statut, noi eparhii in tari si
in diaspora. Grija Patriarhului Daniel pentru
roménii din America s-a vizut in anul 2016 cind Sf.
Sinod a aprobat infiintarea Mitropoliei noastre cu
doud eparhii: Arhiepiscopia Ortodoxd Romani a
Statelor Unite ale Americii si Episcopia Ortodoxi
Romini a Canadei.

Canonizarea a 30 de noi sfinti romani, exemple
de triire deplini a credintei crestine si de marturisire
a ei in orice timp si imprejurare, reprezinta o alta
podoabd care se adaugd cununii realizirilor
Patriarhului Daniel. Se cuvine si amintim aici si
initiativa Anilor omagiali si comemorativi dedicati
unor sfinti sau teme importante ale credintei crestine
ortodoxe, initiativi menitd si dinamizeze viata
Biserici noastre.

La acestea se adaugid ctitorirea Catedralei
Mantuirii Neamului inchinatd Sf Apostol Andrei,
apostolul romanilor, si sirbitorii Indltirii Domnului,
Ziua eroilor. Intr-o atmosferi de inalti triire crestini
si ortodoxd, in prezenta Patriarhului Ecumenic
Bartolomeu, inconjurat de membrii Sf. Sinod,
Pirintele Patriarh Daniel a sfintit Catedrala Nationald
in ziua de 25 noiembrie 2018, in anul Centenarului
Romaniei Mari.

Preafericitul Pirinte Daniel este o personalitate
recunoscuti si apreciati in lumea ortodoxi si in cea
crestind in general. Participarea in fruntea delegatiei
BOR la Sinodul din Creta si, mai ales, adresarea
unor probleme delicate in timpul Sinodului a adus
admiratia participantilor si recunoasterea staturii
Patriarhului  nostru.  Vizitele mai multor
Intaistititori ortodocsi la Bucuresti in ultimii 15 ani
aratd bunele relatii cu Bisericile surori. lar vizita
Papei Francisc in calitate de pelerin la Catedrala
Nationald (31 mai 2019) rimane un moment istoric.

Pentru toate aceste frumoase si multiple
impliniri, foarte concentrat amintite aici, se cuvine si
multumim lui Dumnezeu pentru darurile revarsate
asupra Pirintelui Patriarh Daniel, pentru cultivarea
lor cu multi jertfi si dragoste din partea Preafericirii
Sale pentru o slujire pilduitoare in calitatea de
Intaistititor al Bisericii Ortodoxe Romane.
Multumim lui Dumnezeu si pentru bucuria aceste
aniversiri adusid in viata ierarhilor, preotilor, cinului
monahal si a poporului celui binecredincios.

Iar Preafericitului Pirinte Patriarh Daniel ii
adresdm felicitiri pentru aceste roade bogate aduse in
ogorul Bisericii Ortodoxe Romane si-1 asigurim de
rugdciunea noastrd pentru sindtatea, pacea si bunul
spor duhovnicesc in slujirea de Patriarh al roménilor
de pretutindeni! $i ii multumim pentru grija
pirinteascd cu fiascd dragoste si recunostint!

Intru multi 5i fericiti ani,
Preafericirea Voastra!

+ Mitropolitul Nicolae
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ntr-o atmosferd de aleasi bucurie, Iniltim
doxologie lui Dumnezeu, Cel in Treime
inchinat, la implinirea a 15 ani de cind Pronia
Dumnezeiascd, rispunzind rugiciunilor
clerului, cinului monahal si
drepteredinciosilor crestini din Patriarhia
Romini, in ziua de 30 septembrie 2007, a
rinduit pe Preafericitul Pirinte Daniel in tronul de
Patriarh al Romaniei.

Intreaga lucrare de Intaistititor al Bisericii
Ortodoxe Romiéne este desfisurati sub semnul
revarsirii harului Preastintului Duh, Care a impodobit
persoana sa cu daruri bogate: credintd puternicd, adanci
evlavie, minte agerd, vointi tare si statornici. Pregitirea
intelectuald de exceptie a Patriarhului Roméniei,
dobanditi la universitati de prestigiu atat din tard, cit si
de peste hotare, a fost sustinuti de spiritualitatea si
credinta profunde dobandite in casa pirinteascd, din
pilda vietii evlavioasei sale mame, intelepciunea tatilui
invititor, tihna si echilibrul satului natal.

In sufletul siu s-a oglindit apoi, armonios si
statornic, chipul marelui teolog romin, pirintele
profesor Dumitru Stiniloae, precum si al ravnitorului
sthastru misionar, pirintele arhimandrit Cleopa Ilie.
Toate aceste calititi i-au oferit posibilitatea unei
intelegeri depline a lumii, aceastd mare involburatd, prin
ale cirei valuri trebuie cArmuitd corabia Bisericii.

Punind intreaga activitate sub semnul rugiciunii si
al lucririi Dumnezeiescului Har, Preafericirea Sa,
intemeiat pe experienta dobanditd in anii de slujire ca
Arhiepiscop al lasilor si Mitropolit al Moldovei si
Bucovinei, a ostenit, in cei 15 ani de patriarhat, cu
stiruintd si intelepciune, in deplini comuniune si
unitate sinodald, la intensificarea intregii lucriri a
Bisericii prin: innoirea legislatiei bisericesti; grija
sporiti fatd de romanii din jurul granitelor tirii si din
diaspord, prin infiintarea unor noi eparhii,
reprezentante si comunititi ale Patriarhiei Romane si
sustinerea activititii lor; sporirea evlaviei poporului
dreptcredincios, prin canonizarea de noi sfinti odrisliti
de neamul roménesc si realizarea de pelerinaje spre
cinstirea acestora, in tard si in locurile sfinte ale
Ortodoxiei; infiintarea Centrului de Presd Basilica al
Patriarhiei Romane, cu cele cinci componente ale sale,
care au in vedere propoviduirea credintei dincolo de
zidurile Dbisericii; intensificarea lucririi social-
filantropice; dezvoltarea proiectelor culturale si
reorganizarea activititii editoriale din Patriarhia

Romini, prin infiintarea de noi
edituri, 7rinitas, Basilica, Cuvintul Vietii si a
Imprimeriei ~ Pharos;  impulsionarea  activititii

institutiilor de invatimént teologic, de cercetare
stiintificd si teologicd, cu o atentie deosebitd acordati
educatiei religioase a tinerilor prin orele de religie;
recuperarea si chivernisirea patrimoniului bisericesc;
construirea de noi biserici; intdrirea si respectarea
disciplinei canonice de citre unititile de cult si
personalul bisericesc.

Intre toate acestea, lucrarea care distinge
arhipistorirea Preafericitului Pirinte Patriarh Daniel
este ctitorirea Catedralei Nationale — necesitate practica,
liturgici si misionard, simbol al comuniunii si
demnititii nationale roménesti, unde sunt cinstiti eroii
poporului romin din toate timpurile si locurile —
pecetluitd cu revirsare de har prin slujba de trnosire a
Sfantului Altar, sivarsiti de Preafericirea Sa, impreuni
cu Sanctitatea Sa Bartolomeu, Patriarhul Ecumenic al
Constantinopolului, si multime de ierarhi, in Anu/
Centenar al fiuririi Rominiei Mari, la data de 25
noiembrie 2018.

Responsabilitatea  Preafericirii  Sale  pentru
pistrarea adevirului de credinti s-a remarcat prin
participarea si contributia importantd la desfisurarea
lucrdrilor Sfantului si Marelui Sinod al Bisericii
Ortodoxe, in anul 2016, cand, prin comuniune,
conlucrare si comunicare, s-au oferit rispunsuri
intelepte la multiplele provociri contemporane.

In acelasi timp, evidentiem bogata activitate
in planul relatiilor externe bisericesti, prin intdrirea
comuniunii cu Bisericile Ortodoxe surori, promovarea
dialogului intercrestin si interreligios intern si extern,
inclusiv prin infiintarea, la initiativa Sa, a Consiliului
Consultativ al Cultelor din Romdinia, si prin cooperarea
cu organizatiile crestine europene si mondiale.

Aducem smerite multumiri Preamilostivului
Dumnezeu pentru ci, in iubirea Sa fatd de poporul
romén dreptcredincios, a rinduit la cArma Bisericii Sale
din Roménia pe Preafericitul Parinte Patriarh Daniel,
care, in vremuri de mari prefaceri ale societitii
contemporane, este un pirinte jertfelnic si un
povituitor intelept al clerului, monahilor si
dreptcredinciosilor la inceputul celui de-al treilea
mileniu crestin.

Lo — e SE—
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Stiantul Grigorie Palama: miza controversei
palamite si teologia rugaciunii isihaste’

u am niciun dubiu in a afirma
faptul ca Sfantul Grigorie Palama
(1296-1357), prin viata, lucrarea si
invititura sa si prin rolul central
pe care il poarti in istoria Bisericii
si a teologiei ortodoxe in mileniul
al II-lea si, indriznesc si spun,
chiar pentru lumea de astizi, pentru mileniul al III-
lea, reprezintd una dintre cele mai importante
personalititi pentru Biserica Ortodoxa. Faptul ci o
anumiti evolutie politicd ulterioard nefericitd in ceea
ce priveste situatia Bisericii sub turcocratie si in zorii
modernititii, sub presiunea prozelitismului iezuit
catolic, a ficut ca aceastd personalitate si ajungd a fi
descoperitd pe deplin de abia in secolul al XX-lea,
prin contributiile unor mari teologi ortodocsi, intre
care Pirintele Dumitru Stiniloae (1903-1993)
poartd un loc de seama, nu pune mai putin in lumini
rolul sdu pivotal in istoria Bisericii si a spiritualititii
ortodoxe.

Voi incerca si explic in randurile de mai jos
importanta Sfantului Grigorie Palama, care vine, pe
de o parte, din modul in care Biserica insisi s-a
raportat la viata si invititura sa, dar si, pe de altd
parte, incercind si pun in context intreaga situatie
care este cunoscuti in istorie sub numele de
controversa palamiti. Biserica 1-a canonizat pe
Sfantul Grigorie Palama in anul 1368, la doar
cativa ani de la moartea sa. Deja la acel moment,
citeva sinoade constantinopolitane anterioare
(1341, 1347, 1351) dezbatusera si hotirasera
ortodoxia gandirii si invataturii sale, iar acum, sub
conducerea ucenicului siu, Sfintul Filotei
Kokkinos (1300-1379), autorul biografiei
Sfantului Grigorie Palama, Biserica avea sa il
cinsteasca si ca sfant, atit in ziua trecerii sale la
Domnul, 14 noiembrie, cit si in cea de-a doua
Duminici a Sfantului si Marelui Post, cunoscuta si
astazi ca Duminica Sfantului Grigorie Palama. Daca
in prima Duminici a Postului cinstim Duminica
Ortodoxiei, in cea de-a doua il cinstim pe cel care ne
invatd cum si ne raportim la Ortodoxia pe care o
mostenim si pe care o trdim, din perspectiva unei
lumi mereu in miscare, care cunoaste sau inventeaza
noi cii de a intelege traditia. Intre aceste cii, Sfantul
Grigorie ne ajutid si deslusim acea cale — singura —
prin care putem intelege in mod corect, ortodox,

viata moderni si si facem distinctia dintre
spiritualititi aparente si singur si adevirata
spiritualitate — calea despdtimirii, a rugiciunii si a
ilumindrii — care duce negresit la sfintenia reald a
omului.

Pentru inceput, consider ci o situare a cititorului
in contextul social, politic, filosofic si teologic al
epocii este necesard. Renasterea italiand din secolele
al XIV-lea si al XV-lea, in mod cert, nu este prima
renastere europeand. Cu citeva secole inainte, acelasi
fenomen de intoarcere la sursele antichititii a
dinamizat lumea intelectuali a Bizantului, un
imperiu elenizat, dar care mostenea pe linie directd
miretia impdratilor romani si care patrona
Ortodoxia Rasaritului Europei si asigura un veritabil
Commonwelth european ortodox, in care literele,
arta si teologia ortodoxd erau intr-o simbiozi foarte
fecundi. De fapt, redescoperirea lui Aristotel nu se
datoreazd vesticilor care au dezvoltat teologia
scolasticd apuseand, ci se datoreazd in primul rind
intelectualilor bizantini care au ciutat in trecut, in
spirit renascentist, cit mai multe surse si monumente
de culturi filosofici si teologie. Dar de aici si pand la
a face un nou tip de teologie bazat pe principii logice
extrase din sistemul filosofic al lui Aristotel, un
filosof magistral al Antichititii, dar al cirui sistem
suprasolicita logica si explicatia fizicd in detrimentul
paradoxului si al metafizicii, cii teologice mult mai
apropiate de realititile transcendente, nu a durat
mult. La inceputul secolului al XIV-lea, in Bizant,
exista deja o academie, in sensul unei comunitati
de teologi intelectuali care frecventau mai degraba
logica aristotelicd ca premisa a teologiei decit calea
rugiciunii si ciutarea misterului in viata practici a
Bisericii. Optiunile unui contemporan bizantin la
momentul respectiv erau urmitoarele: si meargi pe o
cale traditionald, consideratd invechitd, fird si fie la
modi, sau si meargi pe o cale foarte apodictici,
demonstrativi, in acord cu noile achizitii ale stiintei
teologice academice, in care tainele lui Dumnezeu
aveau si fie considerate valide in functie de cum
puteau si li se aplice principii extrase din filosofia
contemporani (pentru acest mediu si pentru acest
secol, Aristotel era contemporan).

Aceasta este miza controversei palamite:
stabilirea sau reconfirmarea ciii valide in teologie:

*
Rezumat al conferintei cu titlul Sfantul Grigorie Palama si spiritualitatea isibastd, sustinutd online, in cadrul Programului

dedicat Anului omagial si comemorativ 2022 organizat de Mitropolia Ortodoxi Romiani a celor douid Americi in data de 17

septembrie 2022.



stiinta demonstrativi, pe de o parte, sau
rugiciunea, pe de alta parte. Cea din urmi, departe
de orice structurd argumentativi, nu era si nu este
altceva decit slujirea tainei lui Dumnezeu si a
restaurdrii omului, prin aritarea sau revelarea lui
Dumnezeu in om, la nivelul mintii si al inimii, sau —
in limbaj filocalic, la nivelul mintii coborite in inima
— ca lumini si ca unire a omului cu Dumnezeu. Aici
intervine teologia Sfantului Grigorie Palama, care
reuseste si reinterpreteze in limbajul timpului siu,
sensibil la probleme legate de demonstratie analiticd
— spre exemplu, cu privire la unitatea lui Dumnezeu,
la relatia dintre fiintd si energie, la modul in care
Dumnezeu poate fi vdzut sau nu — intreaga
mostenire patristicd a Sfintilor Périnti anteriori care,
la un ison, dau mirturie de modul in care Dumnezeu
sfinteste omul, prin harul siu necreat, de modul in
care lumina lui Dumnezeu poate fi experiatd sau
vizutd de sufletul curitit de picat, de modul in care
sfintenia lui Dumnezeu se impirtiseste acelui crestin
care isi asumd curdtirea interioard si rugdciunea
neincetatd, numitd si rugdciunea inimii sau
rugiciunea lui Iisus.

Concluziile teologiei palamite sunt cunoscute
ca asumare a distinctiei dintre fiinta lui Dumnezeu
- incognoscibila, dincolo de orice forma de
cunoastere sau atingere — si energiile sau harul siu
- care este impartasibil si, in egala masura,
dumnezeiesc si necreat. Acest har se uneste in mod
concret, dincolo de orice explicatie logicd sau morali,
cu sufletul asupra cdruia Dumnezeu voieste si i se
arate si sd il atingd, nu ca o conditie obligatorie a
starii sufletului, ci ca un semn al iubirii libere si
infinite a lui Dumnezeu fati de omul care 11 cauti in
rugiciune neincetati pe Creatorul siu. Accentul
controversei cade pe indumnezeirea reald si posibild
a omului, prin vederea si unirea omului cu harul lui
Dumnezeu pe care Il stim si Il mdrturisim ca
dumnezeiesc si necreat, iar nu o forma intermediard
de energie, de tip creatd, care si suplineascid in lume,
ca putere a lumii, absenta lui Dumnezeu.
Spiritualitatea ortodoxd este o spiritualitate a
prezentei lui Dumnezeu prin harul sdu in Bisericd —
prin Sfintele Taine — si in rugiciunea individuald —
prin rugiciunea inimii.

Meritul controversei isihaste este acela de a pune
rugiciunea in pozitia ei fireascd, de criteriu al
teologiei. Piesele principale care au supravietuit
controversei sunt cunoscute ca 7riadele Stantului
Grigorie Palama in apirarea sfintilor isihasti, adicd a
parintilor care se nevoiesc in linistire (isibia, in limba
greacd, inseamni liniste). Aceste triade au fost scrise
de Sfantul Grigorie Palama ca rispuns la acuzatiile
proferate de un teolog bizantin din grupul teologilor
constantinopolitani, pe nume Varlaam de Calabria —
care preferau modalititi noi de a teologhisi si care ii
acuzau pe pdrintii isihasti cd pretind a vedea fiinta de
nevdzut, de necunoscut si de neatins a lui
Dumnezeu, aflindu-se — credea Varlaam — intr-o

erezie de mult condamnati, numiti mesalianism.
Argumentatia Sfantului Grigorie tine de distinctia
dintre fiinta lui Dumnezeu - care rimine,
indiferent de context sau de intensitatea

experientei umane, incognoscibila — si energiile

necreate ale lui Dumnezeu, razele dumnezeirii, pe
care omul le poate primi din partea lui Dumnezeu,
care sunt cognoscibile si pot atinge inima omului,
ca har, luminai si sfintire.

O analizi atentd a Triadelor, trei serii de tratate
scrise de Sfantul Grigorie Palama, organizate in
grupuri de trei texte, arati legitura tematicd si
continutul real al controversei palamite. Prima temi
o reprezintd natura teologiei si modul in care stiinta
profand sau cultura timpului poate si influenteze sau
si determine modul de a face teologie. Pe fond,
discutia tinea de cat de mult din stiinta si cunoasterea
contemporand poate sau trebuie si intre in spatiul
teologiei pentru a putea fi folositd pentru stabilirea
adevirului teologic. Varlaam considera ci este
folositor si scrii teologie cu instrumente noi, Sfantul
Grigorie considera ci singurul criteriu al teologiei
adevirate este experienta profeticd a harului care ea
singurd iti poate garanta adevirul, intelegind
intreaga traditie a Bisericii ca o mirturisire profetici
a modului in care harul sfintitor a lucrat in istorie si
in Bisericd, pentru sfintirea si indumnezeirea
oamenilor.

Asumind aceastd experientd ca si criteriu
esential al teologiei, se dezvolta in cadrul
controversei tema a doua, care este tema rugdciunii,
respectiv rugiciunea isihasti, care asigura cilugirului
isihast modalitatea de a isi curita inima de patimi si
mintea de ginduri pentru a-L cunoaste cu adevirat
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pe Dumnezeu. Rugiciunea isihasta, chiar si sub
forma repetarii neincetate, in ritmul respiratiei, a
formulei Doamne, lisuse Hristoase, Fiul lui
Dumnezeu, miluie§te—mi pe mine, pacatosul, este
o cale corecta si verificata de a invoca numele
sfintitor al Fiului lui Dumnezeu, prin care harul
Duhului Sfant coboari in inima omului.
Rugiciunea isihastd nu este o formuld magici, nu
este experientd mecanicd, nici una fizici sau
imaginati, o fantezie printre cilugiri, ci un mod real
util si folositor de curidtire a mintii si de sfintire.
Faptul cd rugiciunea inimii are caracter profetic si
biblic nu este, pentru traditia ortodoxd patristicd, o
exagerare. Spre exemplu, chiar Sfintul Grigorie
Palama explica faptul ci acel fragment din Epistola 1
catre Corinteni 14, 19, a Sfantului Apostol Pavel, in
care citim: ,in Bisericd vreau si griiesc cinci cuvinte
cu mintea mea, ca sd invit si pe altii, decat zeci de
mii de cuvinte intr-o limbi striini”, se referd, de
fapt, in mod profetic, la rugiciunea repetitivia
Doamne, Iisuse..., care in limba greaci are, fird
apozitia ,pacitosul” nici mai mult, nici mai putin
decit cinci cuvinte (Omilii, XIX, 9).

De aici, s-a dezvoltat cea de-a treia tema a
controversei, care a retinut cel mai mult atentia
istoricilor si teologilor, respectiv distinctia dintre
fiinta lui Dumnezeu si energiile Sale necreate, care
se pot arita omului, in timpul vietii, ca lumina
necreata, prin care omul Il poate vedea real pe
y,Dumnezeu intreg”, chiar daci fiinta rdmaine
necunoscutd, iar energiile cunoscute, tocmai pentru
cd raportul corect dintre fiintd si energii tine de
faptul cd existd unitate, desi cele doud elemente sunt
distincte. Energiile nu sunt separate de fiintd (nu
existd separatie in Dumnezeu) si sunt in mod egal
indumnezeitoare, desi nu sunt fiinta lui Dumnezeu,
ci doar razele impirtisite ale fiintei. Ultimele texte
ale Triadelor au ca temd lumina lui Dumnezeu si
sfintirea reald a omului prin unirea cu harul necreat
al lui Dumnezeu. Citind aceste texte iti dai seama cit
de mare si reald este miza indumnezeirii omului in
Biserica Ortodoxa!

Bizantinii au pus foarte multa pasiune in aceastd
controversd, stiind cid prin rezultatul ei depindea
intreaga spiritualitate a Bisericii. Aceastd controversi
s-a suprapus si unui rizboi civil intre doi impdirati
competitori: Ioan al V-lea Paleologul (1341-1391),
apropiat de cercurile intelectuale constantinopolitane
antipalamite, invingitor in cele din urmi din punct
de vedere politic, si Ioan al VI-lea Cantacuzino
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(1347-1354), sustinitor aprins al cilugirilor isihasti
si al Sfantului Grigorie Palama, dar care pierde
tronul si devine monahul Joasaf. Practic, isihastii au
pierdut razboiul din punct de vedere politic, dar 1-
au castigat din punct de vedere bisericesc. Ce
importantd diferentd! Imperiul avea si meargi in
ultimul sdu secol de existentd, pand la ciderea finald
sub turci din anul 1453, pe calea occidentald, cerind
mereu ajutor militar occidental in schimbul unei
acomodiri a credintei dupd model catolic si scolastic.
Tar Biserica avea si meargd pe drumul ei propriu, al
asumdrii unei cii unice a sfintirii omului, a unei
veritabile rezistente isihaste prin rugiciune si
Liturghie, care avea si asigure — fird exagerare —
adeviratele resurse ale supravietuirii Bisericii sub
turcocratia ce avea si urmeze. Ceea ce propun spre
intelegere este cd aceastd teologie palamitd, in fond
aceeasi teologie patristicd traditionali a vederii
luminii lui Dumnezeu, poate asigura in orice timp,
indiferent de numele provocirii contemporane —
secularizarea este numele actual al acestei provocari!
— premisele supravietuirii in duh, in har, in liturghie,
in rugiciune, in filocalie, in luminare si sfintenie.

Intelegind cat de mare este miza pastririi ciii
spiritualititii impdrtdsirii prin lumina necreatd a lui
Dumnezeu, putem relua afirmatia referitoare la
importanta capitald a Sfantului Grigorie Palama in
istoria si viata Bisericii, chiar si pentru zilele de
astizi. Avand aceastd constiinti, putem intelege si
mai bine cit de importanti este practica acestei
rugiciuni isihaste, sub indrumarea unui parinte
duhovnic imbunatitit, cu o randuiali constanta, ca
mijloc prin care ne putem pastra echilibrul intr-o
lume din ce in ce mai secularizata si insensibila la
numele lui Iisus si la harul mijlocit de Domnul.
Personal consider ci, fird rugiciunea isihasti a
Bisericii, pidstrarea unei echilibru simtitor prin
invocarea prezentei lui Dumnezeu in viata noastra si
prin curdtirea mintii — igiend obligatorie in mediul in
care triim! — este esentiald, iar rugiciunea inimii este
calea siguri pentru un astfel de mod de a trii
constient credinta crestind ca spiritualitate a
indumnezeirii.

Pr. asist. dr. Alexandru Atanasie Barna,
Universitatea din Bucuresti
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Patriarhul
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Crucea — intre metafizica si viata cotidiana*

Introducere

E deopotrivi complicat si facil a vorbi astizi
despre Cruce si multiplele ei semnificatii. Acest
lucru, deoarece incd din vremurile de inceput ale erei
noastre, ea a beneficiat de o bogati bibliografie si de
atentia Sfintilor Pirinti si a scriitorilor bisericesti.
Daci Mantuitorul Hristos a legat-o ombilical de
crestinism si istoria sa, adeptii Sdi au transformat-o
intr-un element ce-i defineste, atat din perspectiva
culturald, cit si in ceea ce priveste intelesurile vietii
cotidiene. Asa se face ci in vremuri recente,
reinterpretind sensuri deja consacrate, filosofi si
ganditori contemporani vorbesc despre semnificatiile
metafizice ale termenului cheie al demersului
nostru-, sau incearcd si treaci in revisti aspectele
definitorii care caracterizeazi
relatia_intre semn, simbol si

putere~.
Date fiind complexitatea
conceptului si opulenta

abordirilor de care a beneficiat
in decursul vremii, e firesc ca
modestul nostru demers si nu-si
propuni nici repertorizarea, din
perspectiva  cantitativdi  ori
tematici, a bibliografiei de
specialitate, nici realizarea unei

abordiri exhaustive, c¢i mai
degrabi  punctarea  unor
elemente de actualitate

privitoare la subiectul adus in
atentie. Vom porni astfel in
prezentarea modului in care
multiplele sensuri ale Crucii
penduleazd intre metafizici si
viata cotidiani de la definirea
termenului anterior mentionat.
Vom incerca apoi si vedem in ce
misurd ea este un termen ale cdrui ramificatii
teologice se risfring asupra unei teologii ce depidseste
capacitatea noastrd de intelegere si cum putem si o
percepem prin prisma lucrurilor pe care suntem
chemati si le trdim in cadrul vietii de zi cu zi.

Metafizica — precizari terminologice

Aidoma oricirui demers ce se respectd, si cel pe
care tocmai l-am inceput ar trebui si contind in
debutul sdu si definirea termenilor cheie, respectiv:
metafizica si viata cotidiand. Daci cel din urmi e
arhicunoscut si nu are nevoie de nicio definire, fiind
asumat mai degrabd sub aspect practic decat sub cel
al clarificirilor conceptuale si al nuantelor,
intelegerea celui din dintdi ar putea aduce cu sine
anumite dificultiti in cazul unui public
nefamiliarizat cu limbajul teologic. Dictionarele de
specialitate vid astfel ,metafizicul”:

,Care apartine metafizicii, privitor la metafizicd;
care nu poate fi perceput cu simturile noastre,
depisind cadrul realititii; conform cu principiile
metafizicii™.

La rindul ei, metafizica beneficiazi de douid
definitii mari in cadrul Dictionarului Explicativ al
Limbii Romaine:

»1. Parte a filosofiei care studiazi stiinta despre
fiinta ca fiintd (Aristotel), domeniul suprasensibilului
de dincolo de lumea exterioard (Thomas d’Aquino),
stabilirea principiilor prime indubitabile ale existentei
si cunoasterii (Descartes, Spinoza, Leibnitz),
cercetarea criticd a conditiilor de posibilitate a
gandirii noastre (Kant) etc.

2. Metodi de cercetare a fenomenelor, diametral
opusi metodei dialectice, care
consideri fenomenele izolate
unele de altele si imuabile,
concepe dezvoltarea ca un
simplu proces de crestere si
neagi contradictiile interne ale
obiectelor”™.

In  arealul teologic,
lucrurile par a fi mai simple
decat in filosofie. Metafizicul
este inteles aici ca fiind legat
strins de sensul etimologic al
termenului. Astfel, el este
perceput in relatie cu modul in
care simturile umane se
raporteazd la un fenomen si la
constructele mentale care
existd cu privire la acesta. In
crestinism, metafizicul este
astfel mai degrabid corelat cu
modul in care perceptia
clasici,  senzoriali, este
depisitd din perspectiva trairii
si a intelesurilor de anumite fenomene, aspecte sau
elemente cu relevanti teologica.

Aspectul in sine este relevant si pentru
intelegerea Crucii. Teologi reprezentativi ai spatiului
rominesc, precum pdrintele profesor Dumitru
Stianiloae? sau Preafericitul Parinte Patriarh Daniel®
au tinut si-1 evidentieze in paginile unor cercetiri
teologice in cadrul cirora au subliniat puternica
legituri existentd intre Cruce si Inviere.

Crucea ca element al unei teologii metafizice

De altfel, cheia intelegerii Crucii sub aspect
metafizic rezidd in aceastd puternicd legiturd. In
cuvinte putine, s-ar putea spune ci Hristos este Cel
care o transformi din instrumentul de torturi cel mai
injositor, menit a fi folosit ca pedeapsi pentru
talharii cei mai josnici, sperjuri sau cei care
conduceau revolte impotriva conducerii lumesti in
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poteca inspre vesnicie. Si doar in legiturd cu El
crucea poate fi perceputi astfel. Cici, asa cum am
subliniat si cu alte ocazii’, fird Hristos Crucea
rimane mereu un element de torturi. E simbolul
unei forme de flagelare, ce poate cel mult si
defineasci un maniheism prezentat sub aparente
crestine, ce este insd departe de esenta adeviratd a
acestui fenomen.

In Hristos, Crucea nu reprezinti semnul
prevestitor al mortii iminente ce vine ca pedeapsi
pentru un fapt reprobabil. Intersectia celor douid axe
ale ei capitd la Dansul rolul de axis mundi, despre
care a vorbit, e drept, intr-un context diferit de cel de
acum Mircea Eliade®. Viata omului ce intelege
sensurile biblice ale Crucii devine ea insisi
Hristoford. De altfel, din punct de vedere teologic,
Crucea insidsi nu are altd reprezentare ori intelegere
decit in legiturd cu Hristos. Chiar si in iconografie,
orice forma de reprezentare a Crucii in care El este
absent este cel putin susceptibild de faptul de a fi
eronatd, ori eretica.

Interesante sunt modalititile in care a fost ea
privitd in decursul vremii in diferite spatii
confesionale. Astfel, in timp ce protestantismul i-a
recunoscut o ternd dimensiune simbolicd pe care a
incercat, de fiecare dati cind a avut ocazia, s-o
oculteze, negindu-i  dimensiunea  mistici,
Catolicismul si Ortodoxia au incercat mereu si-i
ofere un loc central in aceastd zoni.

Desigur, intre cele doud au existat diferente de
abordare. Astfel, in vreme ce, sub influenta unei
teologii pietiste, Catolicismul a incercat adesea si-si
plaseze adeptii la poalele unei Cruci urcate pe un
munte in care Hristosul Ristignit ocupa locul
central, Ortodoxia a privit-o mereu in legituri cu
Fiul Omului cel inviat. Acest lucru aproape ci
explicd, ce-i drept, succint, de ce teologia Ortodoxi
nu a cunoscut fenomenul stigmatelor. Catolicismul
pietist (a nu se confunda cu intregul Catolicism, s.
n.), a fost astfel cel care, conform opiniei unora
dintre teologii contemporani, s-a blocat pe ideea de
Cruce si Hristos crucificat, negh_]and in multe
situatii, ideea de Inviere, ce vine ca o consecinti
fireascd a actului Ristignirii in sine. Asezati intr-o
contemplare ce se dorea mai degrabd dedicatd unor
aspecte cu relevantd pentru spatiul terestru, precum
durerea si suferinta, multi dintre misticii apuseni
influentati de acest aspect s-au blocat pe
contemplarea sublimului acestora, omitind parci
faptul cid abia dincolo de ele eternitatea-si deschidea
cu generozitate portile, iar moartea devenea un
fenomen obsolet. Poate tocmai de aceea si-au dorit
mai degraba primirea rinilor Celui la care priveau,
decat a harului Siu miéngiietor. Nu este scopul
acestui modest text acela de a comenta relevanta
teologicd a stigmatelor. Au ficut-o deja alti teologi
inaintea noastra’, pe baza modului in care traditiile
din care ficeau parte au asumat ori evitat acest
aspect. Un lucru se cade totusi precizat. Anume,

faptul ci teologia risdriteand nu a cunoscut niciodatd
acest fenomen. Motivul este simplu: contemplarea
Crucii duce mereu cu gindul la Invierea Domnului
in aceastd traditie. Ori pe Hristos cel risirit din
adancul genunii nu poti si-L privesti decit cu ochii
umezi de bucurie. Si nu poti si ceri decit
binecuvantarea prezentei Sale sfintitoare in propria
ta viatd. Cu alte cuvinte, insisi asumarea in cheie
metafizicd a Crucii presupune faptul de a lisa mintii
posibilitatea de a vedea dincolo de lemn, cuie si
durere; De a privi prin fereastra Raiului inspre o
lume ale cirei lumini tasnesc deja raze puternice prin
giurile cuielor. In fond, intreaga teologie a Crucii nu
poate fi altfel privita decat in cheie euharistica

In actul chenotic, moartea lui Hristos nu
reprezinti astfel, in c1uda durerii pe care o incumbd,
decit o etapi premergitoare Invierii. Una necesari si
dureroasd, dar in acelasi timp, dititoare de
certitudini. Aceastd perspectivi se concen-treazi
astfel asupra unui element esential in intelegerea
complexului amalgam de sensuri ale Crucii privite
din perspectivd metafizici.

Crucea si viata cotidiana

,Noi l-am pus intre talhari, iar Hristos ne-a pus
pe noi intre ingeri”, sublinia Inaltprea sfintitul Parinte
Ioan Selejan, Mitropolitul Banatului, intr-un dialog
destul de recent dedicat Crucii si relevantei acesteia
pentru teologia crestini Cuvintele dansului,
aidoma multor altora, vin si sublinieze rolul aparte
pe care 1-a dobandit aceasta in viata omului. Ea nu a
rimas la simplul stadiu de element teologic abstract,
ci a fost asumati in viata cotidiand a crestinului care
a ajuns adesea si-si defineascd propriul parcurs prin
intermediul sintagmei mai-sus pomenite.

Viata crestinului e astfel vizuti ca o cruce. Nu in
cheie fatalistd, ci mai degraba din ratiuni ce tin de o
credintd trditd cu scrupulozitate. O dovedeste
inclusiv modul in care, anumite creatii culturale cu
rol important in viata noastrd vin si vorbeasci despre
ea ca parcurs. De fapt, aceastd asumare, simpli si
tirdneascd a termenului aduce in atentie faptul cid ea
nu reprezinti o funditurd, ci doar deschiderea 1 inspre
orizonturi aparte si eternitate. In plus, subliniazi
legitura puternicd existentd intre Hristos si viata
celor care se striduiesc si urmeze prescriptiilor Lui
de viata.

Biografia pimanteascd a fieciruia dintre noi ia
astfel forma unei cruci. Pe de-o parte, pentru ci in
cadrul ei se interfereazi cadrul transcendentului cu
imanentul pe care suntem chemati a-1 trdi. Pe de
alta, intrucit ea reprezintd un traseu ce trebuie si
duci, precum instrumentul de torturd transformat in
stindardul biruintei, inspre Hristos.

in loc de concluzii

Intr-o scrisoare adresatd unei ucenite care se
plangea de sinuozititile traiului cotidian si de
dificultitile cirora trebuia si le facd fatd pas cu pas,
Sfantul Macarie de la Optina ii scria acesteia:



olemnul Crucii a cirui greutate iti apasi acum
spinarea a rasirit din pimaéntul sufletului tau12
Acest lucru vine nu doar si sintetizeze polisemia
termenului pe care-1 avem in vedere si sa vorbeasca
despre sensurile lui metafizice, ci si si ni-1
ipostazieze, atrigindu-ne atentia asupra faptului ci
dacd privim viata ca pe o Cruce, acest lucru nu
trebuie sd ne facd si externalizim incercirile si sd le
punem in sarcina lui Dumnezeu intr-o manierd
acuzativi. Dimpotrivd, ne indeamni la asumare
responsabild si la constientizarea faptului cd, daci
pornim de la premisa ci ea reprezinti chintesenta
vietii noastre duhovnicesti, trebuie apodictic si avem
in vedere cd modul in care o percepem e legati si de
evolutia acesteia. Astfel, doar cu Hristos si in El, ea
devine cu adevirat cheia eliberdrii. In absenta Sa,
rimine acelasi instrument de torturd a cirui asumare
vine sd mdrturiseascd, chiar si unei constiinte
subrezite, nevoia de Dumnezeu ca dat ontologic. $i
sd-mpovireze.

Element cu relevanti metafizici si sensuri ce nu
pot fi cuprinse de mintea omeneascid sub aspect
rational, ci trebuie mai degrabd asumate si triite cu
acceptarea faptului ci ele vin si se refere la chestiuni
ce leagd supranaturalul cu traiul de zi cu zi, ea este
astfel un aspect esential al spiritualititii rdsdritene si
al celei apusene deopotrivi. Viata insdsi, asumatd in
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1: De I'age de la pierre aux mysteres d’Eleusis, Les Editions Payot,
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Hiristos, devine o Cruce. Una ce nu ne ucide, asa cum
ficea cu cei din vremea Mantuitorului, ci care ne
duce spre eternitate, datoritd legiturii extraordinare
existente cu acesta. lisus e cel care a transformat
Crucea dintr-o banali alcituire din lemn cu rol
punitiv intr-un element cu valente teologice
profunde. Intelegerea ei dincolo de aparente depinde
insd de noi si de relatia pe care o avem cu El. Cici,
asa cum am subliniat aici, Crucea poate nu este
altceva decit un element de torturd, a cirei prezentd
ne prevesteste sfarsitul, atita vreme cit nu e plasatd
in legiturd cu Dansul. Dimpotrivi, triitd si inteleasd
in cheie crestind, ea reprezintd cheia spre viata
vesnicd, prevestirea eternititii, un element ce se cade
personalizat, asa cum bine subliniazd cintirile
bisericesti din cadrul Praznicelor care i-au fost
dedicate si indicatorul inspre vesnicie. A privi spre
Cruce inseamnd a privi lumea euharistici. A-ti
indrepta ochii trupesti si pe cei ai inimii inspre Potir
si a ldsa ca inima ta sd verse puternicele lacrimi ale
pocdintei.

Protos. Maxim (Iuliu-Marius) Morariu, PhD

9 A se vedea, de exemplu: Ioan G. Savin, Mistica Apuseani, Editura
Arhidiecezana, Sibiu, 1996; Peter Tradowsky, Stigmatele — destin si
cunoastere, trad. Delia Popescu, col. ,Initieri. Biblioteca
antroposofica”, Editura Univers Enciclopedic Gold, Editura Triade,
Bucuresti, Cluj-Napoca, 2011.

10 Dupi cum frumos subliniaza pirintele profesor Theodor Damian,
care tine si arate ci: ,Jatd insi c¢i Mantuitorul Hristos pe Cruce
restabileste ordinea lucrurilor, cici pe cruce si prin Inviere — pentru
Inviere trecindu-se, cum am vizut, prin Cruce — El ne oferd trupul
Siu spiritualizat in Euharistie prin Impirtisanie... Mancind
Euharistia, luind pe Dumnezeu in trupul si sufletul nostru, devenim
pirtasi la ospitul divin, ne sfintim si ne curdtim, picatul fiind
indepirtat din suflet prin taina pociintei, prin spovedanie inci inainte
de impirtasire, astfel ci atunci cand ne impirtisim, 1l primim pe
Dumnezeu cu suflet curat, pregitit”. Theodor Damian, Glose
evanghelice. Meditatii la duminicile de peste an, Editura Doxologia,
Tasi, 2021, p. 165.

11 Luminita Cornea, Inviatul din Nazaret — Convorbiri duhovnicesti
cu loan al Banatului, Editura Sophia, Bucuresti, 2017, p. 50.

12 Sfantul Macarie de la Optina, Povete duhovnicesti, trad. Daniela
Filioreanu, Editura Egumenita Editura Cartea Ortodoxa, Bucuresti,
Alexandria, 2006, p. 138.
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Crestinul si liberul arbitru

>

n zilele noastre, chiar si la unii crestini practicanti,

referindu-se la pierderea cuiva apropiat sau la

sfarsitul dramatic al unui tinir, gisim adeseori

expresii necrestine precum Ce fi-e scris in frunte ti-

e pus sau Atdta atd a fost pe mosor sau chiar Asta i-

a fost soarta. Ideea aceasta ci sfarsitul vietii omului
este predeterminat de Dumnezeu si ¢i ne indreptim
implacabil spre un sfarsit pe care nu-1 putem modifica,
este o idee profund neortodoxa.

Numirul celor care cred in destin a variat de la o
epocd la alta. In Antichitatea greco-romani, erau
foarte multi cei care considerau ci viata lor este
guvernata de fafum, adici de un destin prestabilit
asupra cdruia nu puteau avea o influentd prea mare. In
prezent, ne confruntim cu ispita horoscopului si,
implicit, a astrologiei, in care se crede in Ch1p
nejustificat ca intr-o realitate intangibili. Insi crestinii
stiu cd atdt astrologia, cit si destinul sunt exp11ca';11
eronate ale parcursului vietii. Numai cei care isi recuzi
responsabilitatea propriilor fapte si refuzi si-si
recunoascd picatele pot apela la o explicatie atit de
puerild in ceea ce priveste propria lor existentd.

Cine pune esecurile si reusitele pe seama
destinului este strain de credinta in Dumnezeu.

In Sfanta Scripturi citim urmitoarea pilda:

6. $i le-a spus pilda aceasta: Cineva avea un
smochin, sidit in via sa si a venit si caute rod in el, dar
n-a gisit.

7. Sia zis citre vier: Iatd trei ani sunt de cind
vin si caut rod in smochinul acesta si nu gisesc. Taie-
1; de ce sd ocupe locul in zadar?

8. Iar el, rispunzand, a zis: Doamne, lasi-1 si
anul acesta, pand ce il voi sipa imprejur §i voi pune
gunoi.

9. Poate va face rod in viitor; iar de nu, il vei
tdia.!

Dumnezeu nu doreste moartea picitosului, ci si
se intoarci si si fie viu’, deci amini Dumnezeu
sfarsitul omului picitos, pentru a-i da prilej si se
intoarcid de la viata lui pidcitoasi spre Dumnezeu,
precum vedem si in Vechiul Testament la Proorocul
Tona care, desi vestise ninivitenilor ci vor muri pentru
picatele lor, privind la pociinta lor Dumnezeu i-a
iertat. Iatd ce spune un scriitor bisericesc din secolul 3,

Metodiu de Olimp:

,Cei care afirmi ci omul nu este liber si zic ci este
condus de legile implacabile ale destmulm se fac
vinovati fatd de Dumnezeu Insusi, pe care- 1 cons1dera
autorul relelor venite peste oameni. Cici daci El
conduce miscarea stelelor si cirmuieste intreg
universul, iar stelele — in virtutea unei puteri
deosebite, antreneazid pe oameni atat la bine, cit si la

riu, inseamnd ci Dumnezeu este autorul si cauza
relelor. Dar Dumnezeu nu poate fi cauza riului
niméinui. Prin urmare, nu existd destin. Oricine isi dd
seama, chiar si unul mai putinel la minte, ci
Divinitatea este dreaptd, buni, inteleaptd, ci tinteste
adevirul, ci este dispusi si ajute, ci este departe de a
cauza riul, ci nu este stipanitd de patimi si de tot ceea
ce este asemenea acestora. Pentru cd, daci celor drepti
le repugni nedreptatea, cu atit mai mult lui
Dumnezeu, Care este dreptatea prin excelentd; El se
bucuri de dreptate si Ii repugni nedreptatea, ca atare,
nu este autorul ei.”

Prin propriile noastre patimi ne apropiem
sfarsitul, iar prin cultivarea virtutilor in indepirtim,
pentru ci adesea boala, cauzatoare a mortii este
consecintd a picatelor. Nu dintr-o pedeapsi a lui
Dumnezeu, pentru ci am ardtat mai sus ¢ Dumnezeu
nu este cauzator al raului, ci ca o consecinti directd a
efectelor picatului in trupul nostru. Orice picat
reprezintd un exces. lar orice exces duce la boali,
precum si practicarea oricdrei virtuti aduce pace si
echilibru, in definitiv si sinitate si o viatd mai
indelungati.

»o1 dacd existd deosebire intre cei lascivi si cei cu
caracter birbitesc, intre desfrinati si casti, daci
purtarea celor casti si cu caracter birbitesc este mai
buni, iar a celor ce triiesc altfel este rea, inseamni ci
aceia cu purtarea mai bund sunt aproape de
Dumnezeu si prieteni ai lui Dumnezeu, pe cand cei
rii sunt departe si dusmani ai Sii. Or, adeptii
destinului afirmi ¢ nedreptatea este acelasi lucru cu
dreptatea, moliciunea cu birbitia, necumpitarea cu
cumpitarea, fapt ce este imposibil. Cici daci binele
este opus rdului, iar ceea ce este nedrept este rdu si
ceea ce este drept este bun, atunci ceea ce este drept se
deosebeste de ceea ce este nedrept. Astfel, Dumnezeu
fiind bun, nu este cauza relelor, nici nu se bucuri de
cele rele — asa cum a reiesit din acest rationament. lar
daci unii oameni sunt rii, ei sunt rii din cauza
carentei cugetului lor si nu din cauza destinului; ei
suferd dureri fird misurd din cauza méndriei lor
nesibuite™

Problemele cele mai mari ale conceptului de
,destin” constau in uniformizarea intregii existente
umane si gindirea confuzi asupra binelui si riului.
Daci totul a fost deja prestabilit, atunci omul nu
poartd nicio responsabilitate pentru faptele sale. El nu
este nici bun, nici rdu pentru ci, dacd il considerim
bun, atunci nu are niciun merit pentru faptele sale, iar
daci il considerim riu, nu are nicio vini pentru
picatele intamplate. Totul este pus in sarcina
destinului orb care nu ciliuzeste omul la nicio
finalitate, fie aceasta pozitivd sau negativa.



Repudiaza ideea destinului. Adu-ti aminte ca
esti liber si responsabil de propriile tale fapte, fie
acestea bune sau rele.

»Ati face o soarti din protestul impotriva sortii,
a te razboi cu fatalitatea, — concluzie biruitoare a
spectacolelor istorice™, spunea Emil Cioran. Ce
este crestinismul daci nu acea vesnica asumare, acea

Note

1 Luca 13, 6-9.
2 Tezechiel 33, 11.

infringere a oricarei idei false a destinului, acea
biruitoare conceptie a libertatii depline?

Pr. Stefan Dragoi

3 METODIU DE OLIMP, ,Banchetul sau despre castitate”, VIII, XV, in: SF. GRIGORIE TAUMATURGUL, METODIU DE OLIMP,
Scrieri (Parinti si Scriitori Bisericesti, 10), studiu introd., trad., note si indici de Pr. Prof. Constantin Cornitescu, Bucuresti, Ed.
Institutului Biblic si de Misiune al Bisericii Ortodoxe Roméne, 1984, pp. 99-100.

4 METODIU DE OLIMP, ,Banchetul sau despre castitate”, VIII, XV, in: Scrieri, p. 100.

5 Emil CIORAN, Despre Franta, stabilirea textului, prefatd si note de Constantin Zaharia, Bucuresti, Ed. Humanitas, 2011, p. 87.

I came forth from the Father and have come
into the world

Again, I leave the world and go to the Father (Jn 16:28)

he Holy Fathers of the Orthodox
Church recognized three or four
different levels, tiers or schools of
interpretation  for the  Holy
Scriptures. The Alexandrian school
(exemplified by Origen) used an
allegorical method for deciphering
texts, whereas a more literal and historical technique
was predominant in Antioch (illustrated by Saint
John Chrysostom). These two camps of thought were
not opposed to each other, however, and there was a
great deal of overlap. Both East and West (Origen
and Tertullian) espoused the three tier levels of
scripture: body, mind, spirit. These three are also
referred to as: literal, moral and mystical.

The body/literal interpretation was focused on
the grammar and the history of the text, the
immediate meaning. The mind/moral interpretation
had to do with the text’s application to our human
behavior. The last category, spiritual/mystical
interpretation, is often broken down into two distinct

subdivisions by the Fathers: allegorical and
anagogical. Here, the allegorical consists of typologies
of Christ in the Old Testament and His parables,
whereas the anagogical interpretation refers directly
to heavenly realities which are prefigured by things in
this world.

We can see this general approach, with slightly
different terminology (in this quote, “tropologically”
is the term used for the moral/mind aspect), in St.
John Cassian’s Conferences, where Jerusalem is
interpreted according to each one of these four
meanings.

“And so these four previously mentioned figures
coalesce, if we desire, in one subject, so that one and the
same Jerusalem can be taken in four senses: historically as
the city of the Jews; allegorically as Church of Christ,
anagogical as the heavenly city of God “which is the mother
of us all,’ tropologically, as the soul of man, which is
[frequently subject to praise or blame from the Lord under
this title.”
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Here we must insist that these techniques bear no
fruit if they are exercises of human reason. They do
bear fruit if they are done together with God
synergistically. New interpretations are only possible
with obedience to the Spirit of God and not the will
of man. For us, the best way is always following the
interpretations already given to us by the Holy
Fathers, both ancient and new. The vision of the
Scriptures in the Philokalia was summarized by St.
Hesychius: “The Old Testament is an icon of outward
bodily asceticism. The Holy Gospel, or the New
Testament, is an icon of attentiveness, which is purity of
heart.”

For the next few pages, we will examine an
overarching theme of the Gospel of John as viewed by
the Neptic' Church Fathers of the P/Jiloskalia, who saw
divine reality with their illumined soul.” If we were to
force their style of interpretation into our rather
academic summary above, they would undoubtedly be
placed in the mystical/allegorical/anagogical category.
By using a Neptic vision, we are making a small
attempt at transcending the useful but often fragile
and unnatural distinctions between moral, spiritual,
patristic, dogmatic, liturgical and biblical theologies
which we tend to find in our Orthodox Theological
Universities, East and West.

This theme became evident over the course of
several years of study regarding the interpretation of
the Fourth Gospel through a Neptic vision.

The theme is this: The Gospel of John presents
Jesus Christ as existing before time as the Logos with
God, being sent and descending to earth to reveal
Himself to us, gathering all that He was given, then
ascending back to the Father from where He came.
This circular motion — from the Bosom of the Father,
into the world and back to the Father —is precisely the
motion of our mind/logos in our struggle to achieve
pure prayer. Our nous/mind/attention originally was
in our heart (paradise) with God (originally at least in
the case of Adam and for us after baptism) after which
it leaves our heart and focuses on the world and then,
with great effort, must gather back into our heart to
experience God’s presence.

Though the “circular motion” of the Son’s
relationship with the Father is not openly stated, it is
clear that this motion takes place in John’s Gospel.
From the very prologue we ﬁ7nd npog” which already
hints at movement towards.” John uses xarafoive
(descend) seventeen times, more often than any other
Gospel; eight of these specifically refer to coming
down from heaven, the majority of which are during
His Eucharistic discourse in chapter six. It is not
surprising that dvafaive (ascend) is used almost the
same number of times, sixteen, also the most out of all
the Gospels. The Son uses the word ascending seven
times for going up to Jerusalem for a feast in the
Temple. The Son has descended from the Father, and
then ascends to the Temple, His Father’'s House, and



eventually to His Father’s Eternal dwelling where He
was before. His departure to the Father is a central
theme, so this circular motion is embroidered
throughout the Gospel. Here are just a few tidbits.

(Jn 3:13) No one has ascended to heaven but He who
came down from heaven, that is, the Son of Man who is
in heaven.

(Jn 6:33) For the bread of God is He who comes
down _from heaven and gives life to the world.

(Jn 6:62) What then if you should see the Son of Man
ascend where He was before?

(Jn 8:42) For I proceeded forth and came from God;
nor have I come of Myself, but He sent Me.

(Jn 13:3) Jesus, knowing that the Father had given
all things into His hands, and that He had come from God
and was going to God,

(Jn 16:5) But now I go away to Him who sent Me,
and none of you asks Me, “Where are You going.?’

(Jn 16:28) I came forth from the Father and have
come into the world. Again, I leave the world and go fo
the Father.

(Jn 20:17) Jesus said to her, “Do not cling to Me, for
1 have not yet ascended to My Father; but go to My
brethren and say to them, "I am ascending to My Father
and your Father, and to My God and your God.”

In this brief article, we don’t have the space to
prove or make an academic defense for these
interpretations. Those who are interested should see
Saint Maximus’ and Saint Dionysius the Areopogite’s8
writings and read them with care.

The movement of Christ in the Fourth Gospel
reflects both the movement of the soul during prayer
and movement in the mystagogy of the Church
building or Temple, since a human is also the
Church. The body is the pronaos, the soul is the naos
and the mind/heart is the altar.” The movement of
the faithful towards the altar in the Church is
compared to the movement of the mind from the
external things, gathering and unifying the senses
(uniting the reasons for created things, the /ogoi) upon
the altar (of the heart) — whereas the faithful draw
near to the physical altar in the Church, and come
closer to God in others, Who rests on the altar table
of the Church and at the same time on the altar of
each person’s heart, too.

According to Saint Maximus, the first fallen man
did not use the power of motion properly. He stopped
moving around God, and then started moving around
the created: instead of unifying, he began dividing.
Now he must strive to recover the correct three-fold
motion: into existence, toward blessed existence, then
to the origin (eternal blessed existence) (o evai, 10 €0
ewau, 10 ae1 ev ewar).” The divine mind/thought has
a threefold motion; straight when it moves outward
toward caring for things “below” it, uniting them to
itself in a circular motion coming back to itself, and
then in_a circular or spiral motion bearing them
upward.”” This divine motion is reflected 0 the
movement of thought in the rational soul.”” These

movements are seen to be the outworking of the
uniting power of eros, with its source in God, since
God is love, and unity is founded upon this power. St.
Maximus quotes “so that they may be one even as We
are [One]” (Jn 17:11) to reveal this, showing that even
irrational animals (e.g. o ﬂocks of birds) feel this
tendency towards union.

This divine rnovernent1 is reflected in the
human soul when the soul goes forth into the things
around it, dispersing its senses into the material world
and wasting itself there (straight); then turns inward
and closes its senses off from the exterior world and
gathers itself together (circular); and finally is lifted up
while being enlightened by divine knowledge
(sp1ra11y) and heads for and yearns for the Father,
Who is in the temple of his heart.

“Let us once more collect these powers into one and
declare that there is but One Simple Power Which of Itself
moveth all things to be mingled in an unity, starting from
the Good and going unto the lowest of the creatures and
thence again returning through all stages in due order
unto the Good, and thus revolving from Itself, and
t/ymugb Irself and upon Itself and towards Itself, in an
unceasing arlm‘

The Son’s ascent is viewed as an archetype for the
ascetic’s abandonment of worldly things, so that his
mind can dwell with the Father in contemplation/prayer.
This is especially related in St. Maximus:

“The Lord does not ascend to the Father for those who
explore divine truth with their faculties as they are in
their fallen state; but He does ascend to the Father for those
who seek out the truth in the Spirit by means of the higher
Jforms of contemplation. The Logos came down out of love
Jfor us. Let us not keep Him down permanently, but let us
go up with Him to the Father, leaving the earth and
earthly things behind, lest He say to us what He said to the
]e'ws because of their stubbornness: 1 go where you cannot
come’. For without the L%gos it is impossible to approach
the Father of the Logos. ol

The Son’s ascent to His Father is in fact His
death, and it is mindfulness of death and dying to this
world which helps the ascetic/Christian abandon
created things and soar up towards contemplation of
the Father:

“So long as we are manfully engaged in the holy
warfare of ascetic or practical philosophy we retain with us
the Logos, Who in the form of the commandments came
from the Father into this world. But when we are released
from our ascetic struggle with the passions and are declared
victor over both them and the demons, we pass, by means
of contemplation, fo gnostic philosophy; and in this way
we allow the Logos mystically fo leave the world again
and make His way to the Father. Hence it is that the Lord
says to His disciples: you have loved Me and have
believed that I come from God. I came from the Father
and have come into the world; and again I leave the world
and make My way to the Father (16:27-28).” By the
world He meant perbaps the hard task of practicing the
virtues; by the Father, that intellectual state which
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transcends the world and is free from all material
propensity. When we are in this state the Logos of God
enters into us, putting an end to our battle with the
passions and the demons’.

Yet more specifically, God is glorified in the
ascetic/Christian ~ “through  the dispassionate
illumination of divine realities during contem-
plation.”21

“So long as we only see the Logos of God as embodied
multifariously in symbols in the letter of the Holy
Scripture, we have not yet achieved spiritual insight into
the incorporeal, simple, single and unique Father as He
exists in the incorporeal, simple, single and unique Son,
according to the saying, ‘He who has seen Me has seen the
Father... and I am in the Father and the Father in Me
(John 14:9-10).”*

In closing, during our life in this valley of tears,
let us strive all the more to bring back our mind from
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The Light Depicted in the Icon of the

Resurrection of Christ

“The time shall come, when you will enjoy the sight
without ceasing, and dwell together with Him who is light

conography, the interpretation of the

symbolism, themes, and subject matter of

icons, is a theological art, a “window to the

Kingdom”. Neither art nor theology taken

separately could create an icon, for which

the union of both is necessary. There are
two factors that give value to a work of art in general
and, implicitly, to the icon: the richness of the
components of the artwork combined with the rigor
of their integration. Yet, the icon introduces another
dimension to the image, namely transcendence, and
thus projects itself beyond the forms of our world,
making God’s world present. The theological,
aesthetic, and technical elements of icons come
together in such a way that they open themselves up
to a new manner of seeing things, in faith and
meditation. In front of the icon, each believer can
say: “Behold my faith, that in which I believe, in
these divine personages and saints, made visible in
forms and colors.” In other words, icons depict
theological teachings interwoven with the life of
saints and canonical narratives.

Respecting the mystery

Gospel narratives do not recount the moment of
the Resurrection, and the iconography respects this
mystery. Thus, the Resurrection is not depicted
directly. The type of icon commonly associated with
the feast of the Resurrection is the so-called Descent
into Hades or Anastasis (Resurrection). It illustrates

the texts of the divine services of Pascha: “You have
descended into the abyss of the earth, O Christ, and
have broken down the eternal doors which imprison
those who are bound, and like Jonah after three days
inside the whale, You have risen from the tomb,”
and “You came down to earth to save Adam but not
finding him here, O Master, you went looking for

him even in Hades.”

At the center of the icon of the Descent into
Hades is depicted the powerful meeting of the two
“Adams,” the first Adam created by God, and the
second “Adam,” who is Jesus Christ, God incarnate.
Christ is depicted bringing Adam and Eve, and then
all the righteous of former times, out of Hades. The
righteous and the prophets of the Old Testament
depicted on the left side of the icon, among them
John the Baptist, David, Solomon, and Moses
recognize the Savior, expressed by their gesture and
attitudes. On the right side there is another group,
led by Abel, the son of Adam, the first man ever to
die, being liberated. Christ, the Conqueror of death
and sin, stands over the gates of Hades. In the dark
cave of Hades, one can see death, personified in
human form, defeated, bound up, and surrounded by
shattered chains, a reference to Saint Paul’s words:
“O death, where is thy sting? O grave, where is thy
victory?” (1 Corinthians 15:55).

Christ wears a white robe and is surrounded by
a mandoria, a symbol of light, glory, radiant truth, a
symbol of Christ’s divine light. This light is not
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exterior but emanates from within Christ and
impregnates the icons with light. It is depicted in the
icons of the Resurrection, in icons representing the
Apostles, the Virgin Mary and other saints who
achieved the gift of contemplating the divine light.
The light shines on the deified saints’ countenances,
on their halos and on the golden background of icons
depicting them.

The divine light

The Orthodox Church teaches that one can
achieve the gift of contemplating the divine light, by
the grace of God, through purification from passions
and thoughts, and by the continual recitation of a
contemplative prayer, called zhe prayer of the heart or
Jesus Prayer: “Lord Jesus Christ, have mercy on me, a
sinner.” This prayer is a recalling of God and not
simply a passive statement. Is recited by Orthodox
believers, whether monks, nuns, or lay people. In its
essence, the prayer is not believed to be a magical
formula, but a connection with God’s presence, as
the name both invokes and evokes the Presence of
God. Therefore, the prayer of the heart guards the
mind, cleansing it of vain thoughts and of words
lacking in love, and, at the same time, sanctifies the
invoker’s own labor and daily life. As a result, life
becomes, in its essence, an extraordinary inner
pilgrimage towards the place of one’s heart, towards
this interior altar, where God is.

The prayer is a beginning yet is not sufficient to
contemplate the light. For this, one needs to be in
real sacramental unity with Christ. Above all, the
contemplation of the light is brought about by the
sanctifying grace of God, manifested in the whole
human being, that is in the soul as well as in the
body. “It is within one’s body, grafted on the body of
Christ by baptism and the Eucharist, that the divine
light shines,” (St. Gregory Palamas) leading the
faithful towards “likeness” with God, which is man’s
aspiration.

By contemplating the icon of the Descent into
Hades, one is no longer afraid of death because
Christ, the Savior, destroyed the power of death over
men and brings them the joy of promised eternity.
The pessimism of the words found in Ecclesiastes:
“God is in heaven, and you are on earth”
(Ecclesiastes 5:2) is dissolved and replaced with the
joyous fulfillment of the prophet Isaiah’s hope “Oh,
that you would rend the heavens and come down...”
(Isaiah 64:1). The divine reversal from sorrow to joy
bursts forth from the icon of the Resurrection! No
one is excluded from sharing in this joy. The saint
exults, the sinner is glad as he is called to be forgiven,

everybody is called to live eternally in the Light.

Adriana Bara, PhD

Holy Synod elects Patriarchal Auxiliary Bishop

Ieronim of Sinaia as Bishop of Dacia Felix

he Holy Synod of the Romanian

Orthodox Church elected, by

secret ballot, the Patriarchal

Auxiliary Bishop Ieronim of Sinaia

as the new Bishop of Dacia Felix.

The election took place during the
Holy Synod’s working session on Tuesday under the
chairmanship of Patriarch Daniel at the Aula Magna
of the Patriarchal Palace.

His Grace Bishop Ieronim was elected
Patriarchal Auxiliary Bishop in 2009, with the title
“Bishop of Sinaia”, and ordained to the episcopacy

on May 29, 2014, at the Patriarchal Cathedral in
Bucharest. His Grace Timotei of Prahova, Assistant
Bishop to the Archdiocese of Bucharest, was also a
candidate for the vacant see of Dacia Felix. Bishop
Teronim received 29 of the 46 votes cast. The
announcement was made by His Beatitude Patriarch
Daniel, Chairman of the Holy Synod. After his
election, Bishop Ieronim thanked the Lord and the
members of the Holy Synod for the mission
entrusted to him in serving the Romanians in Serbia,
Radio Trinitas reports.

The working session of the Holy Synod was



preceded by a Te Deum service officiated by His
Grace Sofian of Brasov, Assistant Bishop to the
Romanian Orthodox Archdiocese of Germany,
Austria and Luxembourg. The Diocese of Dacia
Felix is a diocese of the Romanian Orthodox Church
headquartered in Vr$ac with jurisdiction over the
Romanian Orthodox commu-nities in Serbia. It is
directly subordinated to the Romanian Patriarchate.

The Diocese of Dacia Felix became vacant on
February 17, 2022, with the temporary transfer of His
Grace Bishop Daniil Stoenescu as Assistant Bishop to
the Diocese of Deva and Hunedoara.

Biography

His Grace Bishop Ieronim was born on
November 21, 1959, in Bridesti, Buziu County. He
studied at the Theological Seminary in Bucharest
(1976-1981) and the Theological Institute of
University Degree in Bucharest (1982-1986),
obtaining his Bachelor’s Degree in 1986.

In the same year, he entered the monastic life.
After a few months as a novice, he was tonsured a
monk at Bistrita Monastery — Neamt County, on
January 2, 1987.

On April 29, 1988, he was appointed a priest at
the Patriarchal Cathedral in Bucharest, and a
librarian at the Patriarchal Palace. At the
recommendation of the former Assistant Bishop to
the Archdiocese of Bucharest, Roman of Ialomita,
on March 1, 1990, he was appointed Great
Ecclesiarch of the Patriarchal Cathedral in

Bucharest.

He was elevated to the rank of archimandrite on
April 10, 1994, at the suggestion of Patriarch
Teoctist. Also, in 1994, he was appointed
Representative of the Romanian Patriarchate at the
Holy Places and superior of the Romanian

Settlements in Jerusalem, Jordan and Jericho.

In 2009 he was elected Patriarchal Auxiliary
Bishop and ordained to the episcopacy on May 29,
2014, at the Patriarchal Cathedral of Bucharest.

Press Office of the Romanian Patriarchate

ROCOR ELECTS NEW FIRST
HIERARCH

he hierarchs of the Russian
Orthodox Church Outside of
Russia elected their new First

Hierarch on September 13, 2022.
The previous First Hierarch,
His Eminence  Metropolitan

Hilarion (Kapral), reposed in the Lord on May 16.
The gathering of the ROCOR Council of
Bishops elected His Grace Bishop Nicholas of
Manhattan as the new First Hierarch of ROCOR,

reports the Church’s press service.

The Act of Election will be sent to His Holiness
Patriarch Kirill of Moscow “to bless the electee to
assume the duties of the First Hierarch entrusted to
him by his brethren archpastors, and for
confirmation of the election by the Holy Synod of
the Russian Orthodox Church.”

The session of the Council of Bishops began
with the Divine Liturgy at the Cathedral celebrated
by His Eminence Metropolitan Mark of Berlin, who
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served as Locum Tenens after Met. Hilarion’s
repose, with the other ROCOR hierarchs.

The wonderworking Kursk Root Icon was
present for the service. After the service, a moleben
for the opening of the Council of Bishops was
served.

Biography

Bishop Nicholas (Olhovsky) was born on
December 17, 1974, in Trenton, NJ. He graduated
from St. Alexander Nevsky Russian Parish School in
Lakewood, NJ in May 1991, and in 1993, graduated
from Hamilton West High School. In 1998, he
graduated from Holy Trinity Seminary in
Jordanville, NY, where he received a Bachelor of
Theology Degree. During his studies in seminary, he
executed his obediences in the book-binding shop,
icon studio, and typographical workshop (working in
the latter until 2002). On the feast day of the
Dormition of the Most Holy Theotokos in 1994, he
was ordained a reader by Bishop Hilarion of
Manhattan, vicar of the Eastern American Diocese
(today First Hierarch of the Russian Church
Abroad), in Trenton’s Dormition Church. In 2000,
he graduated from the State University of New York
Technology School, receiving a Bachelor’s Degree in
Information & Communications. From March 1999

to March 2008, he served as cell attendant to
Archbishop Laurus (Skurla; from October 2001 to
March 2008, Metropolitan).

In May 2004, he accompanied the First
Hierarch of the Russian Church Abroad on his first
official visit to Russia. In May 2006, he served as a
delegate to the 4th All-Diasporan Church Council;
on June 12 of that year, he was ordained to the
diaconate by Metropolitan Laurus and assigned to
Holy Trinity Monastery in Jordanville. In May
2007, he participated in the celebration of the
signing of the Act of Canonical Communion in
Moscow, accompanying Metropolitan Laurus on the
subsequent pilgrimage to the Kursk Diocese and the
Ukrainian Orthodox Church of the Moscow
Patriarchate. In September 2008, he was assigned to
the staff of the Synod of Bishops. In 2009 and 2010,
he served as a member of the delegation
accompanying the Kursk Root Icon of the Mother of
God to Russia and Ukraine. In December 2010,
after the sudden and unexpected death of his
Matushka Elisabeth, he was appointed guardian of
the Kursk Root Icon of the Mother of God. In
January 2011, he was appointed a clergyman of the
Synodal Cathedral of the Sign in New York City. In
2011, he accompanied the Kursk Root Icon of the
Mother of God to the Kursk Diocese and the
Metropolia of Kazakhstan; in November 2011, to
Australia. On August 1, 2012, he was ordained to
the priesthood in St. Seraphim Memorial Church in
Sea Cliff, NY. In 2012, he accompanied the
Protectress of the Russian Diaspora to the Samara,
Kursk, and Perm Dioceses, to Seattle and the
Hawaiian Islands. In 2013, he accompanied the
Kursk Root Icon to the Canadian Diocese, to Japan
and the Primorsk Metropolia of the Russian
Orthodox Church.

Fr. Nicholas Olhovsky’s monastic tonsure was
performed on April 4, 2014 in Holy Trinity
Monastery in Jordanville, NY. In tonsure, Fr.
Nicholas was given the name "Nicholas"—in honor
of the Holy Hierarch Nicholas of Japan. At Divine
Liturgy on April 27, the second Sunday of Holy
Pascha, in the presence of the Kursk Root Icon of
the Mother of God and in accordance with the
resolution of the Synod of Bishops, Archbishop
Mark of Berlin & Germany elevated Hieromonk
Nicholas to the rank of archimandrite in Holy New
Martyrs & Confessors of Russia Cathedral in
Munich.

On May 17, 2022, following the repose of
Metropolitan Hilarion, Bishop Nicholas was
appointed acting ruling bishop of the Eastern
American Diocese by decree of the Synod of
Bishops.



OCA Synod Elects New Bishop of
Chicago and Midwest

he Holy Synod of the Orthodox
Church in America elected a new
bishop for the vacant Diocese of
Chicago and Midwest during the 20th
All-American Council that opened in
Baltimore on July 18, 2022.

The new ruling hierarch is His Grace Bishop
Daniel, formerly of Santa Rosa, vicar of the Diocese
of the West, who has been serving as Locum Tenens
of the diocese since His Eminence Archbishop Paul
reposed in the Lord in April.

Just before the AAC began, the Diocese of the
Midwest convened a special assembly under His
Beatitude Metropolitan Tikhon of All America and
Canada at which Bp. Daniel was nominated, reports
the OCA press service. Later that day, the Holy
Synod canonically elected Bp. Daniel as the
successor to Abp. Paul.

Biography

Bishop Daniel (Brum) was born in 1954 the
eldest of three children born to Orville Antonio and
Marjory Brum. He was raised in Riverdale, CA—a
community predominantly comprised of Portuguese-
American families—where he graduated from high
school in 1973.

Raised in the Roman Catholic tradition, he
enrolled at Saint Patrick’s College Seminary,
Mountain View, CA, where, during his freshman
year, he first encountered the history of the Orthodox
Church and frequently attended services at Saint
Nicholas Church, Saratoga, CA, at that time under
the rectorate of Mitered Archpriest George
Benigsen, who welcomed him and encouraged him
to explore Orthodox Christianity further. In the early
1970s, he began reading the Church Fathers and
tried to integrate what he was learning of Orthodoxy
into his regular courses of study.

He received a BA in Humanities, with
specialization in history, philosophy and English
literature, from Saint Patrick’s College Seminary in
1977, after which he entered Saint Patrick’s
Seminary, Menlo Park, CA, where he continued the
study of Church history. In 1981, he received his
Masters of Divinity degree and was ordained to the
Roman Catholic priesthood. After ordination, he
served in a variety of capacities and was especially
involved in the Portuguese-American community.
He also served as diocesan Director of Vocations and
as editor of the Portuguese-language page of the
diocesan newspaper.

In 1992, he was asked by his bishop to pursue
further studies and, in 1995, he completed the
academic work and received a degree in canon law

(JCL) from the Catholic University of America,

Washington, DC. His relationship
with Orthodoxy continued as he
continued research within the context
of the Orthodox Church councils.
During this time, he seriously
contemplated conversion to Orthodox
Christianity—a difficult decision
given his background and ties.
Ultimately, it was his study of canon
law that impelled him to respond to
the call to embrace Orthodox
Christianity.

He petitioned to be received into
the Orthodox Church in America in
1997 and was vested as an Orthodox
priest by His Grace, Bishop Tikhon
of San Francisco and the West at the
Monastery of Saint John of Shanghai
and San Francisco on the Saturday of
the Praises of the Theotokos the same
year, after which he served briefly at
Saint Nicholas Church, Saratoga, CA
before his assignment to Saint Paul
the Apostle Church, Las Vegas, NV.
In August 1998, he was transferred to the
omophorion of His Eminence, Archbishop Peter
and the Diocese of New York and New Jersey and
assigned Rector of Saint Gregory Palamas Mission,
Flemington, NJ, where he gained a new appreciation
for the hard work and special challenges faced by
mission priests. In 2000, he was appointed Secretary
to His Beatitude, Metropolitan Theodosius and,
later, to His Beatitude, Metropolitan Herman. He
also served on several Church committees and
commissions, including the Canons and Statute
Commission, the Statute Revision Task Force, the
Legal Advisory Board, and the Canonization
Commission, and in numerous other capacities.

In December 2005, he expressed his desire to
return to parish ministry and, in July of the following
year, he was transferred to the Diocese of San
Francisco and the West and appointed Rector of
Saints Peter and Paul Church, Phoenix, AZ, which
he continues to serve. In October 2006, he was
elected as a member of the Diocesan Council.

On October 21, 2014, the Holy Synod elected
him to serve as auxiliary to His Eminence,
Archbishop Benjamin of San Francisco and the
West as Bishop of Santa Rosa, CA. He was
consecrated to the episcopacy on January 24, 2015.

On July 18, 2022, he was canonically elected by
the Holy Synod of Bishops as Bishop of Chicago
and the Diocese of the Midwest.
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Hramul Misiunii Sfintii Martiri Brancoveni,

Fairfield, CT

n cursul zilelor de 20-21 august 2022, Misiunea
Sfintii Martiri Brancoveni din Fairfield,
Connecticut, a avut deosebita bucurie de a primi
vizita pastorald a Inaltpreasfintitului Pirinte
Mitropolit Nicolae al Mitropoliei Ortodoxe
Romaine a celor doui Americi cu ocazia
sarbitoririi hramului.

Sambita, 20 august 2022, membrii Consiliului
parohial I-au intdimpinat pe Inaltpreasfintitul Parinte
Mitropolit Nicolae cu flori, paine si sare, dupi datina
stribunid. Sarbdtoarea a inceput cu Vecernia de
saimbitd seara oficiatd de Inaltpreasfintitul Pirinte
Nicolae, in sobor de preoti, in vreme ce rispunsurile
la strani au fost date de corala Misiunii Sfintii
Martiri Brancoveni. Slujba de seard a fost precedatd
de o intélnire a IPS Nicolae cu membrii Consiliului
parohial si a fost urmati de o agapa friteasci.

Duminicd, 21 august, Inaltpreasfintitul Parinte
Mitropolit Nicolae a slujit Sfanta Liturghie in sobor
de preoti, in frumusetea duhovniceascd a cantarilor
de la strand oferite de corala Misiunii noastre. In
cuvantul de invititurd, Inaltpreasfintitul Pirinte
Nicolae a télcuit evanghelia de la Matei, din
Duminica a 10-a dupi Rusaliii ce relateaza
vindecarea minunatd sivarsitd de Mantuitorul Iisus
Hristos asupra lunaticului:

Nu Dumnezeu este neputincios, ci noi, de multe ori,
avem putind credintd, ne spune Hristos Insusi care
descoperd aceastd taind a credingei intr-o convorbire cu
Apostolii: “De ce noi nu am putut si-I scoatem?” (Matei
17, 19). Mantuitorul le spune direct: “Pentru putina
voastrd credintd, cdci dacd wveti avea credintd cit un
graunte de mugstar, veti zice muntelui acestuia: Mutdi-te
de aici dincolo si se va muta; si nimic nu va fi voud cu

§ §
neputinga” (Matei 17, 20). Nu este intamplitoare

5

referinta  la  samdnta de
mustar, cdci  existd  in
capitolul al 13-lea din Sf.
Evanghelie de la Matei o
paraboli cu aceastd samanti
despre care Hristos spune cd
este cea mai micd dintre
seminte, dar asezatd in
pamdnt creste mai mare decit
toate plantele ca un arbore
Sfalnic, unde pdsdrile cerului
isi pot gdsi sdlas. Samdinta
cea mai micd poate si creascd
ca un arbore falnic. Sdmdinta
aceasta micd este credinta
noastrd, credingd pe care o
primim la botez ca o samantd
care trebuie cultivatd, trebuie
cultivat pamantul sufletului
nostru ca sa creascd aceastd
samantd intr-un arbore falnic; acest arbore este credinta
noastrd statornicd in puterea tdmdduitoare a lui
Dumnezeu si in grija Lui fatd de creatia Sa.

La sfarsitul Sf. Liturghii, Parintele Mihai Faur a
amintit pe scurt viata si lucrarea Sfintilor Martiri
Brancoveni.

La Sf. Liturghie au mai participat Preacuviosul
Pirinte Protosinghel Ieremia Berbec, staretul
mindstirii  Sfantul Dimitrie cel Nou din
Middletown, NY, Preacuviosul Pirinte Protosinghel
Vincentiu Temirov, director de formare spirituala la
Facultatea de Teologie Ortodoxd Sf. Vladimir din
New York si Preacucernicul Pirinte Adrian Budiga,
capelan la Clinical Pastoral Education si profesor
asociat la aceeasi Facultate din New York.

La sfarsitul Sf. Liturghii, Inaltpreasfintitului
Pirinte Nicolae 1-a instalat pe Parintele Mihai Faur
ca preot paroh al Misiunii Sfintii Martiri Brancoveni.
Preacucernicul Pirinte Paroh Mihai Faur a adresat
un cuvant de multumire parintilor si tuturor
credinciosilor care au participat intr-un numir mare
la aceastd slujbd arhiereascd, precum si tuturor celor
care s-au jertfit si s-au ostenit cu dragoste pentru
hramul comunititii din Fairfield. Slujba a fost
urmati, ca de fiecare datd, de o agapi friteasci.

Pentru toate acestea nu ne rimane decit si dim
slavi $i sd multumim lui Dumnezeu!

Pr. Mihai Faur



Hramul Misiunii Nasterea Maicii Domnului,

Norfolk, VA

naltpreasfintitul Pirinte Mitropolit Nicolae al
Mitropoliei Ortodoxe Romiane a celor doui
Americi a vizitat, in perioada 3-4 septembrie
2022, comunitatea Misiunii Nasterea Maicii
Domnului din orasul Norfolk, Virginia, cu
ocazia praznuirii hramului. Simbiti seara, IPS
Pirinte a savarsit slujpba Vecerniei impreund cu
preotul paroh Orlando Stelian Geonea si pirintele
Tonel Satnoianu de la parohia Sf. Ierarh Calinic de la
Cernica din Fredericksburg, Virginia. In cuvantul
adresat comunititii la  sfarsitul = Vecerniei,
Inaltpreasfintitul Nicolae a vorbit despre inceputul
anului bisericesc si importanta sirbitorilor din cursul
anului.

Duminici, 4 septembrie, Inaltpreasfintitul
Pirinte Nicolae a savarsit Sfanta Liturghie impreuni
cu preotul paroh. In cuvantul de invitaturd, IPS
Nicolae a talcuit pericopa evanghelicd de 1a Mate1
19, 16-26 (Ténirul bogat), subliniind faptul ci
putem gisi raspunsuri la problemele duhovnicesti in
cuvintele Mantuitorului:

Sf. Evanghelie de astazi ne descoperd intrebarea pe
care trebuie sd ne-o adresdm cu totii: oare ce ne opreste si
fim cu adevdrat crestini, ucenici ai lui Hristos? Pe fiecare
ne opre;te ceva: poate este averea, poaz‘e este altceva, dar
trebuie si aflim raspunsul. lar cand aflam raspunsul, si
facem alegerea corectd, Sd nu plecdm inz‘risz‘afi
intorcandu-ne la problema noastrd, ci sd incercam sd o
rezolvam. Tot Sf. Evang/aelie ne spune cum si o
rezolvam: urmandu-i lui Hristos. In Predica de pe
Munte ni se spune: ,Cdutati mai intdii Impamtm lui
Dumnezeu si dreptatea Lui si toate acestea se vor adduga
voud” (Matei 6, 33). Problema wietii noastre este cd
inainte sa-L cautdm pe Dumnezeu asezdm foarte multe
preocupdri. Si de aceea nu suntem capabili sa implinim

raspunsul la intrebarea privind ce trebuie si facem
pentru a dobindi vesnicia.

Dupa  predici, inaltpreasﬁn',citul Pirinte
Mitropolit Nicolae 1-a instalat pe parintele Orlando
Stelian Geonea ca preot paroh al Misiunii Sfanta
Maria din Norfolk, inméanandu-i Sf. Evanghelie, Sf.
Cruce si cheia bisericii. Parintele Mitropolit Nicolae
i-a daruit preotului paroh si familiei sale o editie
noud a Sfintei Scripturi:

Preotul este primul care trebuie sa trdiascd dupd
cuvantul Evangheliei, sd fie un exemplu pentru tofi si si
fie prezent in Biserica sdvirsind slujbele religioase
impreund cu credinciogii si nu de wunul singur. De
asemenea, preotul este cel care trebuie si-si ia
responsabilitatea de a conduce enoriasii pe calea
mantuirii, sd se roage, s se bucure i sd plingd cu ei. De
acum inainte el este parintele vostru spiritual, iar voi
sunteti copiii lui spirituali considerandu-va impreund o
familie cu responsabilititi, ingrijind de copii, de tineri,
de cei singuri.

La sfarsitul predicii, pirintele paroh Orlando
Stelian Geonea a multumit Inaltpreasﬁnt1tulu1
Piarinte Nicolae pentru viziti si slujire, amintind
importanta Bisericii in comunititile romanesti din
diaspora. Sirbitoarea s-a incheiat cu agapa friteasca
oferiti de gospodinele parohiei. Multumim lui
Dumnezeu pentru acest iniltitor eveniment si Ii
dim slavi pentru toate!

Pr. Orlando Stelian Geonea
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Pelerinaj ROYA in Romaénia, iulie 2022

e 3 august 2022 s-a incheiat schimbul

de experienti intre tinerii din ASCOR

ITasi si ROYA (Romanian Orthodox

Youth of the Americas). Acesta s-a

organizat cu scopul de a Intiri

legiturile intre membrii celor doud
organizatii de tineret care, desi separati de 9000 de
kilometri de pamant si apd, sunt uniti in cuget si in
simtiri.

Schimbul de experientd a inceput pe 27 iulie
2022, la Minaistirea Oasa, cand tinerii din Iasi i-au
intalnit pe tinerii romani din SUA adunati la Tabira
Internationald, organizati cu ocazia hramului
Sfantului Pantelimon. Aici, tinerii au participat la
hram, ajutind fiecare cu ascultirile date la inceputul

-

taberei. Mai spre seard, tinerii s-au intalnit la un foc
de tabdri, s-au cunoscut si au cintat.

A doua zi, tinerii au inceput Pelerinajul spre
Moldova. Au plecat de la Oasa spre Sibiu, unde au
vizitat orasul. S-au bucurat de centrul vechi, unde au
vizitat Muzeul National Bruckenthal si Catedrala
Mitropolitand. Au luat pranzul la sediul protopopia-
tului, apoi s-au indreptat citre Brasov, au poposit in
Centrul vechi. Dupi aceastd oprire in Brasov au
continuat citre Ministirea Suzana, la care au ajuns
spre seard. Obositi dupd drumul lung, s-au bucurat
de masa de seard oferitd cu dragoste de maicile de la
manastire.

Urmitoarea zi, tinerii au plecat citre Iasi. La asi
au luat cina la un restaurant local unde s-au intilnit
cu multi alti tineri din ASCOR. De dimineati,
tinerii s-au indreptat citre Ministirea Bucium, unde
l-au intilnit pe Pirintele Staret Arhim. Nicodim
Petre. Pirintele le-a vorbit despre experienta Sfintiei

Sale in ASCOR si in viata monahald, impirtisind
din bogata sa experientd de viati. Apoi au luat masa
impreuni si le-a déruit o icoani a Maicii Domnului
Prodromita, o copie dupi originala care a fost pictatd
la Ministirea Bucium. Pirintele 1-a aritat tinerilor
proiectul centrului educational pe care doreste si-1
construiasci la Ministirea Bucium.

Dupi aceastd primire, tinerii au mers citre
centru, la Palatul Culturii. Au ficut un tur al
muzeului etnografic, vizand imagini ale vietii
strimosilor prin satele din Moldova, Basarabia si
Bucovina. Au mai petrecut ceva timp prin palat,
admirind arhitectura bogata si diferitd din fiecare
camerd. Apoi, cativa dintre tineri au dat un interviu
la emisiunea Tineri citre Tineri. La sfarsit, s-au
intalnit toti la Catedrala Mitropolitand de la Iasi
unde s-au inchinat Sfintei Parascheva si au plecat
spre Parcul Copou, la teiul lui Eminescu. Apoi au
mers la masa de seard unde s-au intilnit cu mai multi
tineri ASCOReni. Din discutii s-a vizut limpede ci
se confruntau cu probleme si bucurii aseminitoare si
in felul acesta relatiile s-au inchegat frumos.

Duminici dimineata, tinerii au dat raspunsurile
la Sfanta Liturghie impreund cu alti tinerii ieseni,
care se pregiteau si plece in pelerinajul pedestru ,Pe
urmele sfintilor nemteni”. Apoi a urmat drumul
citre Ministirea Petru Vodi, unde s-au intilnit cu
Piarintele Staret Hariton, care le-a vorbit despre
Piarintele Iustin Parvu, fapte reale care dovedeau
starea duhovniceascd Inaintatd a Pirintelui. Pirintele
Hariton i-a binecuvantat si le-a diruit o carte de
rugdciuni, subliniind importanta rugiciunii in viata
noastri si, mai ales, cind vin incercirile. Apoi, tinerii
au plecat citre Mianistirea Sihdstria, s-au inchinat si
au inceput drumetia prin munti citre Sihla. A fost un
drum folositor, dand tinerilor sansa si se roage, si
cante si sd radd impreund. Desi drumul era anevoios
la diferite etape, sentimentul inchegirii grupul se
simtea foarte puternic si nimeni nu se plingea.
Ajungand sus, la pestera Sfintei Cuvioase Teodora,
tinerii s-au rugat putin si au cintat troparul si alte
cantdri, apoi coborand la Ministirea Sihla, au fost
intimpinati de périntii mandstirii.

Dimineata, tinerii au participat la Sfinta
Liturghie si, multumind pirintilor, au plecat de la
Sihla citre Ministirea Neamt. Apoi au mers citre
Cetatea Neamt, au ficut un tur al cetitii, invitind
din bogata mostenire a istoriei poporului roman. A
urmat Ministirea Voronet, apoi au pornit citre
Putna, ultima oprire. Dupa intalnirea cu Pirintele
Staret, care i-a binecuvintat, a urmat o discutie cu
Pirintele Protosinghel Dosoftei, care le-a ficut un
tur ghidat al mandstirii, subliniind trisiturile
esentiale a Sfantului Voievod Stefan cel Mare. Pe
lingd contextul vremii aceleia si istoria Moldovet,
Pirintele a atras atentia asupra discernimantului



Sfantului Stefan, mai ales in preajma bitiliei de la
Rizboieni, dar si asupra dragostei si smereniei pe
care le avea.

In ultima zi a schimbului de experientd, tinerii
au plecat dimineata la Schitul Salas, unde se
sirbitorea hramul schitului, Sfantul Proroc Ilie, pe
calendarul vechi. Au participat la Sfanta Liturghie,
ascultand predica Pirintelui Hrisostom despre ravna
si ascultarea lui Ilie fatdi de Dumnezeu. Programul a
continuat cu o discutie cu Pirintele Hrisostom care a
vorbit despre cea mai mare problemd cu care se
confruntd tinerii in Diaspora, adici singuritatea.
Tinerii au primit o binecuvantare si un cadou de la
Pirintele Staret, apoi a urmat focul de tabiri. Pe
muntii Bucovinei, la apusul soarelui, a fost o
atmosferd de neuitat. Tinerii au cantat impreund, s-
au incilzit la foc si si-au impdrtisit gandurile.
Tinerilor ROYA li sa oferit un cadou, o pozi de grup
de pe parcursul drumetiei, o traistd bucovineani si

cartea ASCOR Iasi la 30 de ani. Cei din ASCOR au

primit un tablou de lemn sculptat cu un mesaj de
multumire din partea tinerilor ROYA si cu
semnitura si numele fiecirui participant.

Acest schimb de experienti este unic pentru
ROYA. Este prima oari cand colaboreazi cu o
organizatie de tineret din Romania pentru a oferi un
cadru participantilor de a se cunoaste si a dezvolta
relatii frumoase. Slavi Domnului pentru aceastd
intdlnire. Multumim tuturor care au fost alituri,
Pirintelui Arhimandrit Nicodim Petre, Pirintelui
Staret Melchisedec Velnic, Pirintelui Hrisostom,
Pirintelui Arhimandrit Hariton Negrea, Pirintelui
Serafim de la Sihla si tuturor celor care ne-au fost
aldturi!

Pompiliu Girlonta
Iulian Tomeac

Tabara de vara “Sfanta Filoteia”

>

n perioada 9 iulie - 23 iulie 2022, la Ministirea
"Acoperimintului Maicii Domnului" din
Allegan, Michigan, a avut loc tabira de vari
pentru biieti (9-16 iulie) si pentru fete (16-23
iulie). La cele doui tabere au fost prezenti 40 de
copii din statele Michigan, Illinois, Ohio si
Arizona.
_ Fiecare zi a inceput si s-a incheiat cu rugiciune.
IPS  Arhiepiscop si Mitropolit Nicolae a
binecuvantat cu prezenta sa tabdra de biieti si a
purtat discutii pe teme catehetice de care copiii au
fost foarte interesati. Au fost discutii catehetice
despre sfinti, icoane ficitoare de minuni si despre
cele 7 Sfinte Taine ale Bisericii. Inaltpreasfintia Sa
le-a vorbit despre Icoana Maicii Domnului
izvoratoare de Mir din Hawaii, care o descrie pe
Fecioara Maria tinand Pruncul Iisus in brate (Icoana
Iveron). S-a incercat practicarea rugiciunii inimii, o
rugiciune méngiietoare de suflet, de care toti copiii
s-au ardtat interesati, atat prin intrebdri, cat si prin
seriozitatea practicirii. Temele catehetice alese spre
dezbatere au fost imbinate cu activititile practice si
cu jocurile in aer liber: ping-pong, strins de fan, sah,
ratele si vandtorii precum si picturi pe sticld.
Discutiile catehetice si rugiciunile de dimineatd
au continuat si in sdptdména dedicati fetelor. Printre
temele discutate s-au numdirat: smerenia, cum ne
imbricim la ministire, ascultarea fati de parinti,
rugiciunea inimii. In cadrul activititilor interactive
de limba roméni, copiii au ficut parte din poveste
sau scenetd: "Sarea in bucate", "Fata babei si fata
mosului”, "Vizitd", "D-Goe", "Castravetele". Ne-am

bucurat si vedem dorinta copiilor de a citi in limba
romand, atit la lectura povestilor, cit si la citirea
rugdciunilor.

Imaginea unei copildrii triite in satul bunicilor
din Roménia a fost conturatd prin jocurile: ratele si
vandtorii, la minge-la minge, tard-tari vrem ostasi,
deschide urechea bine, fazan, telefonul fird fir si
ficutul plicintelor traditionale romanesti. Nu uitim
nici de gaga-ball, un joc preferat in aceasti perioada.

Fiecare copil a avut ocazia si-si exprime
creativitatea prin aplicarea tehnicilor specifice artei
vizuale sub indrumarea d-nei profesoare Maria
Lipan, cu o experientdi de peste 20 de ani in
domeniul artelor plastice si pentru care "arta este
iniltitoare atunci cind este pusd in slujba lui
Hristos". Copiii participanti la tabira Sf. Filofteia au
experimentat pentru prima oard tehnici artistice cu
tematicd simbolica specificd artei ortodoxe crestine.
In prima parte a programului, copiii au fost initiati in
tehnica linogravurii si a printdrii unei imagine a Sf.
Filofteia, gravati in linoleum, iar apoi printati pe
felicitiri si hartie speciald cu cerneala tipograficd. S-
au realizat lucrdri cu tiraj limitat si fiecare copil a
primit un numair pe lucrarea originala.

Urmitoarea activitate a fost realizarea unei
simbol crestin din mozaic si modelaj cu lut. Copiii au
mai participat la asamblarea unui metanier si la
pictarea unei forme de cruci traditionale romanesti.

Lucririle copiilor au fost expuse in perioada 31
iulie - 11 septembrie la Catedrala Sfintii Imparati
Constantin si Elena din Chicago si la Biserica Sfanta
Treime din Troy, MI, in cadrul expozitiei "Tabira
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Sf. Filoteia - Expozitie cu lucriri de artd crestind."

Pe parcursul acestei tabere s-au imbinat
activititile practice cu cele duhovnicesti, astfel incat
copiii au avut posibilitatea de a se spovedi si a se
impartasi la Liturghiile ce s-au savarsit de citre Pr.
Cilin Barbolovici de la Parohia Sfinta Treime din
Troy, MI si Pr. Petru Neaga de la Catedrala Buna
Vestire, Olmsted Falls, OH.

Multumim IPS Mitropolit Nicolae pentru grija
fatd de copiii Mitropoliei, parintelui duhovnic
ieromonahul Daniel si tuturor voluntarilor si
ostenitorilor ce si-au jertfit din timpul lor pentru a
sprijini aceastd tabara.

Alina Vance

Tinerii in preajma lui Dumnezeu

I'TO Canada - 2022

ar mi-a fost dat si vid la generatia aceasta
de ,millenians,” care pare ci nu-si arati
emotiile decit ,electronic,” o ribufnirea de
bucurie. Bucurie nedisimulati, diruitoare si
sentimentul de copildrie si tinerete ocrotitd
si bucuria ci sunt pretuiti si ascultati este
ceea ce putea cineva contempla printre cei
prezenti la ITO Canada 2022.

Si dacd ochii mi s-au impiienjenit de lacrimi si
méina mi-a fost nesigurd pe telefon, este pentru ci
emotia m-a coplesit vizandu-i asa de stransi in jurul lui
Dumnezeu Cel inefabil la care tindem toti in chip tainic
intr-o formi sau alta.

Organizati de citre Episcopia Ortodoxd Romdind a
Canadei cu  binecuvintarea si implicarea directd a
Preasfintitului Pirinte Episcop loan Casian, editiaaIl-aa
Intalnirii Tinerilor Ortodocsi (ITO) — Canada, 16-18
septembrie, 2022, avind ca ocrotitori pe Sf. Ioan Iacob
Hozevitul si pe Sf. Dionisie al Cetitii Albe — Ismail, a
reunit 27 de tineri participanti din parohiile din Ontario
si Quebec si a fost gazduitd de Centrul "The Valley of The
Mother of God” al Bisericii Copte din Mono, Ontario.

Centrul gazdi se afld in apropierea unui loc drag
romanilor din Canada, Ministirea Indltarea Sfintei Cruci
si §f. Efrem cel Nou, care si-a sirbitorit hramul in aceastd
perioadi. Participand la pelerinaj si la Sfanta Liturghie si

totodatd avindu-i aproape pe Preasfintitul Pirinte
Episcop Ioan Casian, pe Pirintele Protosinghel Maxim
Morariu, eclesiarh al Catedralei eparhiale, si pe
Ieromonahul Policarp Athenagoras care le-a fost gazdi
primitoare la mindstire, tinerii participanti s-au bucurat
de cuvintele de invititurd, de picturd si de activititile
tematice, de olimpiada sportivi si nelipsitul foc de
tabari.

Implicarea si indemnul ierarhului Canadei in
organizarea taberelor si a activititilor educationale
dedicate tinerilor si copiilor, investitia sustinutd in
formarea si educarea tinerei generatii de roméni
canadieni reprezinti o prioritate in viata Episcopiei
Ortodoxe Romiane a Canadei; iar entuziasmul de a fi
impreund, bucuria de a se ruga si de a lega prietenii,
rimén darurile pe care fiecare activitate educationald o
lasi in urmd, spre intirirea in credinta ortodoxd a
generatiilor ce se formeazi acum in Canada.

Au fost doui zile si jumitate pline de bucurii, de
competitii sportive, de impreund rugiciune si de
frumusete a tineretii, trditd in duhul spiritualititii
ortodoxe.

Multumim lui Dumnezeu pentru toate!

Carmen Ognean



Metropolitan Herman

Fell Asleep in the Lord

n September 6, 2022, His
Beatitude Metropolitan Herman
(Swaiko), retired Primate of the
Orthodox Church in America,
tell asleep in the Lord at the age
of 90. He had served as
Metropolitan of All America and
Canada from 2002 until his retirement in 2008.

His Beatitude was born Joseph Swaiko in
Briarford, PA on February 1, 1932 and was baptized
at St. Michael’'s Russian Orthodox Church in
Curtisville, PA.

After being discharged from the military in
1959, at the urging of his parish priest Father
Gabriel Davidiuk, Joseph Swaiko enrolled at Saint
Tikhon’s Seminary, South Canaan, PA, from which
he graduated in 1963.

Following his ordination to the Holy Diaconate
on March 21, 1964 and to the Holy Priesthood on
April 7, 1964, Father Joseph served as Rector of
Saint John the Baptist Church, Dundaff, PA and
Saints Peter and Paul Church, Uniondale, PA while
continuing administrative work and teaching
Church Slavonic at the Seminary. He also served as
Secretary of the Diocese of Philadelphia and
Pennsylvania (today known as the Diocese of
Eastern Pennsylvania).

On December 4, 1970, he was tonsured a monk
by Archbishop Kiprian and given the name Herman,
in honor of Saint Herman of Alaska who had been
glorified among the saints just four months earlier.
Less than a year later, on October 17, 1971, he was
elevated to the rank of Igumen and named Deputy
Abbot of Saint Tikhon’s Monastery.

On October 19, 1972, Father Herman was
elected to the Episcopate and raised to the rank of
Archimandrite three days later. He was consecrated
to the episcopacy at Holy Resurrection Cathedral,
Wilkes-Barre, PA on February 10, 1973 with the
title of Bishop of Wilkes-Barre, serving as auxiliary
of the Diocese of Philadelphia and Pennsylvania.

Following the death of Archbishop Kiprian in
December 1980, Bishop Herman was nominated to
be ruling hierarch by a diocesan assembly on
February 19, 1981 and elected Bishop of
Philadelphia and Eastern Pennsylvania by the Holy
Synod of Bishops on March 17, 1981. His
installation as diocesan hierarch took place at Saint
Stephen’s Cathedral in Philadelphia on April 29,
1981. During his tenure as ruling bishop of the
diocese, several parishes were established and new
church buildings were constructed and consecrated
for both new and long-established parish

communities.

In addition to his service
to the Diocese of Philadelphia
and Eastern Pennsylvania,
Archbishop Herman served
the greater Orthodox Church
in America in a wide variety of
capacities.  He served as
Chairman of the OCA
Department of Finance; Vice-
Chairman of the Department
of Missions; Member of the
Board of Theological
Education; Vice-Chairman
and Chairman of several
Preconciliar  Commissions;
Episcopal Moderator for the
Department of Stewardship;
Chairman of the Pension
Board; Vice-Chairman of the
Office  of Inter-Church
Relations and Ecumenical Witness; and Member of
the Lesser Synod of Bishops.

On September 29, 1999, he was named Acting
Treasurer of the Orthodox Church in America,
while also serving as Temporary Administrator of
the Orthodox Church in America from May until
September 2001, during Metropolitan Theodosius’
medical leave-of-absence.

Metropolitan Herman received numerous
awards and honors. In 1994, he was elevated to the
rank of Archbishop by the Holy Synod of Bishops of
the Orthodox Church in America and awarded the
Order of Saint Innocent Silver Class. He was
granted an honorary Doctor of Divinity degree from
Nashotah House Seminary in Wisconsin and an
honorary Doctor of Business Administration degree
from his alma mater, Robert Morris College.

On September 4, 2008, the Holy Synod of
Bishops of the Orthodox Church in America
granted Metropolitan Herman’s request to retire as
Primate of the Orthodox Church in America. The
election of his successor took place two months later
at the 15th All-American Council. During his
retirement, Metropolitan Herman quietly resided in
a house on the grounds of Saint Tikhon’s Monastery
until his repose.

May Metropolitan Herman’s memory be eternal!
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